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ADVERTISEMENT. 

THE following papers were o- 
riginally publifhed, in the Dublin 
Journal, by thelateMr. Arbuckle. 
Concerning the merit of them, that 
ingenious author, at the clofe of his 
work, expreffes himfelf in the fol- 
lowing manner.— “ The learned 
“ and ingenious Author of the In- 
“ quiry into the original of our ideas 
“ of beauty and virtue, will there- 
“ fore, I hope, excufe me, if, to do 
“ juftice to myfelf, I am obliged to 
“ name him for the three papers up- 
“ on Laughter, which are writ- 
“ ten in fo curious and new a ftrain of 
“ thinking; and alfo for the forty 
“ fifth, forty fixth, and forty feventh 
“ papers, containing fo many judici- 
“ ous Remarks on that pernicious 
“ Book, ’The Fable of the Bees." 

A 2 RE- 
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REFLECTIONS 

LAUGHTER. 

•Rapias in jus malts ridentem alienis. 

To Hibernicus. 
H E R E is fcarce any thing that con- 
cerns human nature, which does not 
deferve to be inquired into: I {end 

you forne thoughts upon a very common fub- 
jeft, Laughter; which you may publish, if 
you think they can be of any ufe, to help us 
to underftand what fb often happens in our own 
minds, and to know the u(e for which it is de- 
Cgned in the conftitution of our nature. 

Aristotle, in his Art ofPoetry, has very 
juftly explained the nature of one Ipecies of 
Laughter, viz. the Ridiculing of Perfons; the 
occafion or objeft of which he tells us, is 
'ApatJfmifMt ti >y cujXk dvdJ^mt^au pd-ctfrudv; 
“ Some miftake, or fome turpitude, without 
“ grievous pain, and not very pernicious or 

■ ‘ deftruftive,” Bpt this he never intended as 
a general account of all forts of Laughter. 

UPON 

Hor, 

A 3 But 



6 REFLECTIONS 
But Mr. Hobbes, who very much owes his 

character of a Philofbpher to his afliiming po- 
fitive lolemn airs, which he ufes moft when 
he is going to aflert fbme palpable abfurdity, 
or fbme ill-natured nonfenfe, allures us, that 
“ Laughter is nothing elfe but (udden glory, (t arifing from fbme fudden conception of fbme 
“ eminency in ourfelves, by comparifbn with 
“ the infirmity of others, or with our own fbr- 
“ merly: for men laugh at the follies of them- 
“ felves paft, when they come fuddenly to re- 
“ memberance, except they bring with them 
“ any prefent difhonour.” 

This notion the authors of the Spectators, 
No 47, have adopted from Mr. Hobbes. That 
bold author having carried on his inquiries, in 
a lingular manner, without regard to autho- 
rities j and having fallen into a way of {peak- 
ing, which was much more intelligible than 
that of the Schoolmen, fbon became agreeable 
to many free wits of his age. His grand view 
was to deduce all human actions from Self- 
Love : by fbme bad fortune he has over-look- 
ed every thing which is generous or kind in 
mankind; and reprefents men in that light in 
which a thorow knave or coward beholds them, 
fu(petting all friendlhip, love, or fbcial affe- 
ction, of hypocrify, or felfifh defign or fear. 

The learned world has often been-told that 
P uffendorf had ftrongly imbibed Hobbes’s firft 

principles. 



UPON LAUGHTER. 7 
principles, although he draws much better 
confequences from them; and thislafl author, 
as he is certainly much preferable to the gene- 
rality of the Schoolmen, in diftintt intelligi- 
ble reafbning, has been made the grand in- 
ftruttor in morals to all who have of late giv- 
en themfelves to that fludy: hence it is that 
the old notions of natural affeflions, and kind 
inftinfts, the lenfus communis, the decorum, 
and honeftum, are almoft banifhed out of our 
books of morals; we muft never hear of them 
in any of our le&ures for fear of innate ideas: 
all muft be intereft, and fome felfilh view; 
Laughter itfelf muft be a joy from the fame 
fpring. 

If Mr. Hobbes’s notion be juft, then, firft, 
there can be no Laughter on any occafion 
where we make no comparifon of ourfelves to 
others, or of our prefent ftate to a worfe ftate, 
or where we do not obferve fbme fuperiority 
of ourfelves above fome other thing: and a- 
gain, it muft follow, that every fudden ap- 
pearance of fuperiority over another muft ex- 
cite Laughter, when we attend to it. If both 
thefe conclufions be falfe, the notion from 
whence they are drawn muft be fo too. 

First then, that Laughter often arifes with- 
out any imagined fuperiority of ourfelves, may 
appear from one great fund of pleafantry, the 
Parody, and Burlefque Allufton ; which move 

Laugh- 
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Laughter in thofe who may have the higheft 
veneration for the writing alluded to, and al- 
fo admire the wit of the perfon who makes the 
allufion. Thus many a profound admirer of 
the machinery in Homer and Virgil has laugh- 
ed heartily at the interpofition of Pallas, in Hu- 
dibras, to lave the bold Talgol from the knight’s 
piftol, prelented to the outilde of his ikull: 

But Pallas came in Jhape of rufl, 
And ’twixt the fpring and hammer thrufi 
Her Gorgon Jhield, "which made the cock 
Standfliff, as 't-were transform'd to flock. 

And few, who read this, imagine themlelves 
foperior either to Homer or Butler; we indeed 
generally imagine ourfelves iuperior in fenle 
to the valorous knight, but not in this point, 
of firing rufty piftols. And pray, would any 
mortal have laughed, had the poet told, in a 
fimple unadorned manner, that his knight at- 
tempted to Ihoot Talgol, but his piftol was fo 
rufty that it would not give fire ? and yet this 
would have given us the fame ground of fud- 
den glory from our fupepority over the dough- 
ty knight. 

Again, to what do we compare ourfelves, 
or imagine ourlelves fuperior, when we laugh 
at this fantaftical imitation of the poetical i- 
magery, and fimilitudes of the morning ? 

The fun, long fnce, had in the lap 
Of Thetis taken out his naps And, 
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And, like a lobjler boil'd, the morn 
From black to red began to turn. 
Many an orthodox Scotch Prefbyterian, 

which (eft few accufe of difregard for the holy 
fcriptures, has been put to it to preferve his 
gravity, upon hearing the application of Scri- 
pture made by his countryman Dr. Pitcairn, 
as he oblervcd a croud in the ftreets about a 
mafon, who had fallen along with his (caffold, 
and was over-whelmed with the ruins of the 
chimney which he had been building, and 
which fell immediately after the fall of the poor 
mafon j “ Blefled are the dead which die in the 
“ Lord, for they reft from their labours, and 
“ their works follow them.” And yet few i- 
magine themfelves fuperior either to the a- 
poftle or the doftor. Their (uperiority to the 
poor mafon, I am fore, could never have raif- 
ed foch Laughter, for this occurred to them be- 
fore the doftor’s confolation. In this cafe no 
opinion of foperiority could have occafioned 
the Laughter, unlefs we fay, that people ima- 
gined themfelves foperior to the doftor in re- 
ligion: but an imagined foperiority to a do- 
ftor in religion, is not a matter fo rare as to 
raife Hidden joy; and with people who value 
religion, the impiety of another is no matter 
of Laughter. 

It is (aid, “ # That when men of wit make 
“ us Sec the Spectator, 
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“ us laugh, it la hy reprefenting fame oddnefs 
“ or infirmity in themftlves, or others,” Thus 
allufionsmade.ontrifiiugocoafions, to themoft 
folemn figured Ipeeches of great writers, con- 
tain fiich an ohviousimpropriety, that we ima- 
gine ourfelves incapable of fuch miftakes as 
the alluder Seemingly falls into; fo that in this 
cafe too, there is an imagined fuperiority. But 
in anfwer to this, we may obferve, that we 
often laugh at fuch allufions, when we are 
confiious, that the perfon who raifes the laugh 
knows abundantly the juftefi propriety of 
/peaking, and knows, atprefent, the oddnefs 
and impropriety of his own allufion as well as 
any in company; nay, laughs at it himfelf: we 
often admire his wit in fuch allufions, and fiu- 
dy to imitate him in it, as far as we can. Now, 
what hidden fenfe of glory, or joy in our fu- 
periority, can arife from obferving a quality 
in another, which we fludy to imitate, I can- 
not imagine. I doubt, if men compared them- 
felves with the alluder, whom they fludy to 
imitate, they would rather often grow grave 
or fbrrowful. 

Nay, farther, this is fb far from truth, that 
imagined fuperiority moves our Laughter, that 
one would imagine from fbme inflances the 
very contrary: for if Laughter arofe from our 
imagined fuperiority', then, the more that any 
objett appeared inferior to us, the greater 

would 
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would be the jeft; and the nearer any one 
came to an equality with us> or refemblance 
of our aft ions, the left we fhould be moved 
with Laughter. But we lee, on the contrary, 
that fome ingenuity in dogs and monkeys, 
which comes near to lome of our own arts, 
very often makes us merry; whereas their 
duller aftions, in which they are much below 
us, are no matter of jell: at all. Whence the 
author in the Speftator drew his obfervation, 
“ That the aftions of beads, which move our u Laughter, bear a relemblance to a human 
“ blunder,” I confels I cannot guels; I fear 
the very contrary is true, that their imitation 
of our grave wife aftions would be fitted to 
raife mirth in the obferver. 

The fecond part of the argument, that o- 
pinion of fuperiority fuddenly incited in us 
does not move Laughter, feems the mod ob- 
vious thing imaginable. If we obferve an ob- 
jeft in pain while we are at eafe, we are in 
greater danger of weeping than laughing: and 
yet here is occafion for Hobbes’s Hidden joy. 
It mud be a very merry date in which a fine 
gentleman is, when well dreded, in his coach, 
he pafles our dreets, where he will fee lb ma- 
ny ragged beggars, and porters and chairmen 
fweating at their labour, on every fide of him. 
It is a great pity that we had not an infirma- 
ry or lazar-houfe to retire to in cloudy wea- 

ther. 
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ther, to get an afternoon of Laughter at thefc 
inferior objects: Strange! thatnoneofour Hob- 
bifts banifti all Canary birds and fquirrels, and 
lap-dogs and pugs, and cats out of their 
houles, and fubftitute in their places afles, and 
owls, and fnails, and oyfters, to be merry up- 
on. From thele they might have higher joys 
of fuperiority, than from thole with whom we 
now pleale ourlelves. Pride, or an high opi- 
nion of ourfelves, mull be entirely inconfi- 
ftent with gravity; emptinefs mult always make 
men lolemn in their behaviour; and conlci- 
ous virtue and great abilities mull always be 
upon the fneer. An orthodox believer, who 
is very litre that he is in the true way to fulva- 
tion, mull always be merry upon heretics, to 
whom he is lb much fuperior in his own opi- 
nion ; and no other palfion but mirth Ihould 
arife upon hearing of their heterodoxy. In 
general, all men of true lenle, and refle£lion, 
and integrity, of great capacity for bulinels, 
and penetration into the tempers and interells 
of men, mull be the merriell little grigs ima- 
ginable ; Democritus mult be the foie leader 
of all the philolbphers; and perpetual Laugh- 
ter mull fucceed into the place of the long 
beard, 

————To be the grace 
Both of our ivifdom and our face. 

It is pretty Itrange, that the authors whom 
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we mentioned above, have never diftinguilhed 
between the words Laughter and Ridicule: this 
laft is but one particular fpecies of the former, 
when we are laughing at the follies of others; 
and in this fpecies there may be fome pretence 
to allege that fome imagined fuperiority may 
occafion it; but then there are innumerable 
inftances of Laughter, where no perfbn is ridi- 
culed ; nor does he who laughs compare him* 
felf to any thing whatlbever. Thus how oft- 
en do we laugh at fome out-of-the-way defcri- 
ption of natural objefts, to which we never 
compare our Rate at all. I fancy few have c- 
ver read the City Shower without a ftrong dif- 
pofirion to Laughter; and inftead of imagin- 
ing any fuperiority, are very fenfible of a turn 
of wit in the author which they defpair of i- 
mitating: thus what relation to our affairs ha* 
that fimile in Hudibras, 

Injlead of trumpet and. of drum. 
Which makes the luarriour's ftomach come, 
And •whets mens valour Jharp, like beer 
By thunder turn'd to vinegar. 

The Laughter is not here raifed againfl: ei- 
ther valour or martial mufic, but merely by 
the wild refemblance of a mean event. 

And then farther, even in ridicule itfelf 
there muft be fbmething elfe than bare opini- 
on to raile it, as may appear from this, that if 

B any 
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any one would relate in the fimpleft manner 
thefe very weaknefles of others, their extra- 
vagant paffions, their abfurd opinions, upon 
which the man of wit would rally, (hould we 
hear the beft vouchers of all the fatts alleged, 
we fhall not be difpofed to Laughter by bare 
narration; or fhould one do a real important 
injury to another, by taking advantage of his 
weaknefs, or by fome pernicious fraud let us 
fee another’s fimplicity, this is no matter of 
Laughter: and yet theft important cheats do 
really diftover our ftperiority over the perlbn 
cheated, more than the trifling impoflures of 
our humourifts. The opinion of our ftiperi- 
ority may raift a ftdate joy in our minds, ve- 
ry different from Laughter; but filch a thought 
ftldom arifts in our minds in the hurry of a 
chearful converfation among friends, where 
there is often an high mutual efieem. But we 
go to our cloftts often to fpin out fbme fine 
conjeftures about the principles of our actions, 
which no mortal is confcious of in himfelf dur- 
ing the aftion; thus the fame authors above- 
mentioned tell us, that the defire which we 
have to fte tragical repreftntations is, becauft 
of the fee ret pleafure we find in thinking our- 
ftlves ftcure from fuch evils; we know from 
what ftft this notion was derived. 
Quibus ipfe mails liber es, quia cernere fuave. 

Lucr. 
This 
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This pleafure muft indeed be a fecret one, 

fb very lecret, that many a kind compaffionate 
heart was never confcious of it, but felt itfelf 
in a continual Rate of horror and lorrow; our 
defu ing fuch fights flows from a kind inftinft 
of nature, a lecret bond between us and our 
fellow-creatures. 

Naturae hnperio gemimus cum funusadultae 
Virginis occurrit} vel terra clauditur infans. 
 Quis enim bonus- 

Vila aliena Jibi credat mala. Juven. 
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To the Author of the Dublin Journal. 

Humana eaplti cervicem pittor equinam 
Jungere Ji velit, et varias inducere plumas, 
Undique ecnlatismembris, ut turpiter atrum 
Dejinat in pifcem mulier fonnofa Juperne; 
Speflatum admijji rifutn teneatis amici? 

Hcr. 

SIR, 
IN my former letter, I attempted to (hew 

that Mr. Hobbes’s account of Laughter 
was not juft. I {hall now endeavour to dif- 
cover fo^ie other ground of that fenfation, a- 
ttion, paffion, or affettion, I know not which 
of them a philofopher would call it. 

The ingenious Mr. Addifbn, in his treatife 
of the pleafiires of the imagination, has juftly 
oblerved many fublimer fenfations than thofe 
commonly mentioned among philolbphers: 
he oblerves particularly, that we receive fenfa- 
tions of pleafure from thole objects which are 
great, new, or beautiful; and on the contrary, 
that objects which are more narrow and con- 
fined, or deformed and irregular, give us dif- 

agreeable 
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agreeable ideas. It is unqueftionable, that we 
have a great number of perceptions, which 
one can fcarcely reduce to any of the five fen- 
fes, as they are commonly explained; fuch as 
either the ideas of grandeur, dignity, decency, 
beauty, harmony; or, on the other hand, of 
meannels, balenefs, indecency, deformity; and 
that we apply thefe ideas not only to material 
objefts, but to charatters, abilities, attions. 

It may be farther oblerved, that by fome 
ftrange afibciations of ideas made in our in- 
fancy, we have frequently fomfe of thele ideas 
recurring along with a great many objects,' 
with which they have no other connexion than 
what cuftom and education, or frequent allu- 
fions, give them, or atmoft, fome very diftant 
refemblance. The very affefrions of our minds 
are afcribed to inanimate objetts; and fome 
animals, perfect enough in their own kind, 
are made conftant emblems of fome vices or 
meannefs: whereas other kinds are made em- 
blems of the contrary qualities. For inftan- 
ees of thefe afibciations, partly from nature, 
partly from cuftom, we may take the follow- 
ing ones; lanttity in our churches, magnifi- 
cence in public buildings, affettion between 
the oak and ivy, the elm and vine; holpitali- 
ty in a (hade, a pleafant fenfation of grandeur 
in the Iky, the foa, and mountains, diftinfl 

B 3 from 
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from a bare apprehenfion or image of their 
extenfion; folemnity and horror in (hady 
■woods. An afs is the common emblem of 
ftupidity and floth, a fwine of lelfifh luxury j 
an eagle of a great genius; a lion of intrepi- 
dity; an ant or bee of low indufhy, and pru- 
dent oeconomy. Some inanimate objetts have 
in like manner lome acceilary ideas of mean- 
nefs, either for fome natural reafon, or oft- 
ner by mere chance and cuftom. 

Now, the feme ingenious author obferves, 
in the Spe&ator, Yol. L No 62. that what we 
call a great genius, foch as becomes a heroic 
poet, gives us pleafure by filling the mind 
with great conceptions; and therefore they 
bring moft of their fimilitudes and metaphors 
from objefls of dignity and grandeur, where 
the refemblance is generally very obvious. 
This is not ufually called wit, but fomething 
nobler. What we call grave wit, confifts in 
bringing fuch refembling ideas together, as 
one could fcarce haw imagined had lb exaffc 
a relation to each other; or when the refem- 
blance is carried on through many more par- 
ticulars than we could have at firft expefted: 
and this therefore gives the pleafure of fur- 
prize. In this ferious wit, though we are not 
fblicitous about the grandeur of the images, 
we mufl ftill beware of bringing in ideas of 

bafenefs 
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bafenefs or deformity, unlefs we are ftudying 
to repreient an objeft as bale and deformed. 
Now this fort of wit is feldom apt to move 
Laughter, more than heroic poetry. 

That then which fee ms generally the caufe 
cf Laughter, is “ the bringing together of i- 
“ mages which have contrary additional ide- 
“ as, as well as feme refemblance in the prin- 
“ cipal idea: this contraft between ideas of 
“ grandeur, dignity, fanftity, perfe£ik»n, and 
“ ideasofmeannefs, bafenefs, profanity, feems 
“ to be the very fpirit of burlefque; and the 
“ greateft part of our raillery and jell is 
“ founded upon it.” 

\V e alfb find ourfelves moved to Laughter 
by an overftraining of wit, by bringing refem- 
blances from fubjefts of a quite different kind 
from the fubjecl to which they are compared. 
“ When we fee, inflead of the eafmefs, and 
“ natural refemblance, which conftitutes true 
“ wit, a forced ftraining of a likenefs, our 
“ Laughter is apt to arife; as alfb, when the 
“ only refemblance is not in the idea, but in 
“ the found of the words.” And this is the 
matter of Laughter in the pun. 

Let us fee if this thought may not be con- 
firmed in many inflances. If any writing has 
obtained an high character for grandeur, fan- 
ftity, infpiration, or fublirn.ty of thoughts, 
and boldnefs of images; the application of 

any 
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any known fentence of Inch writings to low, 
vulgar, or bale liibjefts, never fails to divert 
the audience, and let them a-laughing. This 
fund of Laughter the ancients had by allulions 
to Homer: of this the lives of fome of the phi- 
lolbphers in Diogenes Laertius fupply abun- 
dance of inltances. Our late burlelque writ- 
ers derive agreat part of their plealantry from 
their introducing, on the moll trifling occa- 
lions, allufions to fome of the bold fchemes, 
or figures, or lentences, of the great poets, up- 
on the moft lolemn fubjetts. Hudibras and 
Don Quixote will fupply one with infiances of 
this in almoft every page. It were to be wilh- 
ed that the boldnels of our age had never car- 
ried their ludicrous allufions to yet more ve- 
nerable writings. We know that allufions to 
the phrales of holy writ have obtained to lome 
gentlemen a charafter of wit, and often fur- 
niihed Laughter to their hearers, when their 
imaginations have been too barren to give any 
other entertainment. But I appeal to the re- 
ligious themfelves, if thele allufions are not 
apt to move Laughter, unlels a more ftrong 
affection of the mind, a religious horror at the 
profanity of luch allufions, prevents their al- 
lowing themlelves the liberty of laughing at 
them. Now in this affair I fancy any one will 
acknowlege that an opinion of fuperiority is 
not at all the occafion of the Laughter. 

Again, 
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Again, any little accident to which we have 

joined the idea of raeannefs, befalling a per- 
Ibn of great gravity, ability, dignity, is a mat- 
ter of Laughter, for the very fame rcafon; 
thus the ftrange contortions of the body in a 
fall, the dirtying of a decent drefs, the natu- 
ral funftions which we ftudy to conceal from 
fight, are matter of Laughter, when they oc- 
cur to oblervation in perfons of whom we have 
high ideas: nay, the very human form has 
the ideas of dignity fo generally joined with it, 
that even in ordinary perfons fuch mean acci- 
dents are matter of jeft; but ftill the jeft is in- 
creafed by the dignity, gravity, or modefty 
of the perlbn; which Ihews that it is this con- 
trafr, or oppofition of ideas of dignity and 
meannefs, which is the occafion of Laughter, 

We generally imagine in mankind lome 
degree of wifiiom above other animals, and 
have high ideas of them on this account. If 
then along with our notion of wifilom in our 
fellows, there occurs any inftance of grofs in- 
advertence, or great miftake; this is a great 
caufe of Laughter. Our countrymen are ve- 
ry lubjeft to little trips of this kind, and fur- 
nifh often fbme diverfion to their neighbours, 
not only by miftakes in their Ipeech, but in 
aftions. Yet even this kind of Laughter can- 
not well be laid to arife from our fenfe of lu- 
periority. This alone may give a fedate joy, 

but 
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but not be a matter of Laughter; fince we 
/hall find the fame kind of Laughter arifing in 
us, where this opinion of fuperiority does not 
attend it: for if the mod ingenious perfbn in 
the world, whom the whole company efleems, 
fhould through inadvertent hearing, or any 
other mi flake, anfwer quite from the purpofe, 
the whole audience may laugh heartily, with- 
out the leafl abatement of their good opinion. 
Thus we know fbme very ingenious men have 
not in the leaf! fuffered in their characters by 
an extemporary pun, which raifes the laugh 
very readily; whereas a premeditated pun, 
which diminiflies our opinion of a writer, will 
feldom raife any Laughter. 

Again, the more violent paflions, as fear, 
anger, forrow, compaflion, are generally look- 
ed upon as fomething great and fblemn; the 
beholding of theft paflions in another flrikes 
a man with gravity: now if theft paflions are 
artfully, or accidentally, raiftd upon a final], 
or a fictitious occafion, they move the Laugh- 
ter of thoft who imagine the occafions to be 
finall and contemptible, or who are conftious 
of the fraud: this is the occafion of the laugh 
in biting, as they call fuch deceptions. 

According to this fcheme, there muftne- 
ceflarily arift a great diverfity in mens ftnti- 
ments of the ridiculous in aftions or chara- 
cters, according as their ideas of dignity and 

wifdom 
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wifdomare various. A truly wife man, who 
places the dignity of human nature in good 
affettions and fuitable attions, may be apt to 
laugh at thofe who employ their moft fblemn 
and ftrong affettions about what, to the wife 
man, appears perhaps very ufelefs or mean. 
The fame folemnity of behaviour and keen- 
nefs of paffion, about a place or ceremony, 
which ordinary people only employ about the 
abfblute neceflaries of life, may make them 
laugh at their betters. When a gentleman 
of pleafure, who thinks that good fellowfhip 
and gallantry are the only valuable enjoyments 
oflife,obferves men, with great folemnity and 
earneftnefs, heaping up money, without ufing 
it, or incumbering themfelves with purchafes 
and mortgages, which the gay gentleman, with 
his paternal revenues, thinks very filly affairs, 
he may make himfelf very merry upon them: 
and the frugal man, in his turn, makes the 
fame jeft of the man of pleafure. Thefuccefs- 
ful gamefter, whom no difafter forces to lay 
afide the trifling ideas of an amufement in his 
play, may laugh to- fee the ferious looks and 
paffions of the graveft bufmefs arifing in the 
lofer, amidft the ideas of a recreation. There 
is indeed in thefe laft cafes an opinion of fu- 
periority in the Laugher; but this is not the 
proper occafion of his Laughter; otherwife I 
fee not how we fhould ever meet with a com- 

pofed 
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poled countenance any where: men have their 
different relifhes of life, moft people prefer 
their own talle to that ofothers; but this moves 
no Laughter, unlefs, in reprefenting the pur- 
liiits of others, they do join together Ibrne 
whimfical image of oppofite ideas. 

Is the more polite nations, there are certain 
modes of drefs, behaviour, ceremony, gene- 
rally received by all the better lort, as they 
are commonly called: to thefe modes, ideas 
of decency, grandeur, and dignity are gene- 
rally joined; hence men are fond of imitating 
the mode: and if in any polite affembly, a. con- 
trary drefs, behaviour, or ceremony appear, 
to which we have joined in our country the 
contrary ideas of meannels, rufticity, lullen- 
nels, a laugh does ordinarily arife, or a difpo- 
fition to it, in thofe who have not the thorough 
good breeding, or refleftion to reftrain them- 
lelves, or break through thefe cuftomary affo- 
ciations. 

And hence we may fee, that what is count- 
ed ridiculous in one age or nation, may not 
be lb in another. We are apt to laugh at Ho- 
mer, when he compares Ajax unwillingly re- 
treating, to arn afs driven out of a corn-field; 
or when he compares him to a boar: or Ulyf- 
fes toffing all night without deep through an- 
xiety, to a pudding frying on the coals. Thofe 
three limiles have got low mean ideas join- 

ed 
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ed to them with us, which it is very probable 
they had notin Greece in Homer’s days; nay, 
as to one of them, the boar, it is well known 
that in fbme countries of Europe, where they 
have wild boars for hunting, even in our times, 
they have not thefe low fordid ideas joined to 
that animal, which we have in thefe kingdoms, 
who never fee them but in their dirty flies, or 
on dunghills. This may teach us how imper- 
tinent a great many jefts are, which are made 
upon the ftyle of fome other ancient writings, 
in ages when manners were very different from 
ours, though perhaps fully as rational, and 
every way as human and juft. 

C To 
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To the Author of the Dublin Journal. 

- — Ridiculum acri 
Fortius et melius magnas plentmque fecat res. 

SIR, 
TO treat this fabjett of Laughter grave- 

ly, may fubjeft the author to a cenfure, 
like to that which Longinus makes upon a pri- 
or treatife of the Sublime, becaufe wrote in a 
manner very unfuitable to the fubject. But 
yet it may be worth our pains to confider the 
etfecfs of Laughter, and the ends for which 
it was implanted in our nature, that thence we 
may know the proper ufe of it: which may 
be done in the following obfervations. 

First, we may obferve, that Laughter, 
like many other difpofitions of our mind, is 
necelfarily pleafant to us, when it begins in 
the natural manner, from fbme perception in 
the mind of fomething ludicrous, and does not 
take its rile unnaturally from external motions 
in the body. Every one is confcious that a 
ftate of Laughter is an eafy and agreeable Bate, 
that the recurring or fuggeftion of ludicrous 
images tends to dilpel ffetfulnefs, anxiety, or 
forrow, and to reduce the mind to an eafy, 

happy 
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happy Rate; as on the other hand, an eafy 
and happy Rate is that in which we are moR 
lively and acute in perceiving the ludicrous in 
objefts: anything, that gives us plealure, puts 
us alfb in a fitnefs for Laughter, when fome- 
thingridiculous occurs; and ridiculous objetts, 
occurring to a loured temper, will be apt to 
recover it to eafmels. The implanting then 
a lenle of the ridiculous, in our nature, was 
giving us an avenue to pleafure, and an eafy 
remedy for dilcontent and lorrow. 

Again, Laughter, like other affeftions, is 
very contagious; our whole frame is lb loci- 
able, that one merry countenance may diffule 
chearfulnels to many; nor are they all fools 
who are apt to laugh before they know' the 
jeR, however curiofity in wile men may re- 
Rrain it, that their attention may be kept a- 
wake. 

"VV e are dilpoled by Laughter to a good o- 
pinion of the perlbn who railes it, if neither 
ourlelves nor our friends are made the butt. 
Laughter is none of the ImalleR bonds of com- 
mon friendlhips, though it be of lels conle- 
quence in great heroic friendlhips. 

If an objeft, aftion, of event, be truly great 
in every refpeft, it will have no natural rela- 
tion or refemblance to any thing mean or bafe; 
and conlequently, no mean idea can be join- 
ed to it with any natural relemblance. If we 

C 2 make 
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make fome forced remote jefts upon fuch fub- 
jefts, they can never be pleafing to a man of 
fenfe and reflettion, but rai(e contempt of the 
ridiculer, as void of juft fenfe of thofe things 
which are truly great. As to any great and 
truly fublime fentiments, we may perhaps 
find that, by a playing upon words, they 
may be applied to a trifling or mean aftion, 
or object; but this application will not dimi- 
ni fh our high idea of the great fentiment. Ha 
muft be of a poor trifling temper who would 
lofe his relrfh of the grandeur and beauty of 
that noble fen tenee of holy writ, mentioned in 
a former paper, from the doctor’s application 
of it. Virgil Travefty may often come into 
an ingenious man’s head, when he reads the 
original, and make him uneafy with imperti- 
nent interruptions; but will never dimtnilhhis 
admiration of Virgil. Who dillikes that line 
in Homer, by which Diogenes the Cynic an- 
fwered a neighbour at an execution, who w as 
inquiring into the caufe of the criminal’s con- 
demnation ? which had been the counterfeiting 
of the ancient purple. 
’'EAAtfjSj 8ccyctJ& ^ ptalpct k^cltouH. 
Let any of our wits try their mettle in ridi- 
culing the opinion of a good and wife mind 
governing the .whole univerfe; let them try 
to ridicule integrity and honefty, gratitude, 

generofity, 
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generofity, or the love of one’s country, ac- 
companied with wifdom. All their art will 
never diminifh the admiration which we muft 
have for luch dilpolltions, where-ever we ob- 
ferve them pure and unmixed with any low 
views, or any folly in the exerche of them. 

When in any objett there is a mixture of 
what is truly great, along with fomething weak 
or mean, ridicule may, with a weak mind 
which cannot feparate the great from the mean, 
bring the whole into difefteem, or make the 
whole appear weak or contemptible: but with 
a perlbn of juft difcernment and reflexion it 
will have no other efFeft, but to feparate what 
is great from what is not fo. 

When any object either good or evil is ag- 
gravated and increafed by the violence of our 
paflions, or an enthufiaftic admiration, or 
fear, the application of ridicule is the readicft 
way to bring down our high imaginations to 
a conformity to the real moment or impor- 
tance of the affair. Ridicule gives our minds 
as it were a bend to the contrary fide; fo that 
upon reflexion they may be more capable of 
fettling in a juft conformity to nature. 

L A u G H T E R is received in a different manner 
by the perfon ridiculed, according as he who 
ufos the ridicule evidences good-nature, friend- 
fhip, and efteem of the perfon whom he laughs 
atj or the contrary. 

C 3 The 
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The enormous crime or grievous calamity 

of another, is not of itfelf a fubjeft which can 
be naturally turned into ridicule: the former 
raifes horror in us, and hatred; tmd the latter 
pity. When Laughter arifes on fiich occafions, 
it is not excited by the guilt or the milery. To 
obferve the contorfions of the human body in 
the air, upon the blowing up of an enemy’s 
ftiip, may raife Laughter in thofe who do not 
refleft on the agony and diflrefs of the fuffer- 
ers; but the refietting on this diftrefs could ne- 
ver move Laughter of itfelf. So fome fanta- 
flic circumftances accompanying a crime may 
raife Laughter; but a piece of cruel barbarity, 
or treacherous villany, of itfelf, mull raife very 
contrary paffions. A jefl is not ordinary in 
an impeachment of a criminal, or an inveftive 
oration: it rather diminifhes than increafes the 
abhorrence in the audience, and may juftly 
raife contempt of the orator for an unnatural 
affeftation of wit. Jelling is flill more unnatu- 
ral in difcourfes defigned to move compaffion 
toward the dilire fled. A forced unnatural ri- 
dicule, on either of the'fe occallons, mull be 
apt to raife, in the guilty or the miferable, hat- 
red againfl the Laugher; fince it mull be fup- 
pofed to flow from hatred in him toward the 
objeft of his ridicule, or from want of all com- 
panion. The guilty will take Laughter to be 
a triumph over him as contemptible; the mi- 

ferable 
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ferable will interpret it as hardnefs of heart, 
and inlenfibility of the calamities of another. 
This is the natural efTetH: of joining to either 
of thefe objetts mean ludicrous ideas. 

If fmaller faults, fuch as are not inconfi- 
ftent with a character in the main amiable, be 
fet in' a ridiculous light, the guilty are apt to 
be made fenfible of their folly, more than by 
a bare grave admonition. In many of our 
faults, occafioned by too great violence of lome 
paffion, we get luch enthufiaftic apprehenfions 
of fome objefts, as lead us to juftify our con- 
duct: the joining of oppofite ideas or images 
allays this enthufmfm; and, if this be done 
with good nature, it may be the leaft offenfive, 
and molt effeftual, reproof. 

Ridicule upon the Imalleft faults, when 
it does not appear to flow from kindnels, is 
apt to be extremely provoking; fince the ap- 
plying of mean ideas to our conduft difcoverS 
contempt of us in the ridiculer, and that he 
defigns to make us contemptible to others. 

Ridicule applied to thole qualities or cir- 
cumftances in one of our companions, which 
neither he nor the ridiculer thinks dilhonour- 
able, is agreeable to every one; the butt him- 
felf is as well pleafed as any in company. 

Ridicule upon any Imall misfortune or in- 
jury, which we have received with forrow or 
keen relentment, when it is applied by a third 

perfon, ' 
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perfbn, with appearance of good-nature, is 
exceeding ufeful to abate our concern or re- 
fentment, and to reconcile us to the perfon 
who injured us, if he does not perfift in his 
injury. 

From this confideration of the effects of 
Laughter, it may be eafy to lee for what caule, 
or end, a lenfe of the ridiculous was implant- 
ed in human nature, and how it ought to be 
managed. 

It is plainly of confiderable moment in hu- 
man fociety. It is often a great occafion of 
pleafiire, and enlivens our converfation ex- 
ceedingly, when it is conducted by good-na- 
ture. It Ipreads a plealantry of temper over 
multitudes at once; and one merry ealy mind 
jnay by this means diffufe a like dilpofition o- 
ver all who are in company. There is nothing 
of which we are more communicative than of 
a good jeft: and many a man, who is incapa- 
ble of obliging us otherwile, can oblige us by 
his mirth, and really infinuate himfelf into 
our kind affections, and good wilhes. 

But this is not all the ufe of Laughter. It 
is well known, that our paffions of every kind 
lead us into wild enthufiaftic apprehenfions 
of their leveral objefts. When any object 
feems great in comparifon of ourfelves, our 
minds are apt to run into a perfect venerati- 
on: when an objeCt appears formidable, a 

weak 
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weak mind will run into a panic, an unrea- 
fonable, impotent horror. Now in both thefe 
cafes, by our fenfe of the ridiculous, we are 
made capable of relief from any plealant, in- 
genious well-wi(her, by more effeftual means, 
than the molt lolemn, ledate reafoning. No- 
thing is fo properly applied to the falfe gran- 
deur, either of good or evil, as ridicule: no- 
thing will fooner prevent our excelfive admi- 
ration of mixed grandeur, or hinder our be- 
ing led by that, which is, perhaps, really great 
in luch an objeft, to imitate alfb and approve 
what is really mean. 

I question not but the jeft of Elijah up- 
on the falfe deity, whom his countrymen had 
let up, has been very effettual to rettify their 
notions of the divine nature; as we find that 
like jells have been very feafonable in other 
nations. Baal, no doubt, had been reprelent- 
ed as a great perfonage of unconquerable 
power: but how ridiculous does the image ap- 
pear, when the prophet lets before them, at 
once, the poor ideas which mull arile from 

. fuch a limitation of nature as could be repre- 
fented by their llatues, and the high ideas of 
omnifcience, and omnipotence, with which 
the people declared themlelves poflefled by 
their invocation. “ Cry aloud, either he is 
“ talking, or purfuing, or he is on a journey, 
“ or he is afleep.” 

This 
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This engine of ridicule, no doubt, may be 

abufed, and have a bad effeft upon a weak 
mind; but with men of any reflection, there 
is little fear that it will ever be very pernicious. 
An attempt of ridicule before fuch men, upon 
a fubje<ft every way great, is fore to return up- 
on the author of it. One might dare the bold- 
eft wit in company with men of fenfe, to make 
a jeft upon a completely great action, or cha- 
racter. Let him try the ftory of Scipio and 
his fair captive, upon the taking of Cartage- 
na; or the old ftory of Pylades and Oreftes; 
I fancy he would fooner appear in a fool’s coat 
himfelf, than he could put either of thefe cha- 
racters in foch a drefs. The only danger is in 
objeCts of a mixed nature before people of lit- 
tle judgment, who, by jeftsupon the weak fide, 
are fometimes led into negleCt, or contempt, 
of that which is truly valuable in any chara- 
cter, inftitution, or office. And this may (hew 
us the impertinence, and pernicidus tendency 
of general undiftinguiffied jefts upon any cha- 
racter, or office, which has been too much 
over-rated. But, that ridicule may be abufed, 
does nQt prove it ufelefs, or unneceflary, more 
than a like poffibility of abufe would prove all 
our fenles and paffions, impertinent or hurt- 
ful. Ridicule, like other edged tools, may do 
good in a wife man’s hands, though fools may 
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cut their fingers with it, or be injurious to an 
unwary by-ftander. 

The rules to avoid abufe of this kind of 
ridicule, are, fir ft, “ Either never to attempt 
“ ridicule upon what is every way great, whe- u ther it be any great being, character, or u fentimentsor, if our wit muft lometimes 
run into allufions, on low occafions, to the 
expreffions of great fentiments, “ Let it not 
“ be in weak company, who have not a juft 
“ difcernment of true grandeur.” And, fe- 
condly, concerning objefts of a mixed nature, 
partly great, and partly mean, “ Let us ne- 
“ ver turn the meannefs into ridicule, with- 
“ out acknowleging what is truly great, and 
“ paying a juft veneration to it.” In this fort 
of jefting we ought to be cautious of our com- 
pany. 
Dijcit enim citius, meminltque libentius illud, 
Quod qu\sderidet,quam quodprobat et veneratur. 

Hor. 
Another valuable purpole of ridicule is 

with relation to fmaller vices, which are oft- 
en more effectually corrected by ridicule, than 
by grave admonition. Men have been laugh- 
ed out of faults which a fermon could not re- 
form ; nay, there are many little indecencies 
which are improper to be mentioned in fuch 
folemn difcourfes. Now ridicule, with con- 

tempt 
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tempt or ill-nature, is indeed always irritating 
and offenflve; but we may, by teftifying a juft 
efteem for the good qualities of the perfon ri- 
diculed, and our concern for his interefts, let 
him lee that our ridicule of his weaknefs flows 
from love to him, and'then we may hope for 
a good effett. This then is another neceflary 
rule, “ That along with our ridicule of fmaller u faults we fhould always join evidences of 
“ good-nature and efteem.” 

As to jefts upon imperfections, which one 
cannot amend, I cannot fee of what ule they 
can be: men of fenfe cannot relifh fuch jefts; 
foolifti trifling minds may by them be led to 
defpife the trueft merit, which is not exempt- 
ed from the cafual misfortunes of our mortal 
ftate. If theft imperfections occur along with 
a vitious character, againft which people Ihould 
be alarmed and cautioned, it is below a wife 
man to raife averfions to bad men from their 
neceflary infirmities, when they have a jufter 
handle from their vitious difpofitions. 

I shall conclude this eflay with the words 
of father Malebranche, upon the laft fubjeCt 
of Laughter, the fmaller misfortunes of others. 
That author amidft all his vifions fhews fbme- 
times as fine ftnft as any of his neighbours. 

“ # T h e r e is nothing more admirably con- <i trived than thoft natural correfpondences 
obftrvable 

• Book IV. ch. 13. 
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“ obfervable between the inclinations of mens 
“ minds and the motions of their bodies.   
“ All this fecre t chain-work is a miracle, which u can never fufficiently be admired or under- 
“ flood. Upon lenfeofibme furprizing evil, 
i‘ which appears too flrong for one to over- 
“ come with his own flrength, he raifes, fup^ 
“ pole, a loud cry: this cry, forced out by the 
“ difpofition of our machine, pierces the ears 
“ of thofe who are near, and makes them un- 
“ derftand it, let them be of what nation or 
“ quality foever: for it is the cry of all nati- 
“ ons, and all conditions, as indeed it ought 
“ to be. It raifes a commotion in their 
“ brain,- and makes them run to give 
“ fuccour without fb much as knowing it. 
“It foon obliges their will to defire, and 
“ their underflanding to contrive, provided 
“ that it was juft and according to the rules 
“ offbciety. For an indifcreet out-cry, made 
“ upon no occafion, or out of an idle fear, 
“ produces, in the affiftants, indignation or 
“ Laughter inftead of pity. That indift 
“ creet cry naturally produces averfion, and 
“ defire of revenging the affront offered to 
“ nature, if he that made it without caufe, 
“ did it wilfully: but it ought only to pro- 
“ duce the paffion of derifion, mingled with 
“ fome companion, without averfion or de- 

D “ fire 
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“ fire ofrevenge, if it were a fright, that is, a 4* falfe appearance of a preffing exigency, 
“ which caufed the clamour. For feoff or 

ridicule is neceffary to re-afliire and correct 
“ the man as fearful; and compaffion to fuc- 
“ cour him as weak. It is impoflible to con- 
“ ceive any thing better ordered.” 

I am, Sir, 

Tour very humble Servant, 

Philomeides. 

R E- 
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REMARKS 

UPON 

The fable of the Bees. 

To Hibernicus. 

Nunquam aliud natura aliud faptentia dicit. 
Juven. 

SIR, 
A GREAT part of your readers muft 

±~ have heard of a book entituled, Private 
Vices public Benefits. I do not intend any 
anfwer to that book; but rather hereafter to 
(hew it to be unanfwerable, notwithftanding 
the zealous attempts of fome of the clergy. 
Yet it is to be hoped that that author’s per- 
formance will not fuperfede the labours of o- 
thers on the (ame fubjeft, without defign of 
anfwering what he has wrote. 

It is not the intereft of every writer to free 
his words from ambiguity. Private vices pu- 
blic benefits, may fignify any one of theft five 

D 3 diftinft 
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propofitions: viz. “ Private vices are them- 
“ felves public benefits:” or, “ private vices 
“ naturally tend, as the direft and necefiary 
“ means, to produce public happinefs:” or, 
“ private vices by dextrous management of 
“ governors may be made to tend to public 
“ happinefsor, ** private vices natively and 
“ neceflarily flow from public happinels:” or 
laftly, u private vices will probably flow from 
“ public profperity through the prefent cor- 
“ ruption of men.” Were it proper to croud 
your margin with citations, you Ihould have 
leveral paflages of that book for each of theft 
five fentences, as if it were the meaning of 
the tide. Far be it therefore from a candid 
writer to charge upon him any one of theft o- 
pinions more than another; for if we treat 
him fairly, and compare the ftveral parts of 
his work together, we lhall find no ground 
for fuch a charge. 

What his own private happinefs is, any 
one may know by reflecting upon the ftveral 
forts of pleafant perceptions he is capable of. 
We imagine our fellows capable of the fame, 
and can in like manner conceive public hap- 
pinefs. They are happy who have what they 
defire, and are free from what occafions pain. 
He is in a fu e ftate of happinefs, who has a 
lure profpeft that in all parts of his exiftence 
he fliall have all things which he defires, or 

at 
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at leaft thofe which he moft earneftly defires, 
•without any confiderable pains. He is mifer- 
able who is under grievous pain, or who wants 
what he moft violently defires. 

There is one old diftinflion of our defires, 
according as Tome of them are preceded na- 
turally by a fenle of pain, previoufty to any 
opinion of good to be found in the objeft; 
which is defired chiefly in order to remove the 
pain; whereas other defires arife only upon a 
previous opinion of good in die objett, either 
to ourfelves, or to thofe we love. Thefe de- 
fires, though they do not preluppole any fenfe 
of pain previous to the opinion, yet may be 
attended with pain, when the objett imagin- 
ed to be good is uncertain. The former fort 
of defires are called appetites; the latter affe- 
ttions, or paflions. The pains of the appe- 
tites when they are not gratified are unavoid- 
able. But the pains of many difappointed 
paflions might have been prevented, by cor- 
retting the falfe opinions, or by breaking 
fbolifti aflbciations of ideas, by which we ima- 
gine the moft momentous good or evil to be 
in thefe objects or events, which really are of 
little or no confequence in themlelves. 

No reafon or inftruftion will prevent fen- 
fible pain, or flop a craving appetite. Men 
muft firft be free from violent bodily pain, 
and have what will remove hunger and thirft, 

before 
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before they can be made happy. Thus much 
is abfolutely neceflary. If there be but fmall 
pleafure attending the enjoyment of the bare 
neceffaries of life, yet there is violent pain in 
their abfence. Whatever farther pleafures 
men enjoy, we may count fo much pofitive 
happinels above neceffity. 

The world is fb well provided for the fup- 
port of mankind, that fcarce any perfbn in 
good health need be ftraitened in bare necef 
fades. But fince men are capable of a great 
diverfity of pleafures, they mull be fuppofed 
to have a great variety of defires, even be- 
yond the neceflaries of life. The commoneft 
gratifications of the appetites do not fatisfy 
them fully: they defire thole objects, which 
give fome more grateful lenlations, as well as 
allay their pain; they have perceptions of beau- 
ty in external objects, and defire fomething 
more in drels, houles, furniture, than mere 
warmth or necefiary ufe. There is no mor- 
tal without fbme love towards others, and de- 
fire of the happinefs of fbme other perfbns as 
well as his own. Men naturally perceive 
fbmething amiable in obferving the characters, 
affeCtions and tempers of others, and are ftruck 
with a harmony in manners, fbme fpecies of 
morality, as well as with a harmony of notes. 
They are fond of the approbation of each o- 
ther, and defirous of whatever either direCtly 

procures 
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procures approbation and efteem, or, by a 
confuted afTociation of ideas, is made an evi- 
dence of any valuable ability or kind difpofiti- 
on. Wealth and power are in like manner 
defired, as foon as we obterve their utefulnefs 
to procure any kind of pleafures. 

Since then our defires are fb various, and 
all defire of an objett, while it is uncertain, 
is accompanied with fbme uneafinefs; to make 
a fbciety happy, it muft be necefiary, either 
to gratify all defires, or to fupprefs, or at leaft 
to regulate them. The univerfal gratificati- 
on is plainly impoffible, and the univerfal fup- 
preffing or rooting them out as vain an at- 
tempt. What then remains, in order to pu- 
blic happinefs after the neceflary fiipply of all 
appetites, muft be to ftudy, as much as pof- 
fible, to regulate our defires of every kind, 
by forming juft opinions of the real value of 
their teveral objects, fo as to have the ftrength 
of our defires proportioned to the real value 
of them, and their real moment to our hap- 
pinefs. Now all men of reflection, from the 
age of Socrates to that of Addifbn, have fuf- 
ficiently proved that the trueft, moft conftant, 
and lively pleafure, the happieft enjoyment 
of life, confifls in kind affeftions to our fellow- 
creatures, gratitude and love to the deity, fub- 
miffionto his will, and trull in his providence, 
with a courte of fuitable aCtions. This is the 

true 
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true good in our power, which we can nevef 
too ftrongly defire. The pleafures of this 
kind are fb great and durable, and fo much 
above the power of fortune, fo much ftrength- 
ened by the probable hope of every other va- 
luable plealure of life, efpecially the efteem 
and love of our fellows, or at leafl of the bet- 
ter part of them, that other pleafures feem al- 
mofl to vanifh when feparated from them; 
and even the greateft pains feem fiipportable 
if they do not exclude them. By this means 
we may be lure, if not of all the pleafures we 
can defire, yet of thole which we molt defire, 
and which may make our exiftence agreeable 
to ourfelves in the abfence of others. 

This thorough correction of our opinions 
will not indeed extinguifh our appetites, or 
prevent all pain; but it will keep our appetites 
unmixed with foreign ideas, fo as to be fatis- 
fied with the plainefl nourifhing food, with- 
out being dilturbed by imaginations of worth, 
dignity and merit, in a manner of living which 
is not in bur power. We may in like man- 
ner break the fbolifh conjunction of moral ide- 
deas with the finer fort of habitation, drefs, 
equipage, furniture, fb as not to be dejeCted 
upon the unavoidable want of fuch things; 
we may learn to look upon them as they real- 
ly are, without imagining them neceffary to a 

happy 
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happy and honourable life, however they may 
be fome additional advantage to it. 

Then we may obferve, that though this 
corretting our opinions and imaginations will 
make the abfence of the pleafures above ne- 
ceflity very tolerable to us, and cut off many 
vain anxieties, yet no perfbn is thereby ren- 
dered infenfible of any real pleafure which 
thefe objefts do give. Though we fhall not 
look upon them as the chief good in life, or 
preferable to the public intereft, to our virtue, 
or our honour; yet, when they can be enjoy- 
ed confiftently with fiiperior pleafures, our 
fenfe of them may be as acute as that of o- 
thers. An affeflionate temper never flupified 
the palate; love of a country, a family, or 
friends, never fpoiled a tafte for architecture, 
painting, or fculpture; the knowlege of the 
true meafures and harmony of life never vi- 
tiated an ear, or genius for the harmony of 
mufic or poetry. This certainly is the only 
way in our power of preferving the full relifh 
for all the pleafures of life, and yet fecuring 
ourfelves againfl its pains. 

But if the fullefl prefent enjoyment cannot 
make the human mind eafy and fully fatisfied; 
if we be difturbed by the uncertainty either 
of external objefts, or of our own exigence 
in this world; if any are fubjefted to fuch a- 
cute pains, that nothing can make them a- 

mends 
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mends for them in this life; if no man can be 
fure but this may be his condition in the fu- 
ture part of his exiftence in this life; if the 
prefent feeming difbrders and calamities, fome- 
times befalling the belt of men, and the info- 
lent profperity of the worft, difturb an honeft 
compaflionate heart : the hope of a future Rate 
is the only univerfal ftvpport to all conditions 
of good men, which can make them fully fa- 
tisfied with their exiftence at all adventures; 
efpecially if the means of obtaining this future 
happinefs are no way oppofite to their greateft 
prefent happinefs. 

It is too improbable, I own, that all men 
will ever thus correft their vain opinions and 
imaginations: but whoever do fb in any miea- 
fure are fb much the happier: and if all did 
fb, all would be as near happinefs as our pre- 
fent ftate will allow. No trade, no manufa- 
flure, or ingenioiis art would be funk by* it; 
which produces any new pleafures to the fen- 
fes, imagination, or underftanding, without 
bringing along with it prepollent evil. 

It is obvious to all, that in a nation of any 
tolerable extent of ground, three fourths em- 
ployed in agriculture will furnifh food to the 
whole. Were this land divided to all, except 
a few artificers to prepare inftruments of hus- 
bandry, the whole nation muft want all the 
pleafure arifing from other arts, luch as fine convenient 
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convenient habitations, beautiful drefs, furni- 
ture, and handy utenfils. There would be 
noknowlege of arts, no agreeable amufements 
or diverfions; and they muft all be idle one 
half of their time, fince much of the hufband- 
man’s time is now Ipent in providing materi- 
als for more curious arts. Would it be ad- 
vifable to any impartial mind, who regarded 
the good of the whole, to keep them in this 
ftate, and to prohibit all arts but hufbandry, 
with what was abfblutely neceflary to it, con- 
fining them to their huts, and caves, and hearts 
fkins, to fecure them from cold; allowing 
them no farther compenfation for the conve- 
niences they might procure by indurtry, than 
the pleafure of idlenefs for half their lives ? 
What other anfwer do we need to this que- 
ftion, than what every one will give for him- 
felf? 

What man, who had only the abfblute 
neceflaries of meat and drink, and a cave or 
a heart’s fkin to cover him, would not, when 
he had leifure, labour for farther convenien- 
ces, or more grateful food? Would not every 
mortal do fb, except fbme few pretended gen- 
tlemen, inured to floth from their infancy, of 
weak bodies and weaker minds, who imagine 
the lower employments below their dignity ? 
Does not the univerfal choice of mankind, in 

E pr«- 
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preferring to bear labour for the conveniences 
and elegancies of life, fhew that their plea- 
fures are greater than thole of floth, and that 
induflxy, notwithftanding its toils, does really 
increale the happinels of mankind ? Hence it 
is that in every nation great numbers lupport 
themfelves by mechanic arts not ablblutely 
necelfary; fince the hulbandman is always 
ready to purchale their manufattures by the 
fruits of his labours, without any conftraint; 
which they would not do if the pleafures or 
happinefs of idlenefs were greater. This may 
fhew us how little juftice there is in imagining 
an Arcadia, or unaflive golden age, would e- 
ver fuit with the prelent Rate of the world, or 
produce more happinefs to men than a vigor- 
ous improvement of arts. 

The comparative wealth of any country is 
plainly proportioned to the “ quantity of the 
“ whole produce of hulbandry, and other me- 
“ chanic arts” which it can export. Upon the 
wealth of any country, when other circum- 
ftances are equal, does its ftrength depend, 
or its power in comparifon with others. Now 
if any allege that the improvement of arts, by 
foreign trade, is at leaft pernicious to the pu- 
blic, by its occafioning many calamities to fa- 
milies, and deaths infhipwrecks; that therefore 
the whole would have been happier without 
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!t; let us only confider, that in computing the 
good or evil conlequences of any attions, we 
are not only to confider the bare quantities of 
good or evil, but the probabilities on both 
fides. Now had a country once as many in- 
habitants as would conlume its natural wild 
produtt in their caves or thickets, it is plain 
that according to the ufual increafe of mankind 
in peace, the next generation could not fiib- 
fift without labour, and vigorous agriculture. 
It is certain alfo that manydifeafes and deaths 
are occafioned by the labours of hufbandry: 
is it therefore for the public good that a thou- 
land fliould barely lubfift as Hottentots without 
labour, rather than the double number by 
agriculture, though a fmall number fhould die 
by that means ? When our minds are! deject- 
ed with old age, or Hidden apprehenfions of 
death or its confequences, we may prefer a 
few days or hours to all things elfo: but what 
man of good underftanding, in found health, 
would not prefer a life of fixty or feventy years 
with good accommodation, and a numerous 
offspring, to eighty or ninety years as a Hot- 
tentot or worfe ? What man of common fenle 
would refufe to crofs the channel for a confi- 
derable advantage to his family, though they 
had the bare neceflaries ? And yet even this 
voyage hazards life more than flaying at home. 

E 2 If 
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If the agriculture of three fourths can fupporr 
the whole, the other fourth, by applying them- 
felves wholly to mechanic arts, will produce, 
more conveniences or pleafures. than could be 
hoped from a fourth of the labours of each man y. 
fince by confining their thoughts to a particu- 
lar fubjeft, the artificers acquire greater know- 
lege and dexterity in their work. Again, if 
navigation and foreign trade will fupport more 
men than domeftic induftryand barter, it may 
really tend to the good of the whole, though- 
it endangers many lives. Five millions, fub- 
fifiing in any country by help of foreign trade^ 
are a greater advantage in the whole than four 
millions without trade, though in! each age 
twenty thouland ftiould periflv by (hipwrecks. 
The rates of infurance will teach us that the 
Ioffes at fca are not even in this proportion to 
the number fupported by trade, many ofwhom 
go not abroad at all, and others efcape when- 
the goods are loft. Either then the propaga- 
tion of mankind muft be diminifhed, or men 
muft endure even; the hazardous labours of 
the fea. But how few are there in the world 
who would nor, even without any conftraint,, 
hazard a voyage rather than die childlefs: nay, 
rather than want any conveniences and plea- 
fures of life above neceffity for themfelves or 
families ? The increafe therefore of trade does 

plainly 
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plainly tend to the good of the whole, not- 
withftanding all its hazards, which we lee 
men voluntarily lubmit to every day. 

Now if any own that the increale of trade 
promotes the prelent happinels of human life 
in the whole, and yet maintain that it is vi» 
tious; the debate will turn upon the idea of 
vice. It is certain that almoft all the hea- 
then moralifts agreed with him “ who fpake 
“ as never man Ipake,” that virtue confiAs 
in love, gratitude, and fubmillion to the dei- 
ty, and in kind affections towards our fel- 
lows, and lludy of their greateft good. All 
lefts, except the Epicureans, owned that 
kind affeftions were natural to men; and 
that conlulting the greateft public good of 
the whole, as it was the (iireft Way for each 
individual to be happy, lb it was vita fecun- 
dum naturam, or fecundum reft am rationem. 
The Epicureans of the better fort, howrever 
they denied any affeftion diftinft from lelf- 
love, yet taught the lame way to private hap- 
pinefs, by reafbns like to thofe uled by Puf- 
fendorf, only without confideratlon of the 
providence of the deity, or a future Hate. If 
vice be the oppolite to virtue, viz; thole af- 
feftions or aftions which tend to the public 
detriment, or evidence ingratitude or contu- 
macy towards the deity, we may eafdy con* 

E 3 dude 



54 REMARKS UPON 
dude that the utmoft improvement of arts* 
manufactures, or trade, is fo far from being 
neceffarily vicious, that it muft rather argue 
good and virtuous difpolltions; iince it is 
certain that men of the beft and moft gener- 
ous tempers would defire it for the public 
good. 

But this fubjett will require farther confi- 
deration. 

Jam, Sir, yours, etc. 

P, M. 

TTo 
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To Hibernicus. 

Cut non convemet fua res, ut calceus olim, 
Sipede major erit,fubvertet; Ji minor, uret. 

SIR, 
f HE only arguments brought to prove 

that vice tends to the public happinels 
of fociety in this world, are thele; “ That the H power and grandeur of any nation depends u much upon the numbers of people and their 
** indufhy, which cannot be procured unlefs M there be conlumprion of manufaftures 5 
** now the intemperance, luxury, and pride, 

of men confiime manufactures, and pro- 
" mote induftry.” In like manner it is aflert- 
ed, That in faCt all wealthy and powerful 
“ ftates abound with thele vices, and that 
** their induftry is owing to them.” 

But if it can be made appear that there may 
be an equal confumption of manufactures 
without thefe vices, and the evils which flow 
from them-, that wealth and power do not 
naturally tend to vice, or neceflarily produce 
it; then, though we allow that thele vices do 
confume manufactures and encourage indu- 

Hor, 

ftry 
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ftry in the prefent corruption of manners, ami 
that theft vices often attend wealth and power, 
yet it will be unjuft to conclude, either that 
“ vices naturally tend to public profperity, or 
“ are neceflary to it; or that public happi- 
“ nefs does necefiarily. occafion them-.” 
' Intemperance is that uft of meat and 
drink which is pernicious to the health and 
vigour of any perfon in the difcharge of the 
offices of life. Luxury is the ufing more cu- 
rious and expenfive habitation,, drefs, table, 
equipage, than the perfon’s wealth will bear, 
lb as to diftharge his duty to his family, his 
friends, his country, or the indigent. Pride 
is. having an opinion of our own virtues, a- 
bilities,. or perfection of any kind, in compa- 
rifbn of others, as greater than what they real- 
ly are; arrogating to ourfelves either obedi- 
ence, ftrvice, or external marks of honour,- 
to which we have no right; and with this view 
defiring to equal thoft of higher ftations in our 
whole manner of living. There is no fort 
of food, architecture, drefs, or furniture, the- 
uft of which can be called evil of itftlf. In- 
temperance and luxury are plainly terms re- 
lative to the bodily conftitution, and wealth 
of the perfon. Pride, as it affeCts our expen- 
ces, is alfo relative to the ftation and fortune of 
the perfon; fo that it is impoffible to fix one 
invariable quantity of food, one fixed fum in. 
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expences, the furpaffing of which fhould be 
called intemperance, luxury, or pride. Every 
one’s own knowlege, and experience of his 
confHunion and fortune, will fuggeft to him 
what is fuitable to his own circumftances. It 
is. ridiculous to fay, “ that ufmg any thing a- 
“ bove the bare neceflaries of Ike is intempe- 
“ ranee, pride, or luxury; and.that no other 
“ univerlal boundaries can be fixed; becaule 
“ what in one ftation or fortune is bare ftudy M of decency, or conveniency, would be ex- 
“ travagance in another.” As if temperance, 
frugality, or moderation, denoted fixed weights 
or meafures or fums, which all were to ob- 
terve, and not a proportion to mens circum- 
ftances. 'Great and little are relative to a Ipe- 
cies or kind. Thole dimenfions are great in 
a deer which are fmall in a horfe: what is 
great in a houfe would be fmall in a moun- 
tain. Will any one thence argue, that there 
can be no adapting one form to another, fo 
that it (hall neither be too big nor little ? Can- 
not a coat lint a. middle ftature, becaule the 
lame dimenfions would be too great for a dwarf, 
and too little for a giant ? If then in each con- 
ftitution, ftation, or degree of wealth, a man 
of good lenfe may know how far he may go 
in eating and drinking, or any other expen- 
ces, without impairing his health or fortune, 
or hindering any offices of religion or huma- 

nity» 



J8 REMARKS UPON 
nity, he has found the bounds of temperance,: frugality, and moderation for himfelf; and; 
any other, who keeps the lame proportion, is 
equally temperate, though he eats and drinks, i 
or Ipends more than the other. 

That thele are the ideas of temperance, 
frugality, and moderation, given by all mo- : 
ralilts, antient and modern, except a few Cy- 
nics of old, and fome popilh Hermits, is plain 
to all who read them. All fetts, as well as the 
Stoics, recommended the corre&ion of our 
opinions and imaginations about the plealures 
above neceffity; and yet the ule of them they 
all allow, when it is not inconfiftent with the 
offices of life: in luch circumllances they were 
always looked upon as preferable to their con- 
traries. The Chrillian law fuggefts nothing 
contrary to this; it has let before us, befide 
the prelent plealures of virtue, which it repre- 
lents as luperior to all others, the hopes of e- 
ternal happinels; yet it frequently recom- 
mends diligence and induftry in providing 
for ourlelves and families, and for a fund of 
good offices toward others: it no where con- 
demns the rich or powerful for being lb, or 
for defiring high Rations, unlefs when thele 
defires are fb violent as to counteract our du- 
ty. The requiring fome to part with their 
polleffions, was only a candid forewarning 
of the firft difciples, what their profelfion of 

ChrilU- 
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Chriftianity would probably coft them in thole 
days of perfecution. A community of goods 
is no where commanded; though men who 
knew the approaching perfecution did wifely 
fell their poflelTions, to turn them to the only 
valuable purpofe then in their power, and 
conveyed them to perfons who could poflels 
them. 

Since then intemperance, or pride, were 
fearce ever underftood to denote all ufe of 
any thing above bare neceflaries, all conve- 
niencyof life above Hottentots; why any one 
Ihould affeft to change their meaning, is not 
eafily guefled, unlefs it be with this view'. 
Luxury, intemperance, and pride, in their common meaning, are vices; but in this new 
meaning are often innocent, nay virtuous; 
and without them, in this new fenfe, there 
can be no confumption of manufactures. Com- 
mon readers however will Bill imagine that 
thefe founds denote vices; and finding that 
what they confufedly imagine as vitioui is ne- 
ceflary to public good, they will lofe their a- 
verfion to moral evil in general, and ima- 
gine it well compenfated by fome of its ad- 
vantages. 

But let us retain the common meaning of 
thefe words. It is certain, luxury, intempe- 
rance, and pride, tend to confume manufa- 
ctures; but the luxurious, intemperate, or 

proud, 
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proud, are not a whit the lefs odious, or free 
from inhumanity and barbarity, in the ne- 
gleft of families, friends, the indigent, or 
their country, fince their whole intention is 
a poor felfifh pleafiire. The good arifing to 
the public is no way owing to them, but to 
the induftrious, who mull fupply all cuftom- 
ers, and cannot examine whether their ex- 
pences are proportioned to their fortunes or 
not. To illuftrate this by an inftance in the 
manner of that notable writer: “ Suppofe his 
“ Decio, or Alcander, or Jack, furfeited with 
“ beef, foils into fome light diftemper, and 
“ in hopes of attendance at low rates, lends 
“ for a neighbouring quack: the quack ima- 

gines no danger, but makes the patient be- 
" lieve it; he talks much in the ufoal cant of 
“ bilious temperaments and fonguine com- 
“ plexions, of the finking of Ipirits, and the 
“ heart’s feeling cold and condenled, and 
“ heavy as lead, of mills and confufion about 
“ his eyes; he promiles, after fome previ- 
“ ous preparations, which the quack finds ne- u celfary to prolong the diforder, by fome u powerful medicines, to fwell his Ipirits, 
“ reltore them to their llrength, elallicity, 
“ and due contexture, that they may fan the 
“ arterial blood again, and make him fo light 
“ that he may tread upon air. The patient 
“ grows worle, fears death, thinks on his pall 

life* 
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“ life, and fends for an honeft parfon, who 

inftrufts him in time principles of virtue, 
“ and Ihews him wherein he has been deli- 
“ cient: the ftrength of his conflitution over- 
“ comes both the drugs and the dileafe, the 
“ patient recovers, becomes a man of inte- 
“ grity and religion, and ever after honours tl the honeft clergy as the moft uleful men <i in any ftate.” Now are thefe effects to be 
afcribed to the quacks ? Are fuch pretenders 
the lefs odious? Is quackery the caufe of re- 
ligion or virtue, or neceffary to it? Does the 
honour of the clergy depend upon the prattice 
of quacks ? It is belt in fiich affairs to go no 
farther than confufed apothegms: “ private 
“ quackery, public virtue: medicinal non- 
“ fenfe, patients repentance: quacks prcfcri- <i prions, honours to the clergy.” 

Bur let us in the next place examine if an 
equal confumption of manufattures, and en- 
couragement of trade, may be without thefe 
vices. Any given number, in a fmall rime, 
will certainly confume more wine by being 
drunkards, than by being fober men; will 
confume more manufa&ures by being luxu- 
rious or proud, if their pride turn upon ex- 
pences, than by being frugal and moderate. 
But it may be juftly queftioned, whether that 
fame number would not have confumed more 
in their whole lives, by being temperate and 

F frugal: 
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frugal: fince all allow that they would proba- 
bly live longer, and with better health and 
digeftion; and temperance makes a country 
populous, were it only by prolonging life. 

Again, would there not be the fame con- 
fumption of the fame produffs, if inferior peo- 
ple contrafled their drinking and drefs with- 
in the bounds of temperance and frugality, and 
allowed poor wives and children what might 
be neceffary to exhilarate and ffrengthen them 
for labour, and to defend them from the cold, 
or make their lives eafier? Would there be a 
left confiimption, if thole of greater wealth 
kept themfelves within the bounds of temper- 
ance; and referved the money thus faved to 
fupply the interefl of money lent gratis to a 
friend, who may be thereby enabled, confi- 
ffently with temperance, to drink as much 
wine, as, had it been added to the quantity 
drunk by the lender, would have taken away 
his fenfes ? Or, if all men drink too much, 
and families too; what if they retrenched? 
The money faved might improve their drefs, 
habitation, orfludies; or might enable a poor 
er friend to confume the fame, or other ma 
nufaffures, with equal advantage to the pu 
blic; or might preferve the fame perfons long 
er in life, and health and good circumflances, 
fo as in their whole lives to confume more. 

In general, if the fingle luxury of the ma- 
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fter of a family confumes manufadtures, might 
not an equal quantity be confumed by re- 
trenching hi* own expences, and allowing 
conveniences to his family? If a whole family 
be luxurious in dtefs, furniture, equipage; 
fuppofe this retrenched, the increafe of wealth 
to the family may (bon enable younger chil- 
dren in their families to confume among them 
frugally, as much as would have been con- 
fumed luxurioully by the anceftor; or the 
frugal confumption of fifty years, in the con- 
dition of a wife gentleman, may be as great, 
as the luxurious confumption of twenty years, 
fucceeded by thirty years of pinching, remorfe 
or beggary. If a man of wealth has no chil- 
dren, his own moderate enjoyment, with 
what he may enable worthy friends to con- 
fume in their own houfes, or what he may 
fpend temperately at a hofpitable table, and 
genteel equipage, may amount to as much as 
the Iquandering of a luxurious epicure, or 
vain fool, upon his own perfbn, in the fhort 
time his life or fortune will laft. 

Unless therefore all mankind are fully 
provided not only with all neceffaries, but alj 
innocent conveniences and pleafures of life, 
it is ftill poffible without any vice, by an hon* 
eft care of families, relations, or fome wor- 
thy perfbns in diftrefs, to make the greateft 
confumption. Two or three plain fuits be- 

F 2 coming 
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coming gentlemen, worn by younger bro- 
thers or friends, will employ as many hands 
as a foppifh one worn by a vain heir. The 
lame may be faid of furniture of houfes, equi- 
page, or table. If there be ilifficient v/ealth 
to furnifh the moft fumptuous drds, habitati- 
on, equipage, and table, to the proprietor, and 
difcharge all offices of humanity, after a pro- 
portionable rate, why ffiould this be called 
vice ? It plainly tends to public good, and 
injures no man. It is indeed the bulinefs of 
a wife man to look before him, and to be arm- 
ed againfl thofe hazards or accidents which 
may reduce the higheft fortunes: all men 
ffiould correft their imaginations, and avoid 
any habit of body or mind, which might be 
pernicious upon a change of fortune, or unfit 
them for any duty of life: but -this may be 
done without reducing men to a Cynical tub, 
or frize coats. Wherein then the virtue of 
this retrenchment ffiould confifl, or the vice 
of a more pleafant chearful way of life, is not 
eafy to tell; unlefs it lies in the confofed ufe 
of ambiguous words, temperance, and fruga- 
lity, and humility. 

Who needs be furprized that luxury or 
pride are made neceffary to public good, when 
even theft and robbery are fuppofed .by the 
fame author to be fubfervient to it, by employ- 
ing lockifniths? Not to repeat again, that all 

the 
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the good efFett is plainly owing to the indu- 
ftrious, and not to the robber; were there no 
occafion for locks, had all children and ler- 
vantsdilcretion enough never to go into cham- 
bers unlealbnably, this would make no dimi- 
nution of manufactures; the money faved to 
the houfe-keeper would afford either better 
drefs, or other conveniences to a family, which 
would equally fupport artificers: even fmiths 
themfelves might have equal employment. 
Unlefs all men be already fb well provided 
with all forts of convenient utenfils, or furni- 
ture, that nothing can be added, a neceffity 
or conflant ufefulnefs of robbers can never be 
pretended, any more than the public advan- 
tages of fhipwrecks and fifes, which are not 
a little admired by the author of the fable. 

It is probable indeed we fhall never fee a 
wealthy ftate without vice. But what then? 
it is not impofiible: and the lefs any nation 
has of it, fb much the happier it is. W ife go- 
vernors will force fbme public good out of 
vices, if they cannot prevent them: and yet 
much greater public good would have flowed 
from oppofite virtues. The excife is now in- 
creafed by the drunkennefs of fome poor ma- 
ilers of families: but fharing their drink with 
their poor families might make equal confum- 
ption of the fame kind; or if they retrenched 
this article, they might confume other kinds 

F 3 of 
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of goods, paying equal duty to the public. 
The perfbns themfelves would avoid many 
dileafes, be more capable of labour, live long- 
er, in all probability, in contentment and good 
temper, without fbolilh contention, quarrels, 
and diflatisfaflion both in their families and 
among their neighbours. The like would be 
the effect of a fober and temperate deport- 
ment in better Rations. 

As to the queftion of faft in this matter r 
perhaps, whoever looks into all the ranks of 
men, will find it is but a finall part of our 
confiimptions which is owing to our vices. If 
we find too fplendid drels at court, or at * 
Lucas’s,, or at public meetings for diverfion; 
we lhall find plain drefles at the exchange, at 
the cuftom-houle, at churches. The expen- 
five gaiety continues but a few years of molt 
peoples lives, during their amours, or expe- 
ftetion of preferment: nor would a good-na- 
tured man call this gaiety always vitious. Our 
gentlemen in the country leldom fuffer in their 
fortunes by their drefs. The confumption in 
tables would not be much diminifhed, though* 
men would never run into forfeiting and 
drunkennefst it is not one in a hundred who- 
is frequently guilty of thefe vices, and yet all 
are every day confirming. The extraordina- 
ry confumption of revels occafions generally 

abftinence 9 The |aycft coffee-houfe io Dublin. 
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abftinence for fome time following; fb that in 
a fober week as much may be confumed as in 
the week one has had a debauch. Did we ex- 
amine our own manufattures, either linen or 
woolen, we fhould find that coarfe cloths and 
fluff, the wearing of which none count ex- 
travagant, employ ten times as many hands 
as the fine. And of the fine cloths which are 
bought, not one of the buyers in ten can be 
called extravagant. Were even this extrava- 
gance removed, the confumption of the fame 
perfbns during their lives might be as great* 
as by the vanity of a few years with the po- 
verty of the remamder. 

Thus we may fee with how little reafbn 
vices are either counted neceflary, or actual- 
ly fubfervient to the public happinefs, even 
in our prefent corruption. 

I anty Sir, Tours} etc. 

P. M. 

To 
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To Hibernicus. 

■■ Cujus, velut aegri fomnia, vanae 
Fingentur fpecies, ut nec pes, nec caput uni 

R. Addifon in his fourth Whig Exa- 
miner has given an excellent ddcripti- 

on of a certain way of writing which is able*- 
lutely unanfwerable, and he has pointed out 
the fecret ftrength by which it is made lb. 
That the Fable of the Bees is a performance 
cf this kind, may be eafily Ihewn, not by ge- 
neral encomiums, but by pointing out its par- 
ticular excellencies. 

There is one outwork of this fort of au- 
thors, which though it be not their main 
ftrength, yet is often of great conlequence to 
terrify the timorous reader, or adverfary; I 
mean open vanity, and pretences to the deep- 
eft knowlege. -—- Hie mums abeneus ejlo. 

How formidable muft that writer be, who 
lets us know * “ he has obferved fo much a- 
“ bove the fhort-fighted vulgar, and has giv- 
“ en himfelf leilure to gaze upon the profpeft 

Reddatur formae. Hor- 

SIR, 

“ of • Pag. 89. 
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u of concatenated events, and feen good 
“ fpring and pullulate from evil as naturally,” 
fo condelcending is he to the meanefl of his 
readers, “ as chickens do from eggs!” How 
does he raile admiration in the firft paragraph 
of his preface, letting us know that he has 
(een the “ chief organs and nicefl fprings of 
“ our machine,” which are yet but “trifling 
“ films, and little pipes, not fuch grofs itrong 
“ things as nerves, bone, or fkin J” Nay, he 
has no doubt feen * “ the very flrength, ela- 
“ fticity, and due contexture of fpirits which 
“ conftitute the fear of fhame, and anger, or 
“ courage;” and alfb all the other qualities 
of fpirits which conftitute the other pafEons: 
thefe pallions “ along with fkin, flefh, and 
“ bone, make the compound man.” But this 
is not all his knowlege; he has f “ anatomif- 
“ ed the invifible part, has feen the gentle 
“ ftrokes, and flight touches of the paffions.” 

This author can J “ fwagger about forti- 
“ tude and poverty as well as Seneca, and 
“ fhew the way to fummum bonum as eaflly 
“ as his way home. § He has fearched through 
“ every degree of life; and forefees oppofition 
“ only from thole who have loft public fpirit, 
“ and are narrow-fouled, incapable of think- 
“ ing of things of uncommon extent, which 

“ are 
* Pag. 134. t Pag. iyj. and Pag. 77. f Pag. l6l> fj Pag. 163. and Pag. 366, 367, 
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“ are noble and fublime. He cries afage 
“ vulgus to every oppofer, and * writes only 
“ for the few who think abftrattly, and are 
“ elevated above the vulgar.” 

He tells us, “ he has pleafed menofunque- 
“ ftionable fenle; will always live, and be 
“ efteemed while fuch read him.” 

Who will not ftand in awe of that author, 
“ who f delcribes the nature and fymptoms 
“ of human paflions; detefts their force and 

dilguiles; and traces felf-love in its darkeft 
“ recefs beyond any other lyflem of ethics ?" 
Who, after all this and much more, and e- 
gotifins, and affeftations in every page, needs 
be told by the author that u his vanity he could 
“ never conquer 

Another ufefiil fecret of invincible au- 
thors is to interfperfe a contempt of pedantry 
and of the clergy. Thefe damned pedants 
hare got a trick of reading many authors, ob- 
ferving the fentiments of the greateft men in 
all ages; and acquire an impertinent facility 
of difcerning nonfenfe in the writings of your 
eafy genteel authors, who are above perplex- 
ing themlelves with the fournefs and intrica- 
cies of thought. Without feme defiances and 
contempt of pedants and clergy, readers would 
never have fo much as dreamed that fome of 

our 
* See the journal fubjoined to the Fable. f Pag. 467. 
X Pag. 472. 
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our authors were witty and eafy writers. When 
this point is obtained, then we may fall upon 
our readers like thunder, with all the little 
learning we are mailers of, in lealbn and out 
of leafon: “ about Greek and Roman religions, 
Egyptian worlhip of onions (though long a* 
go laughed at by a pedantic clergyman in a 
brother-eafy-writer on freethinking) trophies, 
monuments, arches, military crowns, Ale- 
xander, Lorenzo Gratian, Hydalpes, Ollra- 
cifins; the Laconic Ipirit of our nation ap- 
pearing in the word gin: that fiery lake, the 
Lethe, the Stygian and Circean cup, from 
whence pullulate Leucophlegmacies:” we may 
talk of Stoics, Epicureans, Seneca’s ellate; 
nay, even cite Ovid, and tranlpole a paflagc 
in Juvenal: fi licet exempli*; make double 
entendres upon the word enervate; trahatfua 
quemque voluptas; a Latin joke from Eraf- 
mus: nay, may make moll philofophico-philo- 
logical digreffions about “ theelfences of hope, 
inkerns, ice, and oak;” we may launch out 
into thole profound depths in optics, that 
“ air is not the object of fight; that bulk 
“ diminifhes by dillance, is owing to our im- 
* ‘ perfection; that the Iky might appear through 
“ a hole in a wall as near as the Rones; talk 
“ of Pythagoras’s abltaining from flelh, JE- 
“•fop’s making bealts to Ipeak; ira furor 
“ brevis efl; Lucretia killed herfelf for fear 

“ of 
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u offhame.” We may improve our language 
by that eafy phrale, “ meliorating our conditi- 
on.” We may ufe that moft grammatical e-i 
pithet “ fiiperlativetalk of Vannini, Brunei 
and Effendi as martyrs, though (bme of thei 
fafts have been difiprovedlong ago; “ that Ho- 
mer’s heroes talk as porters; Lycurgus’slawsj! 
Epaminondas, Leotychidas, Agis, the Pole-; 
marchi; faturnine tempers, adoration of the; 
manes of the Britilh iEfculapius; Cicero’s va-i 
nity, he wrote O fortunatam, etc. My friend; 
Horace:” with many other moft pert eviden-ji 
ces of immenle tritical erudition; which no; 
mortal could have known, without having 
fpent feveral years at a Latin fchool, and read- 
ing Plutarch’s lives Englifhed by feveral hands. 

When thus the character of erudition is 
fecured, next comes knowlege of the world, 
another eftential quality of an eafy writer. 
This may be difplayed by a word or two of 
French, though we have Englifh words ex- 
a£Uy of the fame meaning; by talking in the 
ftrain of porters and bauds, about their af- 
fairs. Then the polite gentleman of fine ge- 
nius will foon appear by a great deal of poe- 
tical language, mixed with profe. What pi- 
ty it had not at all been in rhime, like the 
fable itfelf! the author’s ftaughter-houfe and 
gin-fhop would have been as renowned as the 

cave 
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cave of the Cyclops, or the dwelling of Circe: 
ingenium par materiae! 

Th e se are but additional helps. The main 
ftrength of the impregnable writer confiils in 
intricate con traditions and inconfiftcncies; 
with fome manifeft abfurdities boldly afierted, 
againft which no man can produce an argu- 
ment, any more than to prove that twice three 
are not ten. Thus his firft fentence is, that 
“ all untaught animals defire only to pie ale 
“ themfelves, and follow the bent of their 
“ inclination, without regard to the good or 
“ harm of othersbut a * few pages after 
we fhall find that gratitude is natural, or that 
men “ muft wiftt well to benefa&ors: that 
“ pity or averfion to the mifery of others is a 
“ natural paflion; that affeftion to offspring, 
“ and defire of their happinefs, is natural : 
“ that men may wiffi well to any other in 
“ what they themfelves cannot obtain.” 

His very definition of vice is “ f gratifying 
appetite without regard to the publicby, 

“ without regard,” we may charitably under- 
ftand him to have intended “pernicious to the 
publicunlefs he can Ihew that all men have 
agreed to call eating when one is hungry, or 
going to fleep when one is weary, vitious, 
whenever he does not think of a community. 
"Vice then here is “ doing detriment to the 

G “ public 
* Pag. 34. and pag. 68. and 140. + Pag. 34, 
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“ public by gratifying appetite”. But go on* 
and you will find the whole flrain of the boot 
to be, that “ vices are ufefiil to the public, 
“ and neceflary to its happinefs: the folid 
“ comforts and happinefs offife .are the gra- u tifications of appetite.” 

His definition of virtue is * “ endeavour- 
“ ing the benefit of others contrary to the inv- 
“ pulfe of nature.” Yet through the whole 
book “ Univerfal virtue would'be detrimen- 
“ tal to fociety;” that is, all mens endeavour- 
ing to benefit others would be detrimental to 
all. “ f The moral virtues are the offspring of 
“ flattery begot upon pride;” yet in the very 
lame page, and many other places, “ No paf- 

fion more natural or univerfal than pride.” 
Virtue then, which was before contrary to the 
impulfe of nature, now is become following 
the flrongefl impulfe of nature. 

Again, J “ Virtue is the conqueft of paf- 
f* fion out of the rational ambition of being 
“ good;” but a few pages after this, “ Do- 
“ ing worthy aftions from love of goodnefs 
“ has certain figns of pride, which is the 
“ flrongeft paffionand yet, fays the author, 
“ This is a fublimer notion of virtue than his 
“ own.” 

§ “ Heathen religion could not influence 
“ men to virtue,” fays he:: the direct contrary 

is 
• Pag. 34. f Pag. 37. i Pag. 34, § Pag. 36. 
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is aflerted by all the heathen' philofophers) 
Hiftorians, orators, tragedians and comedi- 
ans. The wiler men faw the folly of their 
theological fables, but never denied a govern- 
ing mind: the vulgar might believe the fa- 
bles of Jupiter and his brothers; but imagin- 
ing in the gods a right fuperior to that of men, 
they might fear the judgment of the gods for 
like fatts to thole done by Jupiter, and expect 
rewards for obedience to laws given to men. 
Which yet did not bind fuperior'natures. This 
notion may make it probable that even very 
corrupt religions may have in the whole much 
more good effefts than evil. But who will re- 
gard the teftimonies of poor heathens, againft 
this “ Obferver of concatenated events ?” 

Presently we find * “ the feeds of all i( virtue in the two paflions ofpride and flianie, u which are meft natural.” In another place, u Virtue was contrary to the impulfe of na- 
“ ture, and the conqueft of the paflions j”' 
and foon after it will become what it was a- 
gain, f “ No virtue in what is defighed to gra- 
“ tify pride; the only recompence of virtue 
“ is the pleasure of doing good;” but even 
this pleafore of “ doing good, or acting from 
** love of goodnefs, was pride J.” 

Pag. 59. He begins his anatomizing ofpaf- 
fions j 

*-P2g. 56. f Kg. <53. and Pag. t46, J P*6' 43. 
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Cons; “ Thepaffions,concealed frommodefly 
“ or good manners, are pride, luft, and felfifh- 
“ nefs.” Either then pride and lull is not lei-1 

filh, but diCntereftedor this divifion amounts 
to thefe three members, to wit, “ one lort of 
“ felfilhnefs, another fort of felfilhnefs, and 
“ felfilhnefs in general.” 

He aflerts, that * “ Ambafiadors debates 
“ about precedency flow from pride conceal- 
“ ed under Ihew of virtue,” that is, of “ con- 
“ quering the palfions from the ambition of 
“ being good.” It leems they all naturally 
defire to be iiindmofl, but afleft precedency, 
that they may feem to conquer this paflion. 

f “ Gratitude is a natural motive of in- 
“ clination, and not virtue: returns of good 
“ offices are not from gratitude but from vir- 
“ tue, that is, oppofition to the impulfe of 
“ nature; or manners, that is, concealment <t of pride, lull, and felfiflinels, in order to 
“ gratify them." 

J “ Luxury is the ule of any thing above 
“ necellity; nor can any other bounds be fix- u ed:” and yet a few pages after, “ All men 
“ ought to drefsfuitably to condition.” 

§ “ Envy isa mixture of forrow and anger. 
“ Sorrow arifes from our want of what we 
“ defire, and anger is railed by us for our 

“ eale.” 
* Pag. 73. + Pag. 76. t Pag- 108. and JJ2. § Pag. 140. and ill. 
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“ eafe.” A pleating paffion furely! “ Anger 
“ is the paffion arifing when onr defire is 
“ crofled.” Thus envy amounts to furrow 
for want of what we defire, compounded 
with the “ paffion arifing when defire is crof- 
“ led.” This compofition is as artful as that 
of a merry fellow’s punch, who liked to have 
it made of two quarts of brandy, and one 
quart of brandy; Ji licet exempli5. 

* “ Self-Love bids us look on every la- 
“ tisfied being as a rival:” and “ yet nothing 
“ can excite any being to oppofe another but 
“ his being unlatisfied.” 

f “ Laughing at another’s fall, is either 
“ from envy or malice.” 

%“ Love fignifies affeflion, that is, lik- 
“ ing or wilhing well.” The objcft’s inte- 
refl; becomes our own in this wonderful man- 
ner. “ Self-love makes us believe that the 
“ lufferings we feel muft leflen thofe of our 
“ friend; and then a fecret pleafure ariles. 
“ from our grieving, becaufe we imagine 
“ we are relieving him.” How firangely 
does our felf-love govern us! It firfi: forms 
an opinion fb prodigioufly fecret, that never 
any mortal believed it; and then makes us 
feel pleafiire, not in relieving ourfelves, but 
another. Nay, what is it that felf-love can- 

G 3 not 
Tag. 145. f Pag. 144. X Pag. 149. 
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not perform? * “ "When a man Rands in 
the “ ftreet, and fhrieks at another’s fall 
*x from a high window or fcaffold, he be- 
“ lieves that he himfelf is flyjng through the 
“ air: when a man bluflies, upon-feeing an- 
“ other do a bale afliaiv, he believes he is u doing it himfelf.” 

I have got yet no farther than the 150th-: 
page, but with many omiffions: you may 
have, when you pleafe, twice as many, rather 
greater beauties of the fame nature; but.thefe 
may fuffice at prefenr. Only I xannot pals 
over two paffages more; the one is a won- 
derful compofttion, fo d'early does he love 
making a very difgenfatory of paflions, that 
rather than want compofition, he will take 
two pieces of the fame thing for want of dif- 
ferent materials: ,f “ Lazinefs is an averfion t(' to bufinefs, generally attended with a de- (t fire of being unaftive.”' The other pafr 
fage is a moft important maxim; tc That. 

man never exerts himfelf but when he is (x roufed by defire;” or, never exerts him- 
felf but when- he defrres fbmething or other. 
And he fubjoin? this fublime fimile, of “ a 
“ huge windmill without a breath of air,” 

Before any one pretends; to anfwer this 
book, he muft know what the author means 

by 
Pag* f Pag. 267. 
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"riy “ good opinion, high value, worth, un- 
'* worthinefB,. merit, noble aftlons, overva- 

liiing, thinking well, or havings a right to Ci do any thing-.” But upon thefe terms, all 
mortals may eft (pair of it. 

We may make- one general obftrvation 
on the dexterity of this author in confuting 
oppofne fchemes. Soppoft the ftheme of 
alvnoft aff moralifls, except7 Epicureans, to 
be true; “ Thar.we have in our nature kind' 
“ affeftions in difftrent degrees, that we have- 
** a moral- ftnft determining us to approve 
“ them whenever they are obferved, and all 

actions which flow from them; that we, 
** are naturally bound together by defire of u efieem from each other, and by compafll- 
“ on; and that withal we have ftlf love or 
“ defire of private good.” What would be 
the confequence of tills conftitution, or the 
appearances in human nature ? All men would 
call thofe actions virtuous, which they ima- 
gine do tend to the public good : .where men 
differ in “ opinions of the natural tendencies 
“ of actions,” they muft differ in approbati- 
on or condemnation: they will find pleafure 
in contemplating or reftefting on their own 
kind afltaions and actions: they will delight 
in the fociety of the kind, good-natured, and 
beneficent they will be uneafy upon feeing 

or 
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or even hearing of the mifery of others, and 
be delighted with the happinefs of any per- 
fons beloved: men will have regard to pri- 
vate good as well as public: and when other 
circumRances are equal, will prefer what tends 
moft to private advantage. Now thele are 
the dirett and neceflary conftquences of this 
fuppofition: and yet this penetrating fwag- 
gerer, who furpafles all writers of ethics, 
makes thoft very appearances proofs again ft 
the hypothefis. No proofs will pleaft him 
but the contrary appearances: if he faw 
“ men approving what is pernicious to the 
“ public; or men agreeing to approve the 
“ fame action, though one thought it uft- 
“ fill to the public, and another thought it u pernicious; or if men had no manner of 
“ pleafure in good actions, or in refletting 
“ upon them, nor would value themftlves 
“ more for heroifm than villany; then in- 
“ deed he would acknowlege a moral ftnft 
“ independent ofintereft and true virtue.” 

So alft, “ Men muft delight in the com- 
“ pany of the proud, moroft, revengeful and 4< quarrelfom; they muft be indifferent in 
“ beholding the moft cruel tortures, or the a greateft joy and happinefs of our fellows, 
“ or even of our offspring. Men muft do 
“ nufthief to themftlves, or negleft their 

“ moft 
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“ moft innocent pleafiires, and intereft, by 
“ a thorough felf-denial, without anyinclina- 
“ tion to the good of others; and muft have 
“ no more plealure in gratitude, generofity, 
“ or humanity, than in malice and revenge; 
“ othenvife this author will never believe 
“ any other affeftion than lelf-love: at pre- u lent he fees all to be but dilguifes of it, u from his deep reflettions about frefh her- u rings, and the company he would choofe.*’ 

He has probably been ftruck with feme old 
fanatic fermon upon felf-denial in his youth, 
and can never get it out of his head fince. 
It is abfolut^ly impoffible upon his feheme, 
that God himfelf can make a being natural- 
ly difpofed to virtue: for virtue is “ felf-de- 
“ nial, and afting againft the impulfe of na- u ture.” What elfe then can we imagine 
concerning all the works of God in their bell 
Bate, but 

■ ■— That they "were intended. 
For nothing elfc but to be mended? Hun. 

Might we poor vulgar make conjettures con- 
cerning the fpirits of nations, we would be 
apt to conclude, that through incapacity for 
abftract thinking, the Boeoftc fpirit of the 
Britilh is much better difeovered by a fourth 

edition 
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edition of tKifr Book, than the Laconic by the1 

word Gin. 
Thus may thine enemies triumph, O Vir- 

tue and ChriiHanity! 

lam, Sir, 

Tkntr very humble Servant, 

t. M. 

THE END, 

at tie ctofe of line IS,-for ide- rtsdi- 
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