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PREFACE. 

When the following Lecture was composed, the author 
had no idea of committing it to the press. It is printed in 
deference to the desire of many valued friends, who thought 
that its publication might do some good. As the limits of 
the lecture prevented a full discussion of any of the topics 
treated of, the author, when desired to print it, at first 
thought of enlarging it into an essay, and giving it a less 
evanescent form. Many considerations, however, have in- 
duced him to relinquish this idea, and he has now printed 
it as originally written, and almost verbatim as delivered. 
Should any persons be disposed to complain of the defi- 
ciency of evangelical matter, they are respectfully reminded 
that the lecture was delivered to an audience composed of 
men of all varieties of religious opinion, as well as many 
totally averse to religion. It was therefore studiously in- 
tended to adapt it as much as possible to all classes, with a 
view to the benefit of all, without abruptly arousing the 
prejudices of any. Evangelical truth was sought rather to 
be instilled than protruded ; and many friends have thought 
that the lecture is on that account more likely to be read 
by young men averse to the perusal of serious publications. 
The author, however, believes that nothing will be found 
in the lecture inimical to the interests of “pure andun- 
defiled religion,” and hopes that it will be found adapted 
alike to the irreligious and the pious. 





THE FORMATION OF CHARACTER. 

In acceding to the desire of the Committee of 
the Bristol Athenaeum, to deliver the introductory 
lecture of the present session, I acted on the prin- 
ciple, that when solicited by the managers of such 
institutions, no man has a right to refuse, to the 
work of social advancement, that measure of assist- 
ance permitted by his engagements and position. 
In obedience, therefore, to the call of duty, and 
desiring the benefit of all to whom the lecture may 
be adapted, I proceed to the discussion of the topic 
upon which I have been requested to address you, 
—The formation of character. The subject 
is not as interesting, as it is important; and my 
object will be not so much to render it attractive as 
useful. In its discussion, it is my intention to 
advert to the nature of character,—the principles to 
be observed in the process of its formation,—and 
the importance to the young men of the present 
generation, of diligently endeavouring to form it 
aright. 

Character is the aggregate of a man’s virtues or 
vices, his excellencies or defects. A description of 



a man’s character is an enumeration of his dis- 
positions and habits. Every passion once indulged, 
every act once performed, may he regarded as indi- 
vidual, and isolated : but when the passion or act 
has been so frequently repeated, that its repetition 
has become more easy than its suppression, it may 
he considered as a habit. All the mental and moral 
habits of a man constitute his character?' In this 
account of character, you will observe, our native 
susceptibilities, those tendencies induced by tem- 
perament, physical constitution, and the peculiar 
conformation of the brain—which, in the exposition of 
phrenology, are often described as character—are not 
included : since in innumerable instances these ten- 
dencies have never passed into habits, and are not ex- 
hibited in the intercourse of life. Character is the 
assemblage of our actual habits, not of our un- 
manifested tendencies. In the description of a 
vicious character you say he is intemperate, dis- 
honest, licentious, revengeful: in the account of 
a virtuous character you say he is industrious, 
temperate, honourable, pious. Character is not to 
he regarded as consisting of those habits which are 
discoverable in social life, though our knowledge of 
a man’s character can ordinarily extend no farther ; 
but as including all his habits of thought, feeling, 
and action, whether ascertained or not. A man’s 
true character has sometimes not been ascertained 
through his entire life. Human character does not, 
in the present world, consist of either virtues or 
vices exclusively: in the majority of instances these 
are blended in various proportions. You never 
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meet with a man so abandoned to evil, that no traits 
of good exist, like rays of light relieving the darker 
shades; nor do you ever meet with an individual 
of such distinguished excellence, as to he free from 
blemish. As the virtues and vices of which character 
is composed, exercise a reciprocal action upon each 
other, our conception of it, as a whole, involves an 
element additional to the aggregate of the individual 
parts—an element resulting from their combination. 
As the beauty of a picture is something different 
from an aggregate of many beautiful parts—as many 
portions may -be exquisitely beautiful, yet the 
general effect be bad, and many portions of indif. 
ferent execution, yet the effect of the whole be 
pleasing—so our conception of a character includes 
not only the excellencies and defects, but the pro- 
portions in which they are combined, the various 
intermingling of good and evil, and the general 
impression produced by the whole. In the formation 
of character, the object to be attained is the maxi- 
mum of excellence, with the minimum of defects. 

It is obvious that, if the preceding explanation 
be correct, character can be affirmed of every intel- 
ligent and moral agent. All spiritual beings possess 
character. The Supreme Being has character. On 
the other hand, none but intelligent and moral 
agents are capable of its possession. Character is 
the only effectual means of distinguishing between 
intelligent and moral agents. Intelligence differs from 
ignorance, wealth from poverty, barbarism from 
civilization, only in degree ; the lines of separation 
are arbitrary; there are many whom it would be 



impossible to distribute into either class: but 
between vice and virtue there is a difference in kind, 
a difference existing in the nature of things, and 
discernible in the structure of our mental constitu- 
tion. Nor can we conceive the existence of any 
other radical distinction when the relations of a 
physical nature shall have passed away. The spirits 
of light and the spirits of darkness may, for aught 
we know, be equal in intelligence and power, but 
they differ irreconcilably in character. 

In addressing you on the formation of character, 
we are at liberty to suppose that, in the case of many 
of you, character has not yet been moulded; its 
features are not yet definite and permanent; the 
lines of your countenance are not yet fixed. A 
knowledge of the best mode of forming your cha- 
racter aright, will be, in such case, especially im- 
portant, since you become in early life what you 
will continue to be; you sow the seeds of which 
you will through life be reaping the harvest. 

The process of forming character, whether for 
good or evil, is gradual. Mind is progressive in its 
manifestation. Perception, reflection, judgment, 
memory, the elaborative faculty, the affections, 
man’s knowledge of himself, and his experience of 
the world, are developed by a gradual process. No 
evil or virtuous habit is immediately acquired. The 
mind is not instantaneously hardened in iniquity, 
nor suddenly fortified in virtue. There have been 
periods in the history of the profligate, when he has 
recoiled from the thought of proceeding to the 
extremes which subsequently marked his career ; as 
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there have been times in the history of the virtuous 
man, when he has been on the verge of dishonour. 
It is by slow, gradual, and often stealthy steps, that 
men are guided into the path of evil: it is only step 
by step that they must climb the mount of virtue. 
He that expects to attain an honourable and virtuous 
character without the mental discipline, and the 
intelligent, persevering effort which are requisite, 
will as assuredly be covered with disappointment, 
as he who seeks to acquire fame without application, 
or opulence without industry. 

The process of forming your character lies entirely 
in your own hands. There is a philosophy con- 
genial to our disinclination to self-discipline, which 
has been adopted by many as a palliative to con- 
science, and an apology for vice and crime ; which 
teaches that the complexion of our characters is de- 
termined solely by the influence of external circum- 
stances, and circumstances over which we have no 
control; that the society in which we move, our 
companions, books, pleasures, and general occupa- 
tions, determine whether, and to what extent, we 
shall be virtuous or vicious, honourable or depraved. 
Now, without depreciating the power of circumstan- 
ces to influence us, (for the cause of truth can never 
gain by the disregard of any portion of truth, and 
that must be a false philosophy which is built upon 
the suppression of an unquestionable fact;) it is not 
difficult to point out the fallacy of this doctrine. 
Character is the assemblage and combination of 
habits. Habit is but the mental facility of commit- 
ting an act, and the difficulty of refraining from it, 
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which results from its frequent repetition. If the 
habit be not acquired, an element is kept back from 
the future character; and if the act be not repeated, 
the habit will not be formed. Now it is matter of 
consciousness that we have power to relinquish any 
proposed gratification, and to control our personal 
acts. It is in our power to resist the first tempta- 
tion to dishonesty or intemperance; it is equally in 
our power to perform acts of benevolence and in- 
tegrity. It is in our power, when any evil act has 
been once performed, to prevent its repetition. 
As individual acts are not necessitated by circum- 
stances, it follows, that whatever be the measure 
of influence circumstances may exert upon us, it 
need not be so powerful as to direct the forma- 
tion of habits, and thus determine character. It is 
matter of daily observation, that persons habitually 
placed in circumstances of great temptation do not 
yield to their influence. Besides, it is often in 
our power to alter the circumstances in which 
we are placed, and thus to escape from, or to 
modify, their influence. Those instances which may 
occasionally be adduced, in which the characters 
of individuals accord so exactly with what might have 
been feared from the influences to which they were 
exposed, as to induce the belief that circumstances 
made them what they were, instead of proving that 
their characters could not, under these circumstances, 
be other than they were, only prove the truism, 
that man does not universally become what he 
ought, and is able to become. 

In the process of forming character, you will dis- 
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cover, as a primary element, that man’s moral con- 
dition is unhealthy. To state the idea in its ele- 
mentary and least objectionable form, you find with 
yourselves, and you observe it in children, that it 
is easier to be led to evil than to good; the appetites 
have greater power than the intellect and moral 
sense; self-will, selfishness, resentment, are more 
easily cultivated than humility, generosity, and 
forbearance: Whilst there is this uniformity in our 
general condition, the tendencies of individual 
natures are characterised by great diversity. There 
are peculiar susceptibilities in all, which render 
some virtues of easier acquisition than others, 
and which predispose more to one vice than to 
another. One child you will find predisposed to 
covetousness, another to ambition. One man’s in- 
clination tends to intemperance, another’s to licenr tiousness ; a third is disposed to he vain, a fourth to 
be resentful. These peculiar susceptibilities which 
arise from temperament and physical constitu- 
tion, have, in many instances, acquired unusual 
power in early life, through the negligence of our 
natural guardians, and will demand corresponding 
increase of watchfulness and exertion. 

The proper period when attention should be paid 
to the formation of character is at the outset of life, 
before our vices have passed into habits, or our 
habits have acquired fixity. The farther you go 
back to its source the easier it is to divert the stream. 
It is in laying the foundation that the architect has 
regard to the nature of the superstructure; so it is 
essential that in early life you should diligently strive 
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to attain the excellence you desire hereafter to pos- 
sess. What is now comparatively easy, will, in a few 
years, become extremely difficult. Every habit you 
now form will strengthen as you advance in age, and 
the work of self-discipline and self-subjection will in- 
crease in difficulty until what now requires the effort 
of a child, would task the labour of a Hercules. As 
the oak yearly strikes its roots more firmly into the 
soil, and braves with greater facility the violence of the 
tempest, so character tends continually to become in- 
veterate and unalterable. The present, therefore, 
ere character be fixed, is the time for you to give 
heed to its formation. The intemperate young man, 
after his first indulgence, may prevent its recurrence; 
the dishonest man need not repeat the theft; the 
liar need not utter a second falsehood. It is easy, 
at the outset, to prevent the conversion of these acts 
into habits, but the difficulty of overcoming these or 
other evil habits, in subsequent years, is so great, as 
to induce many of their unhappy victims to relinquish 
the attempt in despair. Besides, if the character 
you are now maturing should be evil, and reflection 
in mature years should induce you to the mental 
exertion necessary for its reformation, it will be 
impossible for you ever to reflect upon your pre- 
vious conduct without regret and self-reproach; it 
will be impossible for you to repair the evil which 
has been committed ; it will be long before you in- 
spire those around you with confidence in the reality 
and permanence of the change: and you will never 
gain the influence which your possession of that 
character from the first would have acquired. In 
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many instances where character has been radically 
reformed, the contempt of society has so followed 
a man after his delinquency, that he has never been 
able to regain his position. 

“ Know thyself,” was a precept of a heathen 
philosopher which has been universally admitted to 
contain a large amount of practical wisdom, and will 
concisely express the first principle to be regarded 
in the formation of character. In seeking to form 
your characters, begin by forming a proper estimate 
of the different parts of your nature, and resolutely 
yield to each the measure of attention, indulgence, 
or cultivation which is its due, and no more. The 
appetites are simply the means of continuing ex- 
istence, which the Author of nature has at the same 
time constituted avenues of pleasure, and thereby 
enhanced the. sum of human enjoyment; but their 
gratification is not the object of human life, nor in- 
tended to be the chief good of man. Connected 
as they are with a physical organization, and pos- 
sessed by us in common with the animal creation, 
the senses are the lowest part of our constitution, 
and as such should their indulgence be regulated. 
General opinion so harmonises with this statement 
that no man boasts of animal enjoyments; sensual 
indulgences are generally concealed from human ob- 
servation; and society deems that man irrecoverably 
abandoned who immoderately gratifies his appetites 
under its very eye. Let it be your first care to bring 
the appetites into subjection; make them the ser- 
vants, not the masters of the man. Let their indul- 
gence be the means of living, not the sum of human 
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happiness: eat to live, not live to eat. Consider 
their immoderate indulgence to be as despicable as 
it is criminal. The habits of modern civilization 
might well receive instruction from a heathen Stoic, 
when the civic dignitaries of the greatest city in the 
world are chiefly celebrated for their sumptuous 
banquets, and alderman has almost become a 
synonyme for a gourmand and an epicure. 

Next in importance to the control of the appe- 
tites, is due attention to the cultivation of the intel- 
lectual powers. Let your minds be stored with 
knowledge. If you possess leisure and opportunity, 
let every department of philosophic enquiry be in- 
vestigated. There are the different physical sciences, 
the department of ethics and metaphysics, the 
records of the past, the region of poetry, and, 
within certain limits, the rarified atmosphere of fic- 
tion, all calling for and deserving study. It would 
be an illustrious attainment to know all that has yet 
been discovered of the universe and its Author. 
Where, as will be the case in the majority of in- 
stances, only limited time and means are available, 
give chief attention to those departments of know- 
ledge which tend to strengthen and enlarge the 
intellect, and which will be of most advantage in the 
subsequent intercourse of life. Let there be care to 
understand and digest what you read. Let not 
memory become a lumber-room of miscellaneous 
knowledge, without assortment and adjustment, but 
a well-furnished library whose every volume occupies 
its appropriate position, and is attainable on demand. 
As knowledge is only a means to an end, it is im- 
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portant that you should cultivate the habit of think- 
ing and generalisation. Meditate on what yon 
read, and make it your own. Form the habit of 
thinking for yourself on every subject of study. 
Let not knowledge be to you as gold in the miser’s 
coffer, only to be treasured and admired, but as the 
fire and water to the steam engine—means of its 
action and elements of its power. Above all, on 
every question within the reach of your investigations 
seek to form an independent judgment, and not 
follow the dictum of ermine, or of lawn, or be in- 
tellectual pensioners on Oxford, Germany, Exeter, 
or Rome. Let your opinions be formed with 
modesty, with caution, and after extensive enquiry, 
not with the precipitation and the dogmatism which 
distinguish the ignorant and the weak. Cultivate 
a taste for general literature, the fine arts, and every 
other pursuit which tends to elevate and refine the 
mind. Intellectual tastes will raise you above plea- 
sures of an inferior order. The larger development 
of your higher faculties will weaken the power of 
your lower tendencies. Multitudes have fallen into 
the debasing vices of the licentious, the intem- 
perate, and the epicure, from the want of enjoyments 
of a more elevated character. Remember that you 
are not animals but men; and consider immoderate 
indulgence in pleasures which are kindred only to 
those of the brute creation, to be degrading to the 
dignity of reason and of mind. 

It is important, in the formation of character, that 
you should bring the emotional part of your nature 
under the control of the intellectual. Let every 
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passion and desire be held in subjection, to be in- 
dulged or restrained as reason may direct. Possess 
yourself. It is mournful to find an otherwise cul- 
tivated man the subject of violent resentment, 
selfishness, or avarice, or even the slave of some 
of his finer sensibilities. One passion or taste has 
sometimes been permitted to exercise such power 
over the man that his whole character and conduct 
have derived their hue and complexion from it. The 
love of country, literature, or music, has often alone 
redeemed a man from the slavery of the senses; 
while the love of money, fame, or power, has in 
other instances become the master-passion, and 
subjected the mind to a tyranny ever increasing in 
degradation and oppression. Let the reins of in- 
clination be therefore held with a firm grasp. Be 
watchful against its sudden outbreaks. Have a 
care to ascertain the peculiar susceptibilities, the 
stronger tendencies of your minds, and let them be 
the object of special solicitude: let the fortress be 
doubly guarded at its weakest point. Sedulously 
guard against the first indulgence of passion. Strenu- 
ously resist every incentive to evil. If you have un- 
happily been overcome, let the act never be repeated, 
lest indulgence become the habit. While the pas- 
sions have the mastery of the man, even if the cha- 
racter should in some respects be virtuous, it can- 
not fail to be, on the whole, lamentably defective, 
and the great probability is that it will become 
radically bad. 

It is essentially important in the right formation 
of character, that you yield implicit deference to 
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those instinctive moral judgments which, as a part 
of your constitution, are a powerful apparatus for 
good, and are familiarly known under the designation 
of conscience. It is a fact in your nature that you have 
a conscience, that that faculty is formed for govern- 
ment, and that it can be the source of the highest 
satisfaction, or of conscious degradation and the 
deepest sorrow. Reverence your moral instincts. 
Let no sophistry entangle them in its spider’s web ; 
let no prejudice or passion obscure or warp them; 
let no consideration induce you to violate them. 
Cherish no desire, indulge no passion, perform no 
act which does not perfectly accord with them. 
Let their decisions be regarded by you as law, and 
from their verdict let there be no appeal. Con- 
science is the weapon with which vicious inclinations 
can be most readily subdued. A conscientious man 
cannot have other than an honourable character: 
even misguided conscientiousness is respected. In 
the formation of character, the work is already half 
accomplished, if you can be brought to reverence 
and obey the voice of conscience. 

From conscience we pass on to a yet higher 
department of your nature—your religious instinct; 
—which is so general and so peculiar to man, that 
many philosophers, of accredited respectability, 
have proposed to define man rather as a religious, 
than a rational animal. That philosophic account 
of the human mind which excludes this is seriously 
defective, since it overlooks a prominent feature in the 
mental constitution. The history of man shows 
that, of all the elements of influence brought to 
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bear upon man, the religious sense, when rightly 
directed, exerts the greatest power, has proved 
the strongest element in character, and has exercised 
supremacy over the whole man. So profoundly 
impressed were statesmen among the ancient 
heathen with its power, that they made its direction 
one of the most effective engines of government; 
and many Christian rulers have studiously followed 
their example. It should be an object of primary 
importance in the formation of character, that the 
religious sense should occupy the position for which 
it was obviously designed, and, like the moral sense, 
should be freed from all obscurity and error. Irre- 
ligion cannot be a feature of a complete character; 
for one side of the man’s nature is left uncultivated, 
one class of his instincts and tendencies unmet. 
Irreligion involves a violation of conscience, and 
thereby weakens the bonds of obligation, and the 
power of self-government. The character of an 
irreligious man is defective in one of the most im- 
portant elements,—an element considered by many 
specifically distinctive of man; and the irreligious 
man is so far removed out of the category of 
humanity. The religious element is of immense 
value in character, as it leads to the cultivation of 
every virtue. Its supremacy is incompatible with 
the criminal indulgence of the appetites and pas- 
sions, and the cherishing of mean and dishonourable 
desires; whilst it prompts to the discharge of every 
social duty, and to excellence in every relation of 
life. So profound is the connexion between religion 
and virtue, that wherever an ordinary share of intelli- 
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gence exists, it is useless for the profligate to lay 
claim to sentiments of piety; the moral and re- 
ligious instincts of society revolt against the pre- 
tension. Social virtue may be cultivated without 
piety, but piety is impossible without social virtue. 
One of the surest and readiest means of attaining 
a virtuous and honourable character, is to cultivate 
the religious element. In endeavouring to effect 
this object, you will seek to know and to do 
the will of your Supreme Creator; and avail 
yourself, diligently, of all the means furnished you 
for this purpose. If there be a book professing to 
be a revelation from God, you will examine its 
claims, and investigate and ponder the different 
classes of its evidences—external, internal, historical, 
and experimental—as affecting a question of incon- 
ceivable moment. If you are anxious to form your 
character aright, you will never be so unphilosophical 
as to condemn without inquiry, what, after all, 
may be the book of God. If, upon examination, 
you discover that Christianity appeals to the experi- 
mental evidence, as the highest test that can be 
furnished; if it tells you that “he that believeth 
hath the witness in himself;” that it must be em- 
braced, in order to the strongest evidence of its 
truth, you will earnestly and heartily embrace it, 
yield yourselves to its influence, and mould your 
conduct by its laws. The resulting influence must 
ever be of the most beneficial character. It in- 
troduces you to the fellowship of God, the infinitely 
beneficent and holy; it awakens the dormant 
sensibility of conscience; gives greater keenness 



20 
to its vision, and energy to its reproof; and 
brings you completely under its magic power. 
It enlarges your idea of the dignity and import- 
ance of man, and the illustrious or mournful 
destiny that awaits him. It brings you under the 
influence of new and more powerful motives to virtue, 
assures to you the sympathy of the most exalted in- 
telligences, and promises to you the assistance of the 
Divine Spirit. It enlarges your sphere of action, 
multiplies your sources of enjoyment, refines and 
purifies your entire nature. The aristocracy of mind 
is, unquestionably, superior to the aristocracy of 
birth and of wealth; but the nobility of pious men 
exceeds them both. These are the “ sons of God,” 
whose spirits hold converse with the invisible and 
eternal. Young men ! start in life with piety as the 
first and greatest element of your character. It will 
never be an impediment, but always a prompter in 
every honourable pursuit. Milton lost nothing of his 
sublimity, David’s arm was not unnerved for war, 
Solomon was not less wise, Locke and Newton lost 
nothing of their pre-eminence, Howard, Wilberforce, 
and Clarkson were not less benevolent, because of 
their piety ; on the contrary, piety made them, to a 
large extent, what they were. “ The fear of God ” 
will not unfit you for, but increase the likelihood of 
your success in the bar, the pulpit, or the senate; in 
literature, science, or the arts. It will qualify you 
for every worthy and honourable pursuit, and shed 
a lustre upon every department of exertion in which 
you labour; it dignifies poverty, sanctifies disaster, 
adds new honour to the highest position in society, 
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and will infallibly secure for you, in every circum- 
stance of life, an honourable and dignified career— 
a truly honourable reputation—and a truly honour- 
able grave. 

In the formation of character it is important that 
you keep in view the duties that will devolve upon 
you in every relation you sustain, that you estimate 
each duty at its proper importance, and consci. 
entiously aim to discharge them all. You are laid 
under great obligations to the authors of your being; 
there are duties you owe to those dependent upon 
you—your family and your household; there are 
duties you owe to the circle of your associates; there 
are duties you owe to society at large. If you 
would form your character aright, you would seek to 
ascertain what each class of obligations requires of 
you, and endeavour, to the utmost, to satisfy 
every demand. Cultivate assiduously the social and 
benevolent affections, and repudiate all selfish 
ends. Live not fifr yourselves, but “se’rve your ge- 
neration.” Make it your aim to say of every human 
being, “ I have done what I could for his welfare!” 
Let the maxim of the Great Teacher be your motto: 
“ Whatsoever ye would that men should do unto 
you, do ye even so to them, for this is the law and 
the prophets.” 

It must be allowed that, through the whole of life, 
we are exposed to some influence from the circum- 
stances in which we are placed : circumstances may, 
therefore, exert an influence in the formation of 
character which must be carefully watched. Com- 
panions, books, amusements, may easily initiate into 
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pleasures too congenial with inclination not soon to 
become habitual, or on the other hand may stimu- 
late us greatly in the pursuit of virtue. Sedulously 
remove from your path every influence which will 
tend to deteriorate your character, injure your moral 
and religious sentiments, or be incentives to vicious 
inclination; and at the same time seek to place 
yourselves in the most favourable circumstances, 
and under the most favourable influences for the 
development of virtue and piety. Choose for your 
companions and friends, men whose characters you 
would wish to imitate, and by whose intercourse 
your minds will be elevated and .improved. “ He 
that walketh with wise men shall be wise, but a 
companion of fools shall be destroyed.” Never 
peruse a volume which tends to weaken the intel- 
lectual powers, and stimulate a morbid imagination; 
or that is offensive to good taste, to good morals, 
or to piety. Let all questionable pleasures be 
avoided as you would avoid th? pestilence. The 
control of circumstances will be to a large extent in 
your own hands; but if it should at any time be 
otherwise, and you are unavoidably placed within 
the enchanted circle of temptation, remember that 
you have still the power to refuse the solicitation, 
and to resist the foe. 

It frequently happens that great facility is impart- 
ed tor resisting incentives to evil, and great stimulus 
given to the practice of virtue, when a man has laid 
down certain general principles for his guidance. When 
these principles regard our time, books, companions, 
pleasures, and general pursuits, and are regarded by 
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us as laws, they become bulwarks of defence,— 
rallying points in our mental conflicts, where we can 
collect our scattered forces for a second encounter. 
It will be important for you to lay down for 
your guidance certain general rules, to which you 
will inflexibly adhere, and which shall form standards 
of appeal in all cases of difficulty and danger. It 
is impossible to enumerate all that we may con- 
ceive to be desirable: it is sufficient to indicate 
their general character. Let it be a principle with 
you always to do what is right—not what is simply 
expedient. Resolve never to subordinate your 
higher faculties to the lower. In every relation of 
life, aim to attain the highest excellence. Under all 
circumstances live as becomes a being who is im- 
mortal. Or, if, it be desirable to state the case 
more definitely, the principles I would urge upon 
your attention, are the precepts and laws of Christi- 
anity. Character will acquire unwonted decision 
and firmness, when these precepts are kept before 
our minds, as mottos for our guidance and invariable 
rules of action. Each precept will be a fortress in 
which the spirit will be impregnably entrenched. 

Great consolidation has often been imparted to 
character, and a strong fortification thrown around 
the man for good or evil, when some great purpose 
has been fixed on as the object of life,—the object 
to which all other considerations shall be subordinate 
and subsidiary : as when a man has resolved to 
attain the highest eminence in his profession; 
-avarice has resolved on acquisition; or genius has 
resolved on fame. Howard was thus devoted to 
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benevolence; Buxton to the liberation of the Negro; 
Paul to the diffusion of Christianity. Whilst a great 
conservative influence is exercised, when the object 
is virtuous and honourable, the most serious results 
ensue when it is evil and unworthy. The votary of 
pleasure has often been led to adopt the most mean 
and contemptible expedients for the gratification of 
his desires; and has sacrificed to enjoyment, his 
reputation, fortune, life. The ambition of Napoleon 
led him restlessly on, from one scene of conquest to 
another, whilst, in the meantime, his character was 
blackened by perfidy and selfishness, and his history 
was written in blood. Let me exhort you then to 
fix on some great purpose, as the object of your 
life. Let it be a purpose worthy of your nature; a 
purpose that will bear constant reflection, that can 
be prosecuted under the smiles of conscience, and 
with an eye upon eternity. 

It affords invaluable assistance in the formation of 
character, when we can propose to ourselves a 
model for imitation. If that model embodies all the 
principles by which we are to be guided, and exem- 
plifies the great purpose of our life, obedience is 
rendered more easy, and the prosecution of the 
object more certain. The principles are more easily 
understood when illustrated by example, and 
another element of our nature, the imitative, is 
called into exercise. As the artist studies his model, 
as embodying all the principles of his art, so 
biographies of illustrious characters are models 
to be studied and copied in the formation of cha- 
racter. It is important in our selection of a model 
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that it should be perfect, lest in copying its excel- 
lences, we copy also its defects. Artists invariably 
study the works of the most illustrious masters, and 
believe that eminence can only be attained by aiming 
at perfection. Let me, therefore, propose to you a 
model which exemplifies all the principles you ought 
to acknowledge, and exhibits all that you need wish 
to become,—a character of inimitable beauty, of un- 
rivalled dignity and purity,—the prophet of Galilee, 
the Son of God. Is that character a fiction ? It 
is the most beautiful fiction that ever was conceived; 
and his life the most wonderful romance that ever was 
in vented,—a character too beautiful for fiction, a life 
too wonderful to be untrue. Keep that illustrious 
example before you. In every act of life and feature 
of character, seek to exemplify his spirit, and follow 
in his steps; and though you may not attain per- 
fection, you will attain, in the opinion of others, if 
not in your own, a height of excellence which at 
present you deem impossible. 

Having thus furnished you with those general 
hints which may serve for your guidance in the for- 
mation of character, I will now advert to the im- 
mense importance to your future welfare, of giving 
earnest and diligent attention to all that is adapted 
to render you honourable, virtuous and pious. This 
is a theme from which the minds of all, who are 
prone to indolence and self-indulgence naturally 
recoil: but, as the testimony of the aged is 
unanimous,—that the foundation of their reputation 
or infamy, was laid in early life, it is worthy of 
your calm and patient attention. 
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Character contributes the most to the happiness 

or gloom of life: it is the most active element 
of comfort or of sorrow. The connexion between 
happiness and the possession of knowledge, 
wealth, fame, or power is accidental; for happiness 
has frequently been enjoyed amid the privations of 
poverty, and all the inconveniencies of humble life. 
The connexion between happiness and character is 
necessary: for conscience has to do with character. 
Every habit we form, every principle by which 
we are influenced is an object of approval or 
condemnation, and thus becomes one of the roses 
or thorns in the highway of life. Character is 
an inseparable companion : it follows you wherever 
you go. You may quit the society of friendship, 
scatter your property to the winds, exchange 
power and distinction for the retirement of private 
life; you may repudiate association with your 
species, and make your home with “ the owls of 
the desert” : but you cannot part with the pleasure 
or the sorrow that character imparts. “ The heart 
knoweth its own bitterness, and a stranger inter- 
meddleth not with its joy.” If you are under the 
reprobation of society, the consciousness that you 
possess your own approval—that all is serene within, 
—will inspire satisfaction which no obloquy can ruffle, 
nor violence destroy. On the other hand, no position 
or reputation can console for the bitter consciousness 
that you are not what you seem and are supposed to 
be; that you have a reputation for integrity, whilst, 
in reality, though not yet detected, you are dishonest; 
that you are thought to be moral, whilst you are 
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secretly licentious; that you are esteemed as devout, 
whilst you are a stranger to “ the fear of God.” 
Character you carry with you into society: it is 
your companion in retirement. It can embitter 
opulence and fame, augment the sorrows of indi- 
gence, render disease more distressing, and death 
more terrible: or it can prove, through life, one of 
the richest consolations of your lot. It will be an 
angel gladdening you with its smiles, or a scorpion 
lashing you with its sting. In forming character, you 
are nursing a brother and a friend, training a sweet 
and happy cherub to be your companion, your 
monitor, your guide; or you are fostering a fiend of 
inexorable malignity, and, in the solemn figures of 
prophetic teaching, “ hatching a cockatrice’s eggs, 
and weaving a spider’s web.” 

Character is the chief element which will secure 
for you the esteem or contempt of society, and ac- 
quire for you, if you be virtuous, the largest amount 
of influence over your species. The most important 
element of your influence at home is not your su- 
perior mind and greater intelligence, still less your 
wealth and position ; it is your character. Your 
excellence alone will make you loved and respected 
in that inner circle of domestic life, of which you 
ought to be the centre and the charm. It is this 
that wins you the esteem and confidence of your 
associates, and renders you honored and respected 
in commerce. It is this that gives weight to your 
opinion and dignity to your name; that will acquire 
for you veneration amidst the infirmities of age, will 
cause you to be followed to the grave with mourn- 
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ing, and will constitute, after your departure, your 
imperishable monument. “ A good name is better 
than precious ointment.” 
“Who steals my purse, steals trash; ‘tis something, nothing; ’Twas mine, ’tis his, and may be slave to thousands ; 
But he that filches from me my good name, Robs me of that, which not enriches him, 
But makes me poor indeed.” 

How little can any other advantages acquire for 
you, if they are unassociated with this. Wealth may 
procure you flattery, genius may gain you admira- 
tion ; but character will procure respect, confidence 
and love, and will embalm your name for the admi- 
ration of posterity. If you possess other advantages, 
the possession of character will enable you to employ 
them to the greatest effect: wealth, knowledge, 
genius—your position as a magistrate, a tradesman, 
a mechanic, a student of the professions, literature, 
or the arts, will have a lustre shed around them by 
your virtues, which they had not previously acquired. 
On the other hand, if you have not character, nothing 
can save you from ultimate contempt. Monarchs 
have sat on the British throne, whose names are now 
by-words for every species of perfidy, cruelty and 
licentiousness, whilst virtues which have adorned an 
obscure position have, in many instances, been 
brought into distinguished notice, and will never 
be forgotten. Brilliant stars have vanished from 
our heavens, and illustrious names have sunk 
into obscurity, when character has departed. “ The 
righteous shall be had in everlasting remembrance, 
but the memory of the wicked shall rot.” 



29 
Character is the only element that you can reckon 

upon as your own—that never can be wrested from 
you but by your own suicidal hand. Its glory or 
infamy no other man can share. Wealth, know- 
ledge, genius, rank, may pass away and be forgotten, 
but of character you can never be divested ; it is 
a pillar of cloud dark and tempestuous, or a pillar 
of fire radiant with glory, through all your earthly 
sojourn. If you are permitted to retain through 
life all the advantages of your present lot, they 
must be relinquished at the borders of the grave; 
for the sepulchre admits not, and eternity knows 
not the distinctions of opulence, of rank, of genius, 
or of power: but character follows you into the 
world of spirits, will be a partaker of your immor- 
tality, and is the only element in which your nature 
will be unchangeable for ever. 

Remember that the character you now form you 
will probably continue to retain through life, for 
rarely in mature manhood does serious reformation 
occur. Let the character you now form be one you 
would desire to possess when surrounded by family, 
friends, dependents, amidst the sorrows of adversity 
and the infirmities of advancing age. The character 
you now form you will probably, by your instructions 
and example, impart to your children and depend- 
ents, and impress, to a large extent, upon all around 
you. You will not travel your course alone, but 
either lead others with you to virtue and piety, or 
seduce them into the paths of evil and sorrow. If 
you attain eminence in society, you will have great 
opportunity for stamping your character upon the 
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age in which you live. You are placed, therefore, 
in a position of solemn responsibility; in forming 
character you are amassing a treasure of influence 
for weal or woe. Strive, I beseech you, to form a 
character of so elevated a nature, that you would 
like to bequeath to posterity its imperishable fruits. 
Remember, also, that it is possible, nay certain, that 
you will carry your character into eternity; that the 
character you are now forming will influence your 
future destiny, and that, at this present hour, you 
may be composing the first paragraph of an ever- 
lasting history.* 

Whatever importance may be attached to the sub- 
ject at all times, is augmented by the nature of the 
times in which we live. Stilling events are con- 
tinually transpiring around us. Science has made 
rapid advances. Art is multiplying its inven- 
tions. The age in which we live is extraordinary— 
the age of the steam-engine and the electric tele- 
graph; the age of the newspaper, the magazine, the 
review; the age of cheap literature; the age of un- 
wonted attention to the necessities of the poor; the 
age of British Schools, Mechanics’ Institutions, 
Athenaeums, and the communication of knowledge 
to every class of society; the age of advancing civil 
and religious liberty; the age of unparalleled exertion 
by all sections of religionists. It is a bright and 

* A melancholy illustration of this clause may prove a salutary warning. A young man of deistical principles was present at the lecture, and afterwards ridiculed and scoffed at the more serious portion of it. The following morning he was seized with cholera, and in a very few hours died—it is to be feared as he lived—“without hope.” 
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happy era which is now dawning upon us. The 
golden age of the world is approaching, when know- 
ledge, liberty, peace, religion, shall be the happy 
heritage of universal man. It is gratifying to observe 
that the young men of this generation are availing 
themselves of advantages to which their sires were 
strangers, to qualify themselves for their parts in 
the new drama which Providence is commencing. 
Although the protracted hours to which the avoca- 
tions of business extend are still maintained, through 
the cupidity of some of your employers, (hours, in 
“ the good time coming,” to undergo a radical revo- 
lution) and you are thus prevented from undertaking 
much that you would otherwise attempt; still, I 
I trust, that those which are permitted you, will only 
be the more sedulously improved, that in those 
future positions of honour and trust you may be 
called to occupy, you may be qualified to “ serve 
your generation by the will of God.” The present 
is an age which demands the activity of each, and 
the earnest employment of the powers of all. No 
man is to be indolent or selfish now. No man 
is to “ live to himself; ” each must labour for 
society, each for the world; each must contribute 
the quota of effort permitted him to the work of 
the world’s regeneration. Form for yourselves 
such characters as for their integrity, virtue and 
piety, shall tell with mighty effect on the coming 
age. The era is now dawning. The figure-hand 
on the mighty dial of time is already indicating its 
approach. Live not on the traditions of the past, 
but in the anticipation of the future. Let the ge- 
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neration in which you are to be the actors, be a 
generation of enlightened, cultivated, upright and 
godly men; and more will be accomplished for the 
diffusion of intelligence and freedom, for the triumph 
of peace, and the universal reign of Christianity than 
has been accomplished since the era of the Apostles.' 
Young men of England! the hope of our country 
and the hope of Christianity—qualify yourselves 
earnestly and devoutly for the part you have to play: 
when you enter upon the work execute it well; and 
leave behind you proof that you have not lived in 
vain. And let us all so act in our generation 
tion as to hasten the arrival of that illustrious day 
of universal knowledge, liberty and godliness, for 
which the nations are now “ travailing in birth,” 
and which God the Lord, “ will hasten in His time.” 

“ There is a fount about to stream, There is a light about to beam, There is a warmth about to flow, There is a flower about to blow, There is a midnight blackness changing Into grey: Men of thought and men of action Clear the way! 
Aid the dawning, tongue and pen ; Aid it, hopes of honest men; Aid it, paper ; aid it type ; Aid it, for the hour is ripe,— And our earnest must not slacken 

Men of thoi in •: mg men action Clear the way! ” 
In 
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