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PREFACE. 

Our God and Saviour is frequently repre- 
sented in the Bible as a Sun—a glorious 
centre of light and life. All who know him 
are most fully prepared to acknowledge the 
appropriateness of the figure, and to yield 
their adoring affection to the attractive love- 
liness of Jehovah. 'Many there are, however, 
who “ know not God,” and who are perishing 
“ for lack of knowledge.” Error has taken 
the place of truth in their minds—error that 
covers the whole field of their spiritual vision, 
and shrouds the great and holy One in the 
deepest darkness. The experience of such 
is, that the less they think of him the happier 
they feel. Very lately, I met with a most 
interesting person, who had been for many 
years in such a state of mind as to be unable 
to open a Bible, or listen to a word about 
God, without experiencing the most over- 
whelming horror. To a superficial observer 
the experience of this person might have 



PREFACE 
seemed the result of mental disease ; but this 
idea is completely set aside by the fact that 
her suffering commenced by reading and 
hearing statements that represented Jehovah 
as having, from all eternity, elected a portion 
of mankind, and as having reprobated the 
rest, while it was completely removed .by the 
exposition of his true character. There are 
many such cases, while there are many others 
in whom utter neglect of God is the result of 
this error regarding him. The view given of 
his character and ways is of such a kind as 
to appear an inextricable perplexity to their 
minds, and it is left in indifference as a 
subject on which they are not called to 
decide. Thousands are sinking into eternity 
who have no real hold upon the Rock of 
Ages from these causes. 

The object of this volume is to dispel the 
erroneous conceptions that many have formed 
of Jehovah in connection with the doctrine of 
predestination. The substance of what is 
thus published having been delivered in a 
course of lectures, and several brought 
to rejoice in' the Lord through this means, 
it appeared desirable to give the ex- 
position this more permanent form, that in 



the hand of the great Deliverer the truth 
might be useful to a much wider circle than 
could otherwise be reached. Deeply con- 
scious of the imperfection of the effort, so far 
as I am concerned, but confident in the 
truth and in that God whose honour I have 
sought to vindicate, I commend these pages 
to Him, and to the careful consideration of 
my fellow-men. 

J. K. 
Edinburgh, 1863. 





THE CLOUD DISPELLED. 

CHAPTER I. 
PREDESTINATION AND FORE- 

KNOWLEDGE OF GOD. 
My Dear Reader,—The subject of discus- sion on which we are now entering is one of no trifling moment. If we regard it in the light of a doctrine that has been woven into the very texture of the mind of our country —that sways the feelings and influences the consciences of vast multitudes of our fellow- men—it must appear worthy of most serious and earnest attention. Or if we regard it as most vitally affecting the character of our God, its claims upon our consideration are incalculable. You are probably aware that the Catechism which we and millions of others have com- mitted to memory from our earliest years, contains the doctrine, that “ the decrees of God are his eternal purpose, according to the counsel of his will, whereby, for his own glory, he hath foreordained whatsoever comes 



THE CLOUD DISPELLED. 
to pass.” This doctrine has taken a deep hold upon the minds of men. When a crime is committed by persons who are held deeply guilty before God, nothing is more common than the saying, “ It was before them, and they could not get past it.” A friend of mine, on entering a company some time ago, had occasion to state that, on the night before, a man had committed suicide in the most fearful manner. What effect did the relation of this worst of crimes produce upon 
one of the oldest and most apparently serious of the company. Simply this : she exclaimed —“ Poor man ! his time was come.” Such was the principal feature in the case, as it appeared to her mind ; and such is the legitimate conclusion from the doctrine, that whatsoever comes to pass is foreordained. Many have thus imbibed the doctrine of a universal predestination, while many others of more reflective minds, stumble over it, and are thus effectually prevented from seeing the true character of their God. The doctrine to be considered is that of universal pre- destination THAT WHATSOEVER COMES TO 
PASS IS ETERNALLY FOREORDAINED. As it is necessary, in an enquiry of this kind, to begin at the foundation of the subject on hand, our attention is first called to the relation in which the doctrine of universal predestination is supposed to stand to the foreknowledge of God. This is stated by a living author of no small influence as 



FOREKNOWLEDGE OF GOD. 
follows:—“ The question is, does God fix a thing simply because he foreknows it? or does he foreknow it because he has fixed it? There are vague ideas in men’s minds on these points, and it is well to know the truth with distinctness. I answer, then, unhesitat- ingly, that predestination must be the found- ation of foreknowledge. God foreknows EVERYTHING THAT TAKES PLACE, BECAUSE he has fixed it.”* Nothing can be more explicit than this; and if God has fixed everything, the persons who say of their own crimes, or the crimes of others, “ they were before us, and we could not get past them,” are perfectly right. It is impossible that they could get past that which God has fixed for them. A man with whom I conversed some time ago, went to his minister with the difficulty of election or predestination upon his anxious heart. After a good deal of explanation, which still left the man’s mind in the same state of darkness, he asked the minister if it did not, after all, come to this : that if he had been elected, he would be saved, and if not, his salvation was impossible ? The minister replied, that how- ever inconsistent it might appear to their minds, it did come to that It must, then, be carefully marked, that in the doctrine of universal predestination there is distinctly involved the predestination of sin, as well as of life and death. Indeed, this is distinctly 

* Truth and Error. By H. Bonar. 



THE CLOUD DISPELLED. 
stated by the author before us. He says-— “ Here is something still more striking. The deeds of these wicked men [the murderers of Jesus] are said to have come to pass accord- ing to his counsel.” Again—“ They teach us plainly that our world’s history, in all its things, great and small, is a history of events preordained by God from eternity.” In this chapter, I shall call attention to two im- 
portant branches of reasoning: First, to the scriptural denial of the foreordination of sin ; 
and, second, to the fallacy by which that false doctrine is derived from the omniscience 
of God. 

I.—The Scriptural denial of the DOCTRINE THAT JEHOVAH HAS FOREOR- 
DAINED INIQUITY. 

It may be thought strange by many readers that we should require to produce formal Scripture proof on such a subject as this; yet, let it be remembered, that if sin be not foreordained, then “ whatsoever comes to pass ” is not foreordained ; and the theory that God foreknows everything, because he has fixed everything, is a false theory. It is thus of vital importance to our argument to see that the Bible repudiates the whole doctrine, by repudiating that part of it which has respect to sin. r. Consider the words of God in feremiah 
vii. 29-31: “ Cut off thine hair, O Jerusalem, and cast it away, and take up a lamentation 



FOREKNOWLEDGE OF GOD. 5 
on high places; for the Lord hath rejected and forsaken the generation of his wrath. For the children of Judah have done evil in my sight, saith the Lord ; they have set their 
abominations in the house which is called by my name, to pollute it; and they have 
built the high places of Tophet, which is in the valley of the son of Hinnom, to burn their sons and their daughters in the fire; which I commanded not, neither came it into my heart.” Now, let us suppose that “ whatsoever comes to pass ” is foreordained of God, and then we must admit that these sins of Judah were foreordained by him. These sins “ came to pass.” How does this theory look in the presence of Jehovah’s 
most solemn protestations in the verses now quoted ? Mark, he tells Jerusalem to cut off her hair, and to cast it away in token of deep and desperate grief. Why should she do this ? Is it because that has come to pass which Jehovah decreed? But, further, the Lord is said to have rejected and forsaken the generation that committed, or brought to pass, these things; and he designates them “the generation of his wrath.” Are we, then, to believe that they became the people of his indignation, and were rejected and forsaken because they brought to pass that which had been decreed by himself from all eternity ? The author who says that God foreknows everything that takes place, because he has fixed it, and who thus holds 



THE CLOUD DISPELLED. 
that God fixed from eternity that Judah was to commit the sins spoken of before us, holds that that generation were rejected and forsaken as a generation of wrath, because they did that which God from eternity had fixed to be done ! Now, my reader, can you 
believe this ? Are you prepared to declare that such doctrine is the truth of God ? If so, how can you feel sorry for sin? How can 
you feel remorse for having fulfilled the eternal decree of your God? But observe, further, Jehovah says that he commanded not these things. He says that “they came not into his heart.” Can you still hold that he had them in his heart from all eternity, as the things which he determined, and fixed to take place for his own glory ? I know it is possible to reconcile some minds to the reception of any idea, however absurd it may be, by saying, “ It is spoken after the manner of men.” Let us, then, apply this theory to the case before us. Let us suppose that a man’s family are completely under his con- trol, so that he can make them do exactly what he chooses. Well, he determines that a portion of them shall furnish him with an opportunity of condemning them and punish- ing them, that he may display what he calls his justice. In order to this, he decrees secretly that they shall commit the most horrid crimes, and as they do commit these crimes, they are just carrying out his own determinations. What would you think of 
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the “manner" of the man who, in such a- case, would protest, in the presence of his condemned children, that the sins they had committed had never entered his heart ? 2. Take the words of Jehovah in Jeremiah xix. 1-6 : “ Thus saith the Lord, Go and get a potter’s earthen bottle, and take of the ancients of the people, and of the ancients of the priests; and go forth into the valley of the son of Hinnom, which is by the entry of the east gate, and proclaim there the words that I shall tell thee : and say, Hear ye the word of the Lord, O kings of Judah, and inhabitants of Jerusalem ; thus saith the Lord of Hosts, the God of Israel, Behold I will bring evil upon this place, the which whoso- ever heareth, his ear shall tingle. Because they have forsaken me, and have estranged this place, and have burned incense in it unto other Gods, whom neither they nor their fathers have known, nor the kings of Judah, and have filled this place with the blood of innocents ; they have built also the high places of Baal, to burn their sons with fire for burnt-offerings unto Baal, which I commanded not, nor spake it, neither came it into my mind : therefore, behold the days come, saith the Lord, that this place shall no more be called Tophet, nor the valley of the son of Hinnom, but the valley of slaughter.” This is a still stronger passage than that in the 7th chapter of this prophet. It is important to notice some of its most striking 
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features. The prophet was directed to take 
“ a potter’s earthen bottle,” to represent the people and the city to whom he was to address himself. After speaking to them the words of Jehovah, he was to break the bottle in pieces before them, as a sign of the fearful judgment with which God would punish the iniquities which they had com- 
mitted. God said that he would bring evil on the place, that whosoever heard of it his ears should tingle. He said emphatically— “ they have forsaken me.” This could not mean anything less, or else, than that they had forsaken his friendship and his laws. They could not escape from his presence. He says further, “ they have estranged this place.” How could they estrange it but by using it contrary to his purposes regarding it ? But mark what he says respecting their crimes—“ which I commanded not, nor spake it, neither came it into my mind.” It is im- possible for Jehovah, as a holy and sin-hating God, to speak in stronger terms than these. We shall have occasion afterwards to con- sider other passages of Scripture containing a similar denial of the doctrine in question. Let these suffice at present. It is better that the mind should have the full advantage of two such decisive protests, on the part of God, than that it should be led to feel as if many such were required in order that they might prove conclusive. 
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II.—Consider the fallacy upon which 

THE DOCTRINE OF THE FOREORDINATION OF 
SIN IS FOUNDED. 

The mind may be placed in great difficulty by a mere scriptural denial of a particular doctrine—it may not have been accustomed to bow with implicit submission to the words of the Bible ; or it may have been under the power of that most misleading of all notions, that the Book of God contains doctrines that must appear to us contradictory. Although, to such a mind, you produce the strongest assertion, from the Word of God, disproving a particular doctrine, the man is not led to abandon the doctrine thus disproved. It is needful, therefore, to point out the flaw that vitiates the doctrine in question, and exposes it to the denial of God. 
i. Let us have the doctrine again clearly before us. The substance of it is this—that because it is admitted that God foreknows whatsoever comes to pass, and because he could not have foreknown it unless he had fixed that it should take place, therefore God foreordained everything that comes to pass, and that from all eternity. A correct idea of the doctrine may be derived from the argu- ment founded upon it in the following conversation. It is supposed to be here presented in a light in which it is unanswer- able. “ If I am not mistaken,” says the author from whom I quote, “ the conversation 
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related took place more than half a century 
ago. It is, however, very suitable as an illustration of some of the points discussed in 
the preceding pages. The chief speaker was a minister of an Independent congregation. Being once on a journey, he was overtaken by a stranger, who urged some objections to predestination, and, among others, that it made God unjust. “ ‘ Before that can be admitted,’ said the minister, “ you must prove that God owes eternal life to any of his fallen creatures ; and further, that the vindication of a mortal is essential to the equity of a God. Besides, the question is not, what are the difficulties connected with the doctrine, or can a worm solve them all ?—but, is this doctrine of predestination scripturally and philosophically true, or is it not? The difficulties of the subject will prove nothing against the fact; and he that brings the legislation of his Creator before the tribunal of his own under- standing should first be able to measure the length of his eternity, the breadth of his immensity, the height of his wisdom, and depth of his decrees. Is it not a sad evidence of human depravity, that creatures of a day will sit in j udgment on spiritual and eternal 
things, as if the Author of the great mystery 
of godliness were altogether such an one as themselves ?’ “ ‘ I hope you will not be offended,’ replied the gentleman, ‘ if I declare, notwithstanding 
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all you advance, I do not, I cannot believe in this doctrine of predestination.’ “ ‘ And I hope,” rejoined Mr C., ‘ that you will not be offended if I declare I am quite of opinion you do believe in it.’ “ ‘ I beg, sir,’ said the other, ‘ you will explain yourself.’ “ ‘ If you will favour me with the short answer of Yes or No to a few explicit questions, I shall take the liberty to propose,’ replied Mr C., ‘ I have little doubt but I can prove what I have affirmed.’ “ ‘ It will afford me great satisfaction,’ said the other, ‘ to comply with your proposal.’ “ Mr C. then began : ‘ Are you of opinion that all sinners will be saved ?’ “ ‘ By no means,’ said the gentleman. “ ‘ But you have no doubt,’ added Mr C., ‘ it will be formally and finally determined at the day of judgment who are to be saved and who are to perish !’ “ ‘ I am of that opinion,’ replied the stranger. “ ‘ I would ask then,’ continued Mr C., ‘ is the great God under any necessity of waiting till these last lawful assizes, in order to determine who are the righteous that are to be saved, and the wicked, who are to perish ?’ “ ‘ By no means,” said the other, ‘ for he certainly knows already.’ “ ‘ When do you imagine,’ asked Mr C., ‘ that he first attained this knowledge ?’ “ Here the gentleman paused, and hesitated 
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a little ; but soon answered, ‘ He must have 
known from all eternity.’ “ ‘ Then,’ said Mr C, ‘ it must have been fixed from all eternity.’ 

“ ‘ That by no means follows,’ replied the other. “ ‘ Then it follows,’ added Mr C., ‘ that he did not know from all eternity, but only guessed, and happened to guess right; for how can Omniscience know what is yet uncertain ?’ “ Here the stranger began to perceive his 
difficulty ; and after a short debate, confessed it should seem it must have been fixed from eternity. “ ‘ Now,’ said Mr C, ‘ one question more will prove that you believe in predestination as well as I. You have acknowledged, what can never be disproved, that God could not know from eternity who shall be saved, unless it had been fixed from eternity. If, then, it was fixed, be pleased, sir, to inform me who fixed it ? ’ “ The gentleman candidly acknowledged he had never taken this view of the subject before, and said he believed it would be the last time he should attempt to oppose pre- destination to eternal life.” In many minds this is supposed to be an invincible argument; and many an inquirer 
has been silenced and left in inextricable difficulty when plied with it, as this gentleman was. 2. Let us see tmv where the strength of the 
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argument lies. This will be seen in the virtual assertion contained in these words, “ How can Omniscience know that which is uncertain ? ” Study carefully the whole con- versation, and you will find that if Omni- science may, or can know that which is yet in this minister’s sense uncertain, the whole 
argument, and every argument of the kind, falls to the ground. The minister virtually asserts that even God cannot foreknow an event which is yet uncertain or contingent; and here, and here alone, has his argument a resting place. Take this away, and it is gone. Show that Omniscience may know of the coming of an event, without Omnipotence fixing that event, and so rendering it necessary, and the whole boasted fabric crumbles in an 
instant into dust. It is important to notice this most carefully. Nothing can be of greater moment in dealing with an argument that contradicts God, than seeing most clearly the assertion upon which it rests. This is of special importance in this instance, because the assertion is so manifestly of a suspicious nature—“ Omniscience cannot know ! ” These are suspicious words—words that can- not be reflected on without exciting a degree of suspicion in regard to the assertion in which they occur. What is it, we are apt to ask, that Omniscience cannot know ? What does omniscience mean ? Does it not 
mean all-knowing ? What is it that an all- knowing mind cannot know ? The assertion 
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is that it cannot know “ that which is yet uncertain or contingent.” Well, here is the peg upon which the whole matter hangs: that which is supposed to be a perfect axiom in defence of predestination as universal, is 
the simple assertion that God himself cannot know the coming of an event unless he has first fixed that it shall come. 3. Let us mnv test this assertion. It is not so self-evident, nor is it so clear by a quota- tion of the Bible, that it may not be questioned and put to the test. (1.) It proves too much. It is used to prove that eternal life is a subject of predes- tination. It is also used to prove that the act of God in condemning the wicked is pre- determined. But mark well, my reader, that it proves, as certainly, the predestinating of every sin as that of either eternal life or con- demnation at the seat of final judgement. If God cannot know that which is yet uncertain, and thus must have fixed all that he knew would take place, then every lie, and theft, and murder, that have ever been committed in time, must have been fixed of God to take place, and that from all eternity. (2.) The assertion in question is contradic- tory in its own terms. This I have already 
noticed as giving ground for suspicion in regard to it. I notice it now more particularly to show that it is false. Observe, then, the word Omniscience. It means the power of all knowledge, or the power in God of 
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knowing all things. The assertion is that if anything is “yet uncertain” this power in God cannot take it in—that Jehovah, though possessing the power of infinite knowledge, cannot know an event which is yet uncertain. Now this is plainly saying that the power of the divine mind to know is infinite, and yet it is finite—that it is capable of knowing all things, but not capable of foreknowing a contingent event. I cannot see how it is possible for an assertion more fully to con- tradict itself. (3.) The assertion measures divine know- ledge by the standard of human knowledge. We are not sure but it gives less power to the knowledge of God than must, in right, be granted to the knowledge of man. But we insist not on this. Even if we admitted the impossibility of human knowledge grasping with certainty the future occurrence of an event which is yet left perfectly contingent, does it follow that we must transfer this in- capacity to know of such an event to God ? By no means. Man is less than nothing and 
vanity, when compared with God; and though it were impossible with man, that would be no reason for supposing it so with Jehovah. The person who first uttered the question, “ how can Omniscience know that which is yet uncertain ? ” no doubt felt that he could not know such events ; but it was too much to conclude, therefore, that God could not know them. 
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Here it is most important to remark, in passing, that the word “ uncertain ” is an ambiguous word, and hence apt to mislead the mind, when used in such a question as 

that under consideration. It is very gener- ally used to signify that of which we are as yet ignorant. For example, an event has occurred in a foreign land, and the news takes months to reach this country. Two persons meet to converse over the state of things abroad. One asks the other how some particular events have gone. The other 
answers that no news has as yet arrived, and adds, “ As yet, all is uncertain." Here he uses the word concerning events that have actually taken place. He calls them “ un- certain " because the truth regarding them has not yet reached the public mind. Were the word used in this sense, in the assertion that God cannot know that which is uncer- tain, the statement would simply mean that he could not know that which he did not know. But this is not the meaning of the word. It is not used in opposition to know- ledge but to fixedness.* Contingency, there- fore, being the only other meaning of it, to this we must recur. The assertion is, that God cannot know an event, or foreknow it, if it actually possesses the nature of a contingent 

* “ Necessity is that which is, and which cannot possibly not be, or be otherwise than it is. Contingency then, as the opposite idea, must be that which is, or may be, and which possibly might not be, or might be otherwise than it is.' —Tappan. 
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or unfixed occurrence. In this meaning alone it has force in the argument before us ; and again we hold that had not man presumed to limit and pare down the power of Jehovah’s knowledge to the level of the standard of his own, he would never have asserted that God could not foreknow an event which is in its nature perfectly contin- gent. (4.) The assertion in question is founded in the most dishonouring ideas of God. I pass at present the notion that he predesti- nated sin. I leave also the idea that he can- not create a free creature, whose actions shall be perfectly contingent events. That upon which it is needful to insist here is the idea that, if an event were truly contingent, God could not know that event before it took place. This idea is admirably opposed by John Goodwin in his valuable work, 
“ Redemption Redeemed.” There he says— “ If it be replied, yea, but if God knows that such and such things will come to pass, is there not a necessity of their coming to pass ; or otherwise, must not the knowledge of God 
prove abortive, and be accompanied with error ? 

“ I answer, no ; if the events supposed to be known by God before their coming to pass be contingent ; or, at least, such, in the pro- duction whereof, the wills of men must in some way or other interpose, if ever they be produced (of which kind of events only we now speak), the 
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certainty of the knowledge of God may be salved, and yet no absolute necessity of the coming to pass of such events be supposed. The reason is, because at the same time when God seeth or knoweth that they v/ill come to pass, he seeth and knoweth also that there is no necessity they should come to pass, but that they may well be prevented, in which respect, in case they should not come to pass, the knowledge of God should suffer no defea- 
ture or disparagement. “ If yet it be said, yea ; but when it is supposed that God knoweth that such or such an event will come to pass ; if it should be supposed withal that he knoweth it may not come to pass, or it may come to pass other- wise than according to his knowledge, doth not this suppose or imply a consciousness in God of the weakness or deficiency of his knowledge ? “ I answer, no ; but rather the contrary ; viz., a consciousness in him of the strength and perfection of his knowledge. For he that knoweth not that contingent and free-working causes which way soever they shall act in order to any particular event, might yet act otherwise, or suspend their actings, is cer- tainly defective in knowledge. And if God did not as well know that there is a possibility of the non-futurity, or of the not coming to pass of such contingent events, which he knoweth will soon come to pass, he should 
be defective in his knowledge concerning the 
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nature and property of contingent and free- working causes, inasmuch as this is their nature and property (as hath been said), to be at liberty, in reference to particular actings, to act one way as well as another, or else to suspend their action. Indeed, if it should be said or thought that any event will not, or shall not, come to pass, which God knoweth beforehand will come to pass, this would im- port an obnoxiousness unto error in the knowledge or foreknowledge of God. But to say, or think, that such an event, whose future coming to pass God knoweth may, not- withstanding this knowledge of his, not come to pass, reflects no dishonour or disparage- ment at all upon his knowledge, but rather gives an honourable and high testimony of excellency and perfection unto it. For he that certainly knows what contingent and freeworking causes will do, notwithstanding their freedom and liberty either to do, or not to do, or to do otherwise, must needs be excellent in knowledge indeed, and one who needeth not count it robbery to be equal with God.” This is a true and striking exposition of the Divine glory of foreknowledge. We are here enabled to form some true concep- tion of the almighty power of Divine omnis- cience, while we are relieved from the freezing and deadening notion that everything is fixed, as by inexorable fate, and yet we have the full advantage of the soul-cheering truth that “ all things are naked and open to 
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the eyes of Him with whom we have to do.” 4. Let us now see the truth that requires to 
be admitted, in order to the entire removal of this whole argument from foreknowledge. One would suppose that some most fearful error must flow in if universal predestination is denied. From the zeal with which that doc- trine is defended, we must conclude that the whole fabric of truth must be overturned if it is even partially set aside. Now, all that needs to be admitted is that God can create BEINGS WHOSE ACTIONS SHALL NOT BE FIXED EVENTS, AND YET THAT HE CAN FOREKNOW WHAT THOSE ACTIONS SHALL BE. We have thus before us the truth, and how can any reflecting man object to it ? Let me ask my reader if he will rather admit that all sin has been foreordained by the decree of God, and that Omniscience cannot know an event which is yet “ uncertain,” than he will admit that God can create a creature whose actions shall be truly contingent events, and yet the whole of whose history shall be perfectly foreknown of God ? Weigh the alternatives, and you cannot be in a difficulty as to which to choose. In closing this chapter, let me press with deep earnestness the fact of freedom on the mind and conscience of my reader. Are you still without God as the object of your supreme delight? Are you still afraid to think of meeting him ? Could he now point to you and say, “ There is, at least, one that 
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created you free ; he has not fixed one choice of your undying mind ; he could not value your choice if he had, for forced love is an abomination alike to God and to man. You are free, and free to look to him as your Father and eternal Friend—free to meet him on the ground that Jesus atoned for your sins—free to enjoy him as your eternal portion. Dare you think of the fact that you 
have freely chosen the world and rejected God ? Remember, those theories that seem to prove that your sin has been a fixed matter from eternity, will be swept away by the tide of the indignation of the God of truth at last. “ The hail shall sweep away the refuges of lies.” O ! then, be entreated to choose now the free and full mercy of your God. Be entreated to rest on the fact 
that Jesus atoned for your deep and voluntary criminality. Be satisfied with that which honours and satisfies divine justice. Be reconciled to Jehovah, and you will bless him throughout eternity that he created you free, and redeemed you from the sin you had chosen, that you might freely choose ever- lasting life. 



CHAPTER II. 
PREDESTINATION AND THE WISDOM 

OF GOD. 
Many suppose that the admission of the doctrine of the foreordination of whatsoever comes to pass, is essential to the honour of divine wisdom. An author whom we have already quoted writes as follows : “ For an infinitely wise, holy, and gracious Being to arrange everything according to his own wisdom, holiness, and grace, appears to us the very perfection of things.” By “ every- thing,” this author means every sin as well as everything else. Thus the doctrine which we have seen so emphatically renounced by God himself, is regarded as essential to the honour of his wisdom. In this chapter I shall endeavour to show two things: First, that divine wisdom is veiled by the doctrine of universal predestin- ation ; and, second, that it is magnified by 
the doctrine of the real freedom of man. 

I.—The wisdom of God is veiled by the 
DOCTRINE OF UNIVERSAL PREDESTINATION. 

There are several things necessarily deemed essential to a character for wisdom, 



WISDOM OF GOD. 
of which the doctrine in question deprives the character of God. i. Divine wisdom will always act in a transparent manner. Now, it is the uniform confession of those who ascribe the pre- destination of all things to God, that they 
cannot vindicate his conduct. They hold decidedly that it is not transparent conduct— yea, that the friends of God, enlightened by his Spirit, are not to expect to be able to vindicate it. An author of this class writes as follows :—“ Other theories undertake to explain and vindicate the divine administra- tion, to the satisfaction of human reason—• with what success let the tendency from one expedient to another in the attempt to get rid of mystery show. This alone frankly owns the impossibility of making all plain, and takes its appeal to the undoubted supremacy and almighty power of God as the only answer, in the last resort, to- cavilling questions; and all the service it pretends to render is, that it assigns to the inexplicable knot its right position.”* Such is the confession—nay, such is the boasted excel- lency of the system to which the doctrine of the predestination of all things belongs. It speaks of the vindication of God’s ways to man as “ impossible? and regards the conduct of Jehovah with man’s will as an “ inexplic- able knot.” What do we think of the man whose conduct is incapable of vindication ? 

* Dr Candlish i e Atonement. 
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Do we think him wise, or holy, or gracious ? Hear further confession on the same point. Another author says: “ I believe that the invitations of the gospel are to all without exception. Yet, while I believe this, I believe in election too. ‘ Many are called, but few are chosen.’ If I am asked, How can you reconcile these things ? I answer that I am not careful to reconcile them; I am satisfied that God has told me that both are true.”* Here, then, is a declaration of the impossibility of vindicating the ways of God to men, and then a cool confession of indifference on the point. These are the inevitable results of the doctrine in hand. “Impossible" and “careless," are words that indicate the very states of mind, in regard to the vindication of God, which this doctrine 
must naturally produce. Now, it is of con- siderable moment—aye, of infinite moment —to ask if God treats his own vindication in this style. Does he admit that it is impossible to vindicate his ways, or does he profess indifference as to this vindication? Read his words and you will see. Isa. v. 3, 4: “And now, O inhabitants of Jerusalem, and men of Judah, judge, I pray you, betwixt me and my vineyard. What could have been done more to my vineyard, that I have not done in it?” Mark the position which God takes up in this passage. He puts the sinner—the unbelieving sinner, too—in the 

* Truth and Error. 
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seat of the Judge, and bids him decide upon the treatment which he has received. Con- trast this with the confession that we have just noticed. In the one case, the advocates of God confess that it is impossible to vindicate his ways to the satisfaction of human reason; in the other, Jehovah puts that very reason in the seat of judgment, and bids it decide upon his ways. Whether is it evidence of almighty skill so to act, that even an enemy may be called upon to judge of 
what is done, or to act so that even a friend must confess that it is impossible to vindicate the path pursued ? 2. Divine wisdom will always be able to clear itself from all sha?-e in bringing about the crimes of men. If God, from all eternity, fixed" every event that takes place, then he must have “fixed" every sin that takes place. If he fixed that I should sin in each instance in which I have sinned—if he deter- mined, before I existed, that these sins should be committed, how is it possible to hold that he is entirely free from all share in the existence of these sins? This is the very question which, it is acknowledged, it is im- possible to answer. Now, does this indicate wisdom on the part of God, if it be true that sin is foreordained from eternity ? According to this doctrine, he has made an arrangement, and part of that arrangement is, that men should commit sin, and furnish him with an opportunity of displaying his indignation in 
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punishing that sin ; but that arrangement is not of such a nature as to make it clear that he is not, after all, the originator and the cause of the sin committed ! 3. Jehovah's wisdom does not need sin that he may thereby glorify himself. The whole doctrine of universal predestination proceeds on the idea, that sin was needed in order to the fulness of divine glory. This will be seen very clearly in the following words :—“ I 
grant, indeed, that all the children of Adam fell, by the will of God, into that state of misery wherein they are now bound. God did not only foresee, but he did dispose the fall of man, and in him the ruin of all his posterity. The first man fell, because God so judged it to be expedient; why he so judged it is unknown to us, yet it is certain, that he so judged it for no other reason, but because he saw that thereby the glory of his name should be worthily set forth.”* The doctrine of these words is, that God needed sin in order to the full glory of his name. This is further clear in the answer given by another author to the question—“ Did God make men to damn them?” The answer is not as it ought to be, a stem denial of the infamous imputation, but as follows :—“ God made man—every man, and everything to glorify him. This every creature, man or angel, must do either actively or passively, either willingly or unwillingly—actively and 

* Calvin’s Institutes. 
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willingly in heaven, or passively and unwilling- ly in hell.”t These are the words of a man who believes that God can foreknow only that which he has fixed from all eternity. The doctrine is clearly this, that God made ar- rangement for sin and hell, that by means of these he might more honour himself by mercy and justice in redemption and condemnation. Now, we may well ask the question—is this honouring to the divine wisdom ? Would it be honouring to a father if he felt it needful to so arrange that' his children should be abominable profligates, and many of them perish, in order that he might be honoured in pardoning and punishing ? The arrange- ment and ordination of the sin would infinitely counterbalance the mercy, and deprive the justice of all hut the name—aye, even of the name itself. The very case in hand is a striking proof of this. When we ask as to the justice and mercy of God in dealing with sin which he fixed to take place, and that in the counsels of eternity, we are told that it is impossible to vindicate his ways to human reason. Now, is that glorious which it is impossible to vindicate! We have different conceptions of glory : so has every man ; and the idea that God’s infinite wisdom needed sin to promote his glory is truly miserable. It is well exposed in the following words:— “ For doubtless God is not so poorly or meanly provided, in and of himself, for the 

t Truth and Error. 
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exaltation of his name and glory, as to stand in need of the dunghill of sin to make a foot- 
stool for him whereby to ascend into his throne.”* The system that represents his glory as in any way depending on sin is 
mournful. It is clear, then, that the doctrine of predestination veils the wisdom of God, 
inasmuch as it represents that wisdom as failing to vindicate its own ways—as failing to show its entire freedom from all fellowship with the sinner in the production of sin, and as requiring the wretched abominations of the sinner in order to promote its own glory. If it is supposed by my reader that this is too strong language, let him read the following words of the great apostle of pre- destination :—“ Though none receive the light of faith, nor do truly feel the effective working of the gospel, but they that are fore- ordained to salvation, yet experience showeth that the reprobate are sometimes moved with the same feeling that the elect are, so that in their own judgment, they differ nothing from the elect. Wherefore it is no absurdity, that the Apostle ascribeth to them the taste of the heavenly gifts, that Christ ascribeth to them a faith for a time ; not that they soundly perceive the essential force of grace and assured light of faith ; but because the Lord, the more to condemn them and make them inexcusable, conveyeth himself into their mind, so far forth as his goodness may be 

* Goodwin, pp. 80. 
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tasted without the spirit of adoption.”* Re- flect, my reader, upon that passage, and ask your own soul if you would not shrink with horror from the course of conduct which is thus ascribed to God; and yet this is sup- posed to indicate the perfection of wisdom. 

II.—The wisdom of God is magnified 
BY THE DOCTRINE OF MAN’S TRUE FREEDOM OF WILL. 

We have been contemplating a doctrine which requires the acknowledgment that it is impossible to vindicate the ways of God to the satisfaction of human reason ; and the two parts of which its most devoted votaries are despairingly careless to reconcile. Let us see if the doctrine of man’s perfect freedom of will requires any such acknow- ledgment and carelessness. i. Divine wisdom is glorified in the creation of a creature truly free. What an amount of majesty is expressed in these few and simple words of God : “ Let us make man in our image, after our likeness : and let them have dominion.” There are two ideas most manifestly essential to the right understanding of these words—first, how could man have the image of God if all his actions were fixed by an irreversible decree before he was made? and second, how can man be said to have dominion if he is only a machine carrying out the inevitable decrees of another ? Is the 
* Calvin's Institutes. 
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moral image of God possible in that mind, every volition of which is determined by a previous necessity ? Why, instead, in such a case, of bearing the image of God, man would bear no moral image at all. Not one of his determinations would originate with himself—they would merely be the effects of the determinations of another. This would destroy the very idea of morality in his case; and the idea of dominion, in such a situation as this, would be a simple mockery. Man can bring into existence a machine to act as he determines it; but Jehovah can create a free spirit to determine its own choice—to sit in the throne of dominion ; and surely in this there is a display of the most incompre- hensible wisdom. What a contrast between the wisdom that predetermines sin itself, in order to have an opportunity of pardoning one and condemning another, and that, of the Creator calling into existence an undying spirit, so gloriously constituted and free! Surely, if we can form any conception of the very essence of holiness itself, and see that holy conduct must be free, spontaneous, and voluntary, we see the perfection of skill and wisdom in him who makes a spirit capable of 
that holiness. Such is the honour accruing to the wisdom of God from the truth of man’s real freedom of will. 2. Divine wisdom is glorified in the govern- ment of a free creature. What glory is there in the government of a slave ? or of what is 
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less than even a slave, in point of freedom, a “machine”? We can form no conception of wisdom which equals that displayed in the government of a creature whose obedience is love ; hence the very highest degree of that wisdom is seen in the government of a 
perfectly free will. The idea that “ the history of this world, in all things great and small, is just the history of events pre- ordained of God from eternity”—everything fixed, determined, and irrevocable, because of almighty power to carry out these determina- tions—where is wisdom required to govern the procedure which is all so determined ? On the other hand, admit the perfect freedom of man’s will—that every one of his voluntary actions originates with himself—and then conceive of the wisdom displayed in control- ling even the unholy wrath, which is contrary to every desire and design of God—the fruit of man’s free and wicked choice—so that it shall accomplish the purposes of his goodness and mercy, and we have before us that by which some conception of unsearch- able wisdom may be formed. Sin is thus seen as a strange and unnatural intrusion upon the wisely created and wisely governed universe of God—a creation of the will which he has formed in freedom—an abomination contrary to every desire and design of his infinite mind of purity and love ; and yet, though strange and foreign to his every desire and design, not beyond the provisions 
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of a government so wisely framed as to meet every possible or conceivable exigency. 
This is the true character of the government of God. But in carrying out this truth of God’s wisdom, being glorified in the freedom of the will of man, we must not overlook the fact that it is the freedom of will that emphatically gives God the title of “ King of Kings.” If every action is fixed, and that from eternity, how can these be the actions of “ kings ? ” But if the spirit is created and maintained free to originate its own volitions, then is the King of immortals the King of kings indeed ; and when he so rules as to secure their obedience, it is the obedience of kings that he receives. This is the wisdom of God. 3. The wisdom of God is illustrated in his redemption of free creatures. The idea of an irresistible influence or power, exercised by God over the mind of man, is ever associated with that of universal predestination. By these the whole glory of the wisdom of God, in his plan for the recovery of lost souls, is hid in inexplicable mystery. He is made to appear constructing a vast and incalculably costly system, and at the same time we are told that “ motive ” is nothing— that it is secret, irresistible power, by which alone the will is turned, and that every act calling for a ransom, as well as every act of the soul that is ransomed, was fixed from all eternity. There is an entire absence of all consistency 
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between the doctrine that all was irrevocably fixed, and the doctrine that God required to make the infinitely costly sacrifice of Calvary in order that men might be saved from that sin which he himself had fore ordained. This inconsistency at once disappears when you admit that sin is the intrusion—the wicked and unprovoked intrusion—of a free and rebellious creature on the plans and creations of a holy God. And when we see that God so loved man that he would neither destroy him nor annihilate his freedom, but that, to save both, he provided the incomprehensibly costly sacrifice of the Cross, and the gra- ciously persuading work of the Holy Spirit, then we have the field of redemption opened to us for the adoration of Divine wisdom. O my reader, it is well worth your most careful effort to study the unsearchable wisdom of God in meeting the enormous difficulty intro- duced by sin ; and when you have expended somewhat of adequate attention on the sub- ject, you will be constrained to wonder at the depths of God’s wisdom in a very different way from that in which those do who look at inexplicable inconsistencies, and because they can neither vindicate nor reconcile them, are led to exclaim, “ O the depths 1 ” That is not necessarily deep of which we cannot see the bottom. It may be only muddy, and it will not cost great effort to see that all the depth that exists in the doctrine of universal predestination is simply in the impossibility 
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of seeing any clear truth in it. There is no need of crying, “ O the depth ! ” in regard to that wisdom, simply because it is impossible to reconcile its acts and purposes. The depth is seen in the clearness with which truths can be reconciled, and yet in the greatness of their mighty comprehension, as they compass eternity itself, and open the bosom of a righteous God to the eternal confidence of guilty men. In concluding this chapter, let me press again upon the mind of my reader the high privilege, and most sacred duty, that arise to 
us out of the reality of our freedom. Is it not a privilege to serve him who loved us, and gave himself for us, with spontaneous service ? 
Is it not a privilege, knowing that we are as free as God himself can make us, freely, and conscious of our liberty, to adore the wisdom 
of our Father, and to yield ourselves fully, constantly, and for ever to the directions of that matchless wisdom ? Is it not a high privilege to enjoy, and most freely to exercise, that confidence which this matchless wisdom is fitted to inspire ? But as is our privilege so is our duty. O let us realise our responsi- bility in being created and placed in the position of free creatures. No one can realise this without also realising the necessity —the blessed necessity—that is laid upon us to yield ourselves fully to our God, or to incur the most incalculable amount of guilt and condemnation. What shall we answer at 
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last, when our freedom, and our responsibility, and obligations, are brought fully before us, if we have disregarded them all ? How shall we be able to look at that sacrifice which God has made to ransom us, and at that work of the Holy Spirit by which he has sought to win us to a free, spontaneous choice of his love, if we have “ always resisted ” his infin- itely wise and most gracious work ? 



CHAPTER III. 
PREDESTINATION AND THE JUSTICE 

OF GOD. 
There is nothing of greater importance to man than just views of the moral character of his God. If he has false conceptions of this, his own moral character, and all that depends on it, will bear the taint of the falsehood. Not only so, but the closer in such a case that his mind is brought into fellowship with his God, the more will this error become an attribute of his own moral nature.* In this chapter, therefore, I shall aim to present to the mind right views of the justice of Jehovah, as well as to remove the 
false views that are given of it by the doctrine of universal predestination. 

I.—Let us consider some of the i.ead- ING FEATURES OF THE JUSTICE OF God AS REVEALED IN THE BIBLE. 
Under this head, I shall endeavour to state clearly, both the general principles of divine justice, and those more particularly bearing upon the subject in hand. 

i the Philosophy 



JUSTICE OF GOD. 
1. The attribute of justice in God is that disposition of his moral nature, Which infal- libly leads him to do that which is right. He who is disposed with all his heart to do that which is right, is a just being. The question by which his justice is most em- phatically declared is this: “Shall not the judge of all the earth do right?” Every sane and reflecting mind is compelled to answer this question in the affirmative. There is difference of opinion as to what is right, but there can be none as to the cer- tainty of the justice of God. 2. This attribute of justice in God supposes the existence of a principle of right. It stands upon the granted truth, that certain actions, or courses of actions, are right. The question, “ Shall not the judge of all the earth do right?” not only supposes that there is right as distinguished from wrong, but also that right and wrong are not such hidden principles as to be secrets to men. The greatest possible doom is pronounced against those who confound these all- important principles. “ Woe to them that call evil good, and good evil; that put dark- ness for light, and light for darkness ; that put bitter for sweet, and sweet for bitter.” Is. v. 20. It must be regarded, then, as a 

Bible and fixed truth, but there is a principle of right which men are bound to understand and pursue. 3. This principle of right is ONE and the 
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same in all possible actions, or courses of 
actions. This is a most inestimable truth, and one which seems to be forgotten, if not 
denied, by those who defend the doctrine of universal predestination. It is, however, invincible reality. Just as the principle of truth is the same in God that it is in man, so is the principle of right the same in both. 
That which is false in man cannot be true in God; and that which is in itself essentially wrong in man cannot be right in God. Mark, I do not hold that every particular action that would be wrong in man, must, 
therefore, be wrong in God. This would be absurd ; but that every action, or course of action, the principle of which is wrong, must be equally wrong to all. In order to verify this, we have only to remember that we have the following command :—“ Be ye, therefore, followers of God as dear children.”— Eph. v. i. Now, if this command mean anything, it must at least mean this, that the principles which we see to be those of the conduct of God must be those of our conduct. We are 
not called upon to follow him in the exercise of omnipotence, but, with the power we have, to follow him so far as we can, proceeding exactly in our sphere as, justly and kindly, he does in his. 4. It follouis clearly from what has now been stated, that God cannot condemn in man that principle of conduct which he pursues himself. This is declared to be criminal in 



JUSTICE OF GOD. 
the highest degree in the creature. Paul says, in his epistle to the Romans:—“ And thinkest thou this, O man, that judgest them that do such things, and doest the same, that thou shall escape the righteous judgment of God ?”—Ch. ii. 3. This is a most emphatic declaration, that the principle of condemning in others that which we practise ourselves, is criminal, and certain to be punished. This is a most self-evident, but most important, principle of justice. It leads us to the con- clusion that that which God condemns in man he never will do himself. If this principle is denied, then there is an end to all confidence in the character of God. If he may do himself that which in the very spirit and moral essence of it he condemns and punishes in man, there is, and there must be, an end to confidence in the justice of God—there is an end to all understanding of right and wrong as eternal and immutable principles of action. Such a consequence wrapt up in any doctrine is sufficient for its ultimate destruction. 

II.—Let us now consider the applica- tion OF THESE principles to universal PREDESTINATION. 
We shall endeavour to take that doctrine in the words of its own highest advocates, and as it bears upon the truth of the justice of God. 1. God condemns the principle of doing evil 
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that good may come. The mind of Paul most emphatically, and with abhorrence, renounces this principle. His words to the Romans are these—“ And not rather (as we be slander- ously reported, and as some affirm that we say), Let us do evil, that good may come, whose damnation is just.” Mark carefully, my reader, the strength of the condemnation which the inspired apostle declared against the principle of doing evil that good may come. Now, this is the fundamental prin- ciple of the whole doctrine of reprobation, without which the doctrine of universal pre- destination perishes. It is impossible to deny 
that this is the foundation of the doctrine, if you read it in the words of those who hold it. Let us see it as thus stated by those who should be able to state it aright. I quote again from the book that claims attention as the confession of faith to thousands on thousands of the professing Christians of Scotland :—“ By the decree of God, for the manifestation of his glory, some men and 
angels are predestinated unto everlasting life, and others fore ordained to everlasting death. These angels and men, thus predestinated and fore ordained, are particularly and un- changeably designed, and their number is so certain and definite, that it cannot be either increased or diminished.”* The fundamental principle of this passage is, that, in order to promote his own glory, God decreed un- 

* Confession of Faith, chap. iii. 
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changeably the eternal destruction of men. I quote, however, still further the statements of this doctrine, to show that this decree of condemnation was not passed because of sin being foreseen in those to be condemned : — “ Although God knows whatsoever may or can come to pass upon all supposed condi- tions, yet hath he not decreed anything because he foresaw it future, or as that which would come to pass upon such conditions.”* Such is the solemn declara- tion regarding God made by the vast majority of professing Christians in this land. But we must quote further. Lest it should be supposed that God, from eternity, decreed thus the damnation of some men for his glory, but left them to secure it, or cause 
it of their own free will, the following state- ment is made in regard to the reprobate :— “ Those, therefore, whom he has created to a life of shame and a death of destruction, that they might be instruments of his wrath, and examples of his severity, he causes to reach their appointed end, sometimes depriving them of an opportunity of hearing the word, sometimes by the preaching of it increasing their blindness and stupidity.” Again :— 
“ The supreme Lord, therefore, by depriving of the communication of his light, and leaving in darkness those whom he hath reprobated, makes way for the accomplish- ment of his predestination.” If it is possible 

* Confession of Faith, chap. iii. 
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to express the idea that God has decreed, and that he does actually accomplish, the blinding and ruin of the reprobate, that his own glory may be promoted, it is taught by 
these statements of the great apostle of pre- destination, and by the Scottish Confession itself. It involves, and, indeed, states emphatically, that God predestinates and does evil that good may come! 2. The doctrine of universal predestination 
involves the idea that God condemns and eternally punishes that which he himself decreed atid causes to he. It is impossible to conceive of injustice, if this be not the most fearful principle that can bear that name. This doctrine not only holds that man is con- demned for that which he could not possibly avoid, as he could not possibly de- feat the determination. of Omnipotence, but that man is condemned for doing that very thing which God willed to be done. Calvin and Augustine unite to say, regarding the demanded defence of this doctrine—“ Faith- ful ignorance is better than presumptuous knowledge!" and that is the sum of their answer to all objections brought against it. 
It is said that God not only decreed, but actually secures the carrying out of his decrees in the sin and condemnation of men. We say, to hold such a doctrine is to ascribe injustice to God. Our objection is a fatal one to the doctrine. What does their answer to that objection prove ? Simply that they 



JUSTICE OF GOD. 
have no real reply with which to meet the objection. It comes up before them in the light of a clear statement, and all that they do is to escape into the darkness of pretended mystery. This is the most feeble of all possible defences, and sadly unworthy of the great minds that used it. Is there any depth of mystery in ascribing to God the condem- nation and punishment of that which he himself decrees and brings about 1 If there be a depth, it is that of most unaccountable folly and sin. O my reader, are you pre- pared to believe that your just God will pursue such a course as that now represented ? He so loved justice, and the manifestation of it, too, that he would not propose the pardon of injustice on a lower ground than the sacrifice of Calvary. Are you capable of believing that he will perpetrate that which he has condemned in the death and agonies of his beloved Son ? 3. The doctrine with which we have now to do involves the idea that God is a “ respecter of persons." It is evident that those who plead for the doctrine totally fail to repel this objection, as they more than fail to repel those that I have already stated. The idea is, that in the multitude of angels and men seen by the divine omniscience from all eternity, God made this distinction, that he decreed the one part to holiness and happi- ness, the other to sin and death ; and we are not to seek the cause of this decree in any 
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foreseen difference in the creatures, but to find it in the will of the Creator. Now, what is “ respect of persons ? ” It is not respecting persons, instead of principles ? It is groundless preference of persons, without regard to character, and in defiance of the right. This is the root of the error. A preference of one man to another must have a reason, and a 
sufficient reason, on which to stand. If the reasons for a preference are not sufficient, then the preference of one man to another is respect of persons ; if so, what are we to make of the doctrine that God prefers one man to another for no reason at 0//—that he so far prefers the one to the other that he decrees the one to hell and the other to heaven, while his decree is not to be allowed to rest upon the difference between the one man and the other ? Search into the truth on this part of our subject, and you will find that the deeper the search the more clear will be your conviction, that the sin of being a respecter of persons is the sin of preferring 
one man to another without any reason of a sufficient character in the object of your preference. This is respecting the person, regardless of the reasons of the case. The very words of the Book of God on the point show this to be the sin ; and were God to 
accept a man altogether irrespective of the reasons found in the man’s case, and to prefer that man to another who is in exactly the same position, he would do that which, in the 
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very essence and letter of the thing done, would be the acceptance of a person—it would be preferring the person, and not the truth and righteousness in the case—it would be a sacrifice of all just principle on the part of God ! O ! let us rejoice that our God “ is no respecter of persons let us glory in the Bible, by which we are enabled, on his own authority, to make such a declaration. Let us devote our best energies to the everlasting and total banishment of those falsehoods that have so long triumphed over the prostrate souls of men, and led them to think of a sovereign God in this fearful light. We have seen, then, that the doctrine of universal predestination involves that God does evil that good may come—that it involves the idea that God condemns others for that which he himself decrees and carries out—and that it holds him forth to man as chargeable with the injustice of respect of persons. It will not do for the advocates of the doctrine to grow big with indignation at these assertions : let them disprove them. It is vain for such to put their theory in the 
throne of Jehovah, and then ask, “ Who art thou that repliest against God ? ” Let them first prove that their doctrine is of God. It is also vain to speak of mystery, when the only thing involved in the mystery is the question how they are to prove their assertions. Let them bring their proof out of the impenetrable gloom in which it abides, and then they may 
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be permitted to speak of mysteries. But, O my reader, be it yours to rejoice that you have a God of unspotted and unyielding justice, whose love is free to you, through the honourable propitiation of that justice in the atonement of Jesus. Let your soul be for ever relieved from the plague of universal predes- tination ; see that it is but a dream of the night—a phantom created by ignorance, and destined to vanish with the approach of day. You are free to form the strongest concep- tions of his justice, for that is not now your enemy, but your friend. Jesus has answered for your guilt; and the infinitely righteous Jehovah invites you to repose in his mercy and love, and to be as really his child as if you had not sinned. How glorifying to God, whose Spirit has ever abhorred iniquity, to see him, after making atonement to justice for your sin, declaring his infinite desire that you should enjoy his eternal friendship. O, my reader, be not satisfied with merely renouncing the doctrine of predestination, but gladly embrace the love of your propitious God. “ Acquaint yourself now with him, and be at peace.” 



CHAPTER IV. 
PREDESTINATION AND THE TRUTH OF 

GOD. 
Nd subject connected with the character of God can exceed in importance the truthfulness of that character. If this is rendered obscure, or has a suspicion cast upon it, the soul of man in vain seeks for a resting-place. 

I.—Let us consider some of the more 
PROMINENT FEATURES OF TRUTHFUL CONDUCT. 

The declaration of Scripture, confirmed in the conscience of every man, is, that Jehovah is “ A GOD OF TRUTH.” 1. To use words the obvious sense of which is false, is contrary to a character of veracity. To do this is infinitely inconsistent with the character of a truthful God. Yet we shall 
see that were the doctrine of predestination true, as we have seen it stated in the words of its advocates, there are many of the declarations of God that, in the obvious and common meaning of the words, as well as from the connection in which these words occur, would convey falsehood to the mind. 2. But if one speak so as to make that seem 



THE CLOUD DISPELLED. 
true which is not really so, his conduct is in- consistent with truthfulness. I mean, in this remark, to point out the course that may be pursued by a person who does not make statements that in themselves are untrue, but who utters statements that imply other state- ments of a false kind. For example, if a man makes the statement to me that he invites me to a feast—it is quite true that he invites me, but the fact of this invitation implies that he has a feast provided for me, and that it is his real desire that I should accept the invitation. If he has no feast for me, and 
does not really intend that I should accept the invitation, the utterance of that invitation is itself an act of base falsehood. Or if a man 
professes to pity me when I am ill, and actually sheds tears over me in token of pity, this implies that he is really desiring, and will do his utmost for, my recovery. If he has an infallible remedy in his possession, and is withholding it at the very moment that he is weeping over my illness, his conduct is false, and will be denounced as such by the universe of mind. 3. Although involved in the former, I may mention particularly, that speaking with a mental reservation is universally contrary to the attribute of ti~uth. If you speak to a man so that an impression is made on his mind which would be completely destroyed were you to utter all you know, you are not speak- ing according to truth. This blessed and 



TRUTH OF GOD. 
divine attribute courts the light. It has no secrets that contradict that which is uttered ; and whenever such secrets are kept, the spirit of truth is not there. Now, we shall see speedily that it is impossible to show any one of these features in the conduct of God, if the 
doctrine of universal predestination be true. 

II.—Let us consider some of the pro- 
minent ACTS AND DECLARATIONS OF GOD IN 
THE LIGHT OF THESE PRINCIPLES, AND ALSO 
IN THAT OF THE DOCTRINE IN QUESTION. 

Observe, my reader, that truth, and he who has truth on his side, never seeks refuge in darkness ; and as I apply these principles and the acts and declarations of God, to the doctrine especially of God’s fore-ordination of sin and death, it cannot be tolerated in the man who opposes, on the pretence of being the advocate of truth, that he should plead unfathomable mystery. 
i. Consider the conduct of God in connection with the fall of man. The doctrine I oppose is that this fatal crime was fixed to be by God from all eternity. This doctrine is stated as follows :—“ I confess indeed that all the descendants of Adam fell by the Divine will into that miserable condition in which they are now involved ; and this is what I asserted from the beginning, that we must always re- turn at last to the sovereign determination of God’s will, the cause of which is hidden in 
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himself.”* Again :—“ It is an awful decree, I confess ; but no one can deny that God 
foreknew the future final state of man before he created him, and that he did foreknow it 
because it was appointed by his own decree.” Again :—“ For the first man fell because the Lord had determined it should so happen.” There is no ambiguity in these statements. If words have meaning, they declare the fall, or first sin, of man to be the result of God’s 
irrevocable decree. Now I affirm, and will immediately prove, that if these statements are admitted, it is impossible to make it appear that God adheres to the truth. Hear what he says to our first parents, in reference to the act of disobedience now under consideration : —“ The tree of the knowledge of good and evil, which is in the midst of the garden, ye shall not eat of it; for in the day that thou eatest thereof thou shalt surely die.” Now, what appears from this command and most dreadful threatening of instant death ? Does it not appear that it is God’s determina- tion that, if possible, they shall be prevented from falling ? Place yourselves in their situation, and try to conceive of what your impression would have been from the words of God. Would you have gathered from these words the idea that he had secretly determined that the very crime which he had threatened with death should be committed nevertheless ? ♦Calvin’s Inst., b. ill., ch. xxiii. 
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2. Consider the conduct of God immediately after the fall of man. Let us ask if that con- duct is such as accords with the idea that the fall was the fulfilment of his own decree ? 

Was this what appeared from his words to our first parents and to the tempter ? Read his words :—“ And the Lord God said unto the serpent, Because thou hast done this, thou art cursed above all cattle, and above every beast of the field ; upon thy belly shalt thou go, and dust shall thou eat all the days of thy life : and I will put enmity between thee and the woman, and between thy seed and her seed ; it shall bruise thy head, and thou shalt bruise his heel. Unto the woman he said, I will greatly multiply thy sorrow and thy conception ; in sorrow thou shalt bring forth children • and thy desire shall be to thy hus- band, and he shall rule over thee. And unto Adam he said, Because thou hast hearkened unto the voice of thy wife, and hast eaten of the tree of which I commanded thee, saying, Thou shalt not eat of it : cursed is the ground for thy sake ; in sorrow shalt thou eat of it all the days of thy life ; thorns also and thistles shall it bring forth to thee ; and thou shalt eat the herb of the field ; in the sweat of thy face shalt thou eat bread, till thou return unto the ground, for out of it wast thou taken : for dust thou art, and unto dust shalt thou return.”—Gen. iii., 14-19 * Now, my reader, think on these words of God, and ask, Are they fitted to make an im- 
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pression in accordance with the statement that Satan and man had just accomplished the fulfilment of that decree which Jehovah had fixed, and that they had produced the very thing which he had ordained to take place, in order that he might honour himself thereby ? 3. Consider the promise of a Saviour made by God at the fall. This is made in the pro- nouncing of the curse on the serpent in these words—“ He shall bruise thy head.” We have the full statement of the meaning of this promise in the Epistle to the Hebrews (ch. ii. 14, 15): “Forasmuch then as the children are partakers of flesh and blood, he also him- self likewise took part of the same; that through death he might destroy him that had the power of death, that is, the devil; and deliver them who through fear of death were all their lifetime subject to bondage.” Let my reader ask his own mind what is made to appear in all this. Is it that the devil had 

just done that which God had pleased should be done, and which he had from all eternity- decreed to take place? Again, does it accord with the idea that the great Saviour was to die in order to atone for a fulfilment of Jehovah’s decree? I confess, my reader, that I blush for humanity in asking such questions as these; yet I am forced to ask them. Thousands upon thousands of the inhabitants of Scotland, if asked, “ What are the decrees of God ?” tell you that they “ are his eternal purpose, according to the counsel 
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of his will, whereby for his own glory he hath fore ordained whatsoever comes to pass.” Ay, thousands are prepared to tell you of the most disgraceful acts of their lives, “ that was before us, and we could not get past it.” The vast majority of Scotland’s professing Chris- tians are solemnly bound to that doctrine as the standard of their religion and the con- fession of their faith. We are thus compelled to ask such questions, and to press them upon the attention of men. Does it, then, appear from the promised sacrifice of Jesus that that sacrifice was an atonement for that which God himself had determined should be done? 4. Consider the bearing of this doctrine upon the gospel as more fully proclamed. The more clearly we hear the glad tidings of salvation, the more striking is the contradic- tion manifest between it and the doctrine now before us. That doctrine involves what is stated in the following words:—“In regard, again, to the other light in which Christ’s purchase may be viewed as a purchase, not of certain benefits for men, but of men themselves, there is room for an important distinction. In right of his merit, his service, and his sacrifice, all are given into his hands, and all are his. All, therefore, may be said to be bought by him, inasmuch as by his humiliation, obedience, and death, he has obtained, as by purchase, a right over all—he has got all under his power. But it is for very different purposes and ends. The 
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reprobate are his to be judged ; the elect are his to be saved. As to the former, it is no ransom or redemption, fairly so called. He has won them—bought them, if you will— but it is that he may so dispose of them as to glorify the retributive righteousness of God in their condemnation, aggravated as that con- demnation must be by their rejection of himself. This is no propitiation in any sense at all—no offering of himself to bear their 
sins—no bringing in of a perfect righteousness on their account; but an office, or function, 
which he has obtained for himself by the same work—or has intrusted to him for the sake of the same shedding of blood—by which he expiated the sins of his people, as their true and proper substitute, and merited their salvation, as their representative and head—an office, or function, moreover, which he undertakes solely in his people’s behalf, and which he executes faithfully for their good, as well as for his Father’s glory.”* 
Mark well this extraordinary passage; and let us prepare to contrast it with the truth as it is in Jesus. Here you have a very bold and most confident assertion that the death of J esus is “ no ransom ” for a large portion of mankind. It is something in virtue of which 
he has got them into his hands to destroy them, but it is no propitiation for them. No statement can be more distinct and un- equivocal, showing that Jesus did not bear 

‘Candlish on the Atonement, pp. 7 audB. 
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the sins of the reprobate, so as to furnish them with good news, from the fact of his death and resurrection. Let us then turn to the declarations of God, which are said to be his revealed will, and see how they agree with this which is said to be the secret reality. He says of Jesus by his inspired forerunner:— “ Behold the Lamb of God bearing the sin of the world!” I quote literally from the original of John i. 29. Again :—“ There is one God, and one Mediator between God and men, the man Christ Jesus, who gave himself a ransom for all.” Again :—“ He is the propitiation for our sins, and not for ours only, but also for the sins of the whple world.” This is the gospel, for Paul says so in addressing the Corinthians.—x Cor. xv. He declares the gospel to be, that Christ died for our sins, and was buried and rose again. Now, hear Jesus—“ Go ye into all the world, and preach the gospel to every creature.” How does this accord with that which I have quoted above? What is the impression which this language is fitted to make ? Is it not this —that Jesus bore the sins of “every creature” to whom the good news of his death is sent ? Is not this the meaning of the commission— the meaning that lies on the very surface of it—that meaning which every simple mind, on hearing it, would receive as the intention of the speakers or writers of the words ? Are we to believe that, in giving the commission of the gospel that it might be carried to every 
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creature, Jesus had this mental reservation— that the great majority of those to whom this gospel was sent were by himself decreed to everlasting death, and entirely excluded from all benefit in his great propitiation by that 
irrevocable decree ? No wonder that men tell us that they are incapable of reconciling these things. 5. Consider the appeal of God, which he makes on oath, by the prophet Ezekiel. Think of the impression which these words are fitted to make “ As I live, saith the Lord, I have no pleasure in the death of the wicked.” Take this most solemn and awful disclaimer, and put it side by side with the following 
doctrine :—“ Whom God passes by, therefore, he reprobates, and from no other cause than his determination to exclude them from the inheritance which he predestinates for his children.”* Again :—“ The rest of mankind (that is, the reprobate) God was pleased, according to the unsearchable counsel of his own will, whereby he extendeth or withhold- eth mercy as he pleaseth, for the glory of his sovereign power over his creatures, to pass by, and to ordain them to dishonour and wrath for their sins, to the praise of his 
glorious justice.’’f Which of these two repre- sentations of God’s mind are we to adopt ? 6. Consider the weeping of Jesus on the 
Mount of Olives. It is thus recorded by Luke :—“ And when he was come near, he 

* Calvin's Inst., b. iii., ch. xviii. t Conf., ch. Hi. 
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beheld the city, and wept over it, saying, If (or, O that) thou had’st known, even thou at 
least in this thy day, the things that belong to thy peace; but now they are hid from 
thine eyes !” What would be the impression that these tears, and that exclamation, would make upon the mind of an attentive spectator of this scene? Would it not be that the whole heart of this Saviour was yearning over the lost? Would the idea strike the mind that this same being had ordained to perdition all over whom he was weeping, and that he was so arranging and controlling all things as to secure the destruction of those over whom he was thus lamenting ? If any man can believe the doctrine of reprobation, or of the “passing by" of the lost by God, in 
the face of the weeping Jesus, he can believe also that truth is falsehood, and falsehood truth—that good is evil, and evil good—he can believe any absurdity and contradiction which it is possible to couch in language. What, then, is the conclusion to which we are led by the whole of this subject? Can we longer believe that God has fore ordained the destinies of men ? Can we believe that his expressed mind is no index of his secret will ? Must we conclude that, when he weeps over a soul lost, and thus externally expresses the deepest grief at the loss, still, secretly, he is quite satisfied with the event, as one of those which he decreed from all eternity for the promotion of his glory? Must not the 
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soul abhor such ideas of God ? Must we not feel constrained to renounce for ever a creed that is founded on them ? Must we not labour to overturn the delusion that has 
spread itself over our land, slaying it by the sword of the Spirit, which is the Word of God ? O let us realise his love—his deep, earnest, and universal love. Let us fix our minds upon that most glorious display of his love that we have in his sacrifice for the whole world. Let us not overlook his con- condescension and desire, as the almighty Spirit, for the world’s conversion. Let us remember that, when he says he is resisted, it is really so ; and yet he suffers long, and is kind. He continues to strive that the heart of the guilty and ungrateful may be won. 
Let us dwell upon the heart of our Lord thus revealed, and, freed from the fearful bondage 
of the idea that all is fixed, let us seek, by the Spirit and truth of God, to pluck many, who are as yet brands, from the fearful burning. Reader, you are free to the love of God. All are welcome, for Jesus has died for all, 
and God is love to all. Be inspired by sympathy with this universal love, and live to him who loved you and gave himself for 
you. 



CHAPTER V. 

PREDESTINATION AND THE LOVE OF 
GOD. 

The truth by which Jesus himself brought the mind of Nicodemus to peace and rest, is that which, above all others, expresses the love of God. It has proved the resting-place of many a soul since it was uttered in the hearing of the Jewish vuler ; and there is sufficient in it, when understood and believed, to be the rest and peace of every soul of man —“ God so loved the world, that he gave his only begotten Son, that whosoever believeth in him might not perish but have everlasting life.” The spirit and value of this truth depends upon the universality and intensity of the love of God ; and the heaviest charge that can be brought against the doctrine of predestination, as generally understood, is that of mangling and hiding from the dying eye this blessed remedy for the soul. Let us, then, in a series of remarks, bring out and confirm this charge against the doc- trine in question. i. The doctrine of universal predestination hides most effectually the unbounded extent of 
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divine love. That the benevolence or love of God embraces every man is a truth so in- volved in the still more glorious truth that “ God is love,” that it is impossible to believe the one and not at the same time believe the other. How can any one believe that “ God is love,” and at the same time believe that he is not love to every creature capable of being an object of that affection ? God cannot, in 
his nature, and in the essential principle of his mind, be one thing to one man and another thing to another man. He is not 
double-minded in any sense. This is a most blessed truth ; it is, indeed a treasure to every soul that realises it. The Lord of hosts, while he approves of the holy, and, in the sense of approval, loves only such as are so, is benevolent, and in this sense is love—real and unlimited love to all. Hence, not a sinner on the face of the earth requires to be at a loss for a friend. Every created heart might be cold to the outcast, and yet one heart is love to him, and that the heart of his God. Thus Jehovah bids us love even all our enemies, because he has first set us the 
example of loving all his. Let us now see how the doctrine of predes- tination agrees with this. Calvin, remarking on the case of the lost, in connection with that 
gross mistranslation* that occurs in the common version of Isaiah vi., 9-10, says :— “ Observe, he directs his voice to them, but 
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it is that they may become more deaf; he kindles a light, but it is that they may become more blind ; he publishes his doctrine, but it is that they may become more besotted ; he applies a remedy, but it is that they may not be healed.” Now can any one believing that passage also believe that these are objects of divine love ? But mark, this 
treatment is not the consequence of their sin : it is the declared cause of their sin, and the 
result of God’s eternal decree ! This treat- ment, as we have seen from repeated quotations already, is God’s making way for the fulfilment of his decrees ? How, then, is it possible for those holding this idea to believe that “ God is love ” to those who are thus treated? It is absolutely impossible; and thus one of the most glorious truths in the universe is banished from the mind. We may illustrate and prove the truth of this remark by looking into the views of those who advocate the doctrine now in hand. There is, for example, one most extraordinary way of meeting this argument against predestination, as generally held, which I met with lately. It is found in the following words, and is supposed to prove the universality of divine love :—“ To say, as some do, that the atonement, if held to be undertaken for a certain number, cannot be a demonstration of love to all, is to confound the secret with the revealed will of God. Were the parties, whether few or many, for 
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whom it is undertaken, named in the procla- mation of it, it could not be a demonstration of goodwill to mankind generally, or to sinners indiscriminately as such. But, since what is revealed is simply the way of accept- ance, or the principle on which God acts in justifying the ungodly, it seems plain that to whomsoever such a revelation comes, with names and numbers suppressed, it is, in its very nature, a revelation of love.”* What, then, is the love of God that is love to all ? This author tells us that it is love that depends for its existence, even in appearance, on the suppression of the truth. And what do men generally think of love that requires, even for existence in appearance, the suppression of truth ? I doubt if ever a more fatal passage was penned in defence of limiting decrees than that which we have quoted. The writer is compelled to admit the universality of God’s love, and he confesses, with great simplicity, that the best love to all, which his doctrine admits, is love that depends for its demon- stration on the suppression of names and numbers. Surely the time will come when such confessions will have their due weight with men. 2. The doctrine in question hides the true intensity of the love of God. It represents God as dealing with human nature very much in the way in which a careless potter would deal with a piece of clay—making it 

* Candlish on the Atonement, pp. 19, 20. 
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into vessels, some of which were of no use but to be destroyed, and others for various other purposes. This idea of the potter and the clay is a scripture one ; but the beauty of the Bible truth is entirely defaced by the character that is given to the potter. In the Bible, he is one who makes the most of every 
means in order to form the clay, and all the clay, into vessels of honour. In the doctrine of those who advocate predestination he puts the clay upon the wheel at first, with a determination that a great part of it will be made into vessels for destruction. This is not like God. We shall take one Scripture illustration of the intensity of the love of God towards the lost. In Luke xv. we have an account of Jesus charged as being “ the friend of sinners.” Read there his three parables of the Lost Sheep, the Lost Piece of Money, and the Lost Son. Think of the feelings of the shepherd who lost his sheep, or those of the woman who lost the money, or of the father of the prodigal—all of which are taken to show the nature of the feelings of God. Think if they can possibly agree with the idea of God as one who decreed from all eternity the everlasting destruction of millions of souls, and who did this purely of his own will. 3. The doctrine in question overlooks the true nature of the love of God. It takes lor granted that God may be love to one being and not to another. Now, while this is true 
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of his complacency in a holy being, it is false of his benevolence, or true and unchangeable, love. It is true that he delights to contem- plate holiness, and that he abhors sin, and in this sense loves no unholy being ; but it is not with this kind of love that the doctrine of predestination interferes in any way what- ever ; it is with the truth regarding this bene-' volence, or compassion, or paternal love of the heart of God. The doctrine regards this love as a partial exercise, rather than a changeless attribute of the divine mind. It places love in God in the s^me position as 
that which we find it occupying in man— that is, we find man capable of loving merely —we do not find love to be a changeless attribute of his nature. We, therefore, find him capable of loving one and hating another —of having compassion for one and no compassion for another who is equally requir- 
ing his compassion. Love with man is thus a mere changeable exercise of the mind ; and hence it would be false to say of any man, he “ is love.” But this is the Bible description of the moral nature of God : it is the most glorious truth in the universe—“ God is love.” This is, indeed, the fountain from which that universe has sprung, and from which all the wants of that universe are supplied. Now, how can God, who is love, be, in this love, one thing to one man which he is not to another ? “ God is love,” infinite, unchangeable, uni- 
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versal love—love to every being because unchangeable love is his own heart itself. Take this glorious truth along with the following :—“ Now, with respect to the repro- bate, whom the Apostle introduces in the same place ; as Jacob, without any merit yet obtained by good works, is made an object of grace ; so Esau, while yet unpolluted by any crime, is accounted an object of hatred.” Again :—“ Lastly, he subjoins a concluding observation, that God hath mercy on whom he will have mercy, and whom he will he hardeneth. You see how he attributes both to the mere will" of God. If, therefore, we can assign no reason why he grants mercy to his people but because such is his pleasure, neither shall we find any other cause but his will for the reprobation of others. For when 
God is said to harden or show mercy to whom he pleases, men are brought, by this declara- tion, to seek no cause beside his will.''* Here, then, are Jacob and Esau, yet unborn—both helpless objects—unborn infants. Jehovah is represented as looking upon the two, and merely because he so wills, he loves the one and hates the other ! And, my reader, does this accord with your ideas of the truth that 
“ God is love ?” I venture to affirm that you will as soon create a world as you will hold both of these ideas as portions of the belief of your mind at the same time. 4. The doctrine in question throws suspicion 

* Calvin’s Institutes. “5 
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upon the reality of divitie love altogether. We shall see the force of this remark if we take the case of a father of a family. Let us suppose that he has born to him two children —twins. Let us suppose that he looks upon these little helpless ones the first time they are presented to him, and he loves the one and hates the other. What should we think of such love ? Mark, we are not permitted to suppose that this father found any reason in the two children why he preferred the one to the other. He just 7i>illed to love the one and to hate the other. And is this love ?—is this real love ?—is this all the love that we are to ascribe to our God ?—love that can thus will to embrace one unborn infant and reject another. Let the question ring in the ears and trouble the soul of the man who will yield to prejudice instead of the truth of God, and let him never rest until he answer it No favourite can possibly regard the favouritism 
by which he is distinguished from his equally deserving and equally helpless and needy neighbour, with the reverence that is paid in 
the inmost soul to real love. 5. The doctrine in question hides one of the most glorious displays of the love of God. Next to the redemption of man by the sacrifice of Jesus, the creation of a being truly free stands prominent as a display of divine love. We 
see benevolence in the existence and wonder- ful construction of the whole inanimate creation. We see more love in the creation 
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of animate, though irrational and instinctive beings. We see the greatest of all creation’s displays of love in the constitution of those who are fitted to bear the image of God him- self as free spirits. “ Freedom ” is a word that sounds sweetly in the ears of every man of right mind, and the creation of real and perfect freedom—of liberty unconstrained - is truly worthy of God. Now, under the hands of the advocates of universal predestination, what does freedom become to man ?—what, especially, the freedom of the eternally repro- bate, who are “ created to shame and death eternal ? ” If it is freedom at all, it is that of the prey in the power of the destroyer. It may be allowed to run and sport for a moment or two, but its doom is fixed. Lest it should be supposed again, that my language is too strong, and that I load the doctrine with inferences of my own, let its great ad- vocate speak for himself. What are we to understand by the following words—“Those, therefore, whom he hath created to a life of shame and death of destruction, that they might be instruments of his wrath and examples of his severity, he causes to reach their appointed end.” This is the “freedom ” of predestination. Does it illustrate the love of God ? But on this point we must go further. It involves the redemption of man as well as his creation. Where was the love of the sacri- fice of Jesus, if that sacrifice was not made to 
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gain the hearts of free creatures, and still to 
retain untouched their native liberty ? Where was the necessity for that sacrifice, if all things are according to the real, though secret, will 
of Jehovah ? If we are to see love, must it only be that of him who first of all decrees a 
calamity, and arranges so that it must come, and then makes a sacrifice to remedy that which he himself has decreed ? Would it not, we may well ask, be love rather to refrain from decreeing the evil at first ? This may be called replying against God. I answer, 
it is replying against that god who acts in the way described in the quotations I have made, but I utterly deny that it is replying against the God of the Bible. Look, then, at the two ideas. God, whose heart of love led him to create a free spirit—that spirit abusing free- dom, and against every desire and design of God, committing sin—God then making an infinitely costly sacrifice to atone for that sin, and reclaim this free creature to himself. This is love. Look at the other side. God creating a creature under desire to sin ; so arranging as to bring about that sin, and then, making a sacrifice to atone for it. Which of these two ideas is to be preferred ? 6. The doctrine in question proceeds upon the idea that God is love of fame instead of love itself. This, indeed, is the fundamental principle of the system to which the doctrine is essential. Now, it is quite true that every- thing that God does glorifies him, and it is 
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true that his real glory is the most important and essential object that can be promoted in the universe. It is true, therefore, that he does nothing but what is fitted to promote that glory. This is true, not because the supreme and truly glorious principle of his character is love of glory ; but because that principle is holy love itself. There is all the difference between love ever glorifying itself, because ever acting consistently with itself, and a being sacrificing others merely to glorify his own name—all the difference that is between God and a tyrant of the worst character. Now, mark the force of the following description of God. The doctrine defended is, that he had predestinated millions from eternity to be eternally lost It may be stated in the words of its own advocates :—“ That the reprobate obey not the word of God, when made known to them, is justly imputed to the wickedness and depravity of their hearts, provided it be at the same time stated, that they are abandoned to this depravity, because they have been raised up, by a just but inscrutable judgment of God, to display his glory in their condemnation.”* Such a statement as this naturally gives rise to the question, “ Did God make men for the purpose of condemning them l ” Hear how this question is answered : “ God made man— every man, and everything, to glorify him.” Again :—“ If the question is asked, ‘ Did God 

•Calvin's Institutes, b. iii. eh. xxiv. 
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make the devil and his angels only to damn them ?’ I answer, he made them for his own glory.”f This, then, is the doctrine:—God 
creates men, whom from eternity he has fore-ordained to condemnation ; but, as it is his object to glorify himself by this, we are not to say that he made them merely to condemn them. He made them for con- demnation only as a means to an end, and 
that end, his own fame. These three words, God is Love, ought to banish such doctrines for ever from the minds of men. All the arguments that a sophistical ingenuity ever invented are crushed before that omnipotent and all embracing truth. 

tTruth and Error, p. 45. 



CHAPTER VI. 
PREDESTINATION AND THE CRUCI- 

FIXION OF JESUS. 
In the five foregoing chapters, our attention has been chiefly confined to the bearing of the attributes of God on the doctrine of predestination. Now we must turn to the consideration of those parts of his Word which are quoted in support of the idea that everything that takes place is predetermined 
of God himself. I rejoice to contemplate this part of our important subject. It will be seen that, where dark and darkening views of the glory of our great Lord have been given, as the truth revealed in the texts, many of the most encouraging illustrations of his love have been buried beneath the comments of men. The first passage to which we shall turn is that in which the death of Jesus is said to have been the result of the decree of God. Acts iv. 27, 28 : “ For of a truth against thy holy child Jesus, whom thou hast anointed, both Herod and Pontius Pilate, with the Gentiles and the people of Israel, were 
gathered together, for to do whatsoever thy 
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hand and thy counsel had determined before to be done.” This text is supposed to furnish indubitable evidence that God hath 
“foreordained whatsoever comes to pass.” It is taken as ground for the statement that “ the deeds of these wicked men ” (the murderers of Jesus) are said to have come to pass according to “ the counsel of God.”# 

This text, then, is thus supposed to teach emphatically the foreordination of sin itself. 
Let us consider it as thus understood. 

I.—What constituted the necessity of PREDESTINATION IN THE MATTER OF JESUS’ 
DEATH ? 

This is a most important question, inasmuch as its answer will show us the impossibility of God’s predestinating wicked deeds in any cir- cumstances. i. I answer, that sin alone constituted the 
necessity calling for the death and sacrifice of 
yesus. Is it possible that this can be denied ? Is it conceivable that any desire of God’s heart would have brought about the sacrifice of his most Beloved, had it not been for sin ? Suppose that no sin had been foreseen of God, 
and that thus no sin had existed in the universe, is it conceivable that such a thing 
as the death of his Son should have been decreed of God ? We see the necessity that 
called for it; and that necessity is simply wicked deeds on the part of men. 

•Truth ami Error, p. 54. 
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2. IVe cannot find the first necessity calling for the death of f-'esus in any of the attributes of God, unless we view these in the light in which they are affected by sin. It is true that the love of Jehovah gave up his Son to die for man ; but why was this love called upon to do so? I answer, because of sin. But for this, that love would sooner have ceased to be than have made such a sacrifice. It is also true that the justice of God demanded the sacrifice of Jesus. But why was this demand ever made by justice ? The answer is, because of sin. If this had not existed, justice must have become injustice before it could have permitted the death of Jesus. It is clear, then, that not only is sin the cause of 

Jesus’ death, but that all the attributes of God would have combined to prevent that death but for this very sin. 
II.—Consider some of the most obvi- ous objections that lie against pre- destinated SIN IN CONNECTION WITH THE DEATH OF JESUS. 
Every man must be conscious, on reflection, that there is something of an inexplicable nature in the idea of sin being foreordained of God. i. The doctrine that sin is predestinated by God, involves the idea that God himself gave rise to the necessity for the death of his Son. Since it must be held that sin alone called for the death of Jesus, if it is held also that 
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this sin is the result of God’s decree, then it 
inevitably follows that God himself decreed the only need in the universe for the death of his Son. In “ the glorious gospel of the blessed God,” we are taught that “God so loved the world that he gave his Son ”; but how does this look if we are told that, had he not foreordained sin, that gift would never have been needed by the world? Where is the love, in first causing 
the calamity, and then providing a remedy for it ? 2. The doctrine of predestinated sin involves 
the idea that God gave up Jesus to destroy what he himself had decreed. The object of 
Jesus is said to have been “ to destroy the works of the devil.” The doctrine before us would make it appear that he came to destroy that which he himself had fore- ordained. Surely nothing can be plainer than that if he had foreordained sin, if he decreed it to be as it is, and came to die to destroy it, his death was endured to destroy his own decreed object How can we escape from this but by denying that sin is decreed at all ? How can we deny that sin is decreed but by also renouncing the doctrine we have been taught from our infancy, that God hath “ foreordained what- soever comes to pass ?” Especially must we renounce the doctrine that the wicked deeds of the murderers of Jesus were decreed of God. 
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III.—What, then, is the meaning of THIS MOST IMPORTANT VfiRSE? 
There are too many disposed just to take any view that may be presented to them, if it only come from high authority, and be stated with sufficient confidence. I have shown that it is impossible to hold that the wicked deeds of the murderers of Jesus were foreordained of God, and at the same time hold to his love and justice as displayed in the gift of Jesus. This should dispose men to seek a better view. 
1. The whole Bible teaches us that sin came 

into this world against the will of God. If we carefully study every expression of God in regard to sin, we shall see that he regards it 
as the accursed intrusion of responsible and guilty creatures upon his holy plans. 

2. A remedy was required for the case of the guilty. An atonement was required for sin, or there could be no forgiveness. The heart of God was set upon men. He hated infinitely their sin, but he infinitely loved their souls. This unbounded love needed 
the atonement—it required a ransom, that it might deliver from going down to the pit. The ransom must be a victim worthy and able to die as an acceptable substitute for guilty men. One being in the universe, and one alone, could be accepted, and that was the Son of God. “ God so loved the world that he gave his Son.” That he might 
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destroy sin, he did not consider the sacrifice too great, nor did he grudge the cost in his love to man. 

We are told in another passage of the Acts of the Apostles what Jehovah decreed. His 
decree was not kept a secret (chap. iii. 18.), “ But those things which God before had showed by the mouths of all his prophets, that Christ should suffer, he hath so fulfilled.” This teaches us that the decree of Jehovah was the decree that Jesus should suffer—not that man should be so wicked as to murder him. Any one may distinguish, surely, between God’s decreeing the sufferings of Jesus and his decreeing the sins of men. It is clearly stated here, that it was the sufferings and not the sins that was declared before- hand. O ! there is infinite love in the real decree—that even if sin existed, and could not be forgiven but through the sufferings of his beloved Son, he should decree the accursed death of Jesus for man. “ Herein is love;” but dark is the picture, indeed, when we hear that the sin for which this death was suffered was decreed. Blessed be the God of the Bible, he has not so darkened the glorious truth. 4. God foresaw the wickedness of the Jews and Romans at the time of the death of Jesus. We have already been able to distinguish between foreseeing and fore-fixing. It is not difficult to do so. We see most clearly that God foreknew and foretold the state of mind 
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in which the murderers of Jesus would be at 
this particular time. He foresaw the treat- ment that Jesus would receive if surrendered into their hands. No one can feel any difficulty with this truth. Admitting that God not only sees all that will take place, but also all that might take place on other 
conditions, we perceive clearly that all along he knew that if the holy Jesus was delivered into the hands of these men, he would suffer the most fearful death they could possibly 
inflict upon him. Now, observe, God had determined that Jesus should suffer—he had declared this determination from the day on which man sinned; and he saw that the 
wickedness of men would be so great, that were Jesus delivered into their hands, the very sacrifice required would be made. All 
this is infinitely removed from the idea that God foreordained sin. Perfect light is not more opposite to perfect darkness, than these ideas are opposite to each other; and the word of God carries us fully out in the affirmation of the one and the denial of the other. 

5. The decree as to how Jesus should suffer, and as to the part Jehovah should bear in the scenes of Calvary, is clearly stated in another passage of this same book. — Acts ii. 23 : “ Him being delivered by the determinate counsel and foreknowledge of God, ye have taken, and by wicked hands have crucified and slain.” Now, mark the force of the text. 
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What is the decree of God declared to be ? The surrender of Jesus into wicked 
hands. God had determined by his hand and his counsel, that Jesus should suffer death for the sins of men. He foresaw that if surrendered into the hands of the wicked, he would suffer that death ; and he determined to surrender him. I appeal to the conscience of every reader, if this is not the truth taught in these passages. 6. Let us notice particularly the force of the 
passage principally mentioned. Herod and the rest were gathered together to do whatsoever God had determined by his hand and counsel to be done. Is not the natural question, What had he determined to be done ? And is not the scriptural answer, that he had determined that Christ should suffer? And how did he determine that this should be done ? The answer of the Bible again is, he determined that Jesus should suffer by being delivered into the hands of wicked men. Here, again, all is clear. Let us suppose that a man is met and surrounded by robbers, who demand his money or his life. Let us suppose that, in order to save his life, he surrenders his property, is he to be looked upon as the cause of the necessity that came upon him ? or, if he say that he determined to deliver his money into the hands of the robbers, is this to be understood as if he had determined the whole matter of the robbery ? Or, if he, having foreseen the robbery, 
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determined to take advantage of it for some great and good purpose, and declared his determination to do so, would it be fair to 
construe this into a determination of the wicked act of robbery itself, and of all that is done with the money after? No more can it be just (because God foresaw the wickedness of the murderers of Jesus, and declared his determi- nation to deliver him into their hands, and thus to accomplish the needed sacrifice and atone- ment) to say that he decreed that wickedness in the exercise of which Jesus was slain. In concluding our consideration of these passages, and of the foreordination of the death of Jesus, let us mark the simplicity and glory of the ways of God, when the doctrine of universal foreordination is rejected. He forms a holy host of free and immortal beings. He makes every arrangement consistent with the natures that he has thus formed to lead them on in purity and love. A portion of these creatures disobey and wilfully trample on the divine and holy plan of God. They are punished according to law. Another portion of his holy creation are led to sin, and also to trample upon the holy and infinitely bene- volent designs of the Lord. He sees it possible, by making a sacrifice the most costly the universe can furnish, to ransom them from the righteous sentence of outraged justice. He sees that this sacrifice can be made by simply delivering up the precious victim to the hands of the wicked, for whom. 
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he is to die : and he determines to do this— 
to make this surrender. Hence the “ power ” of Pilate. Jesus is delivered into the hands of ready murderers. This surrender is God’s determination carried out. O my reader, 
can you not see the wisdom and love of your God in this? Immense, surely, is the difference between this view of him and that which is given when he is represented as foreordaining the sin for which Christ died. 
Let me earnestly beseech you to look upon your God as represented by himself, and all your darkness will be banished before the rich glory of his most consistent ways. Be assured that you will be most abundantly rewarded for every hour of earnest and prayerful study that you devote to the charac- ter of your God. Let not your precious opportunities pass without the most faithful 
and diligent improvement. Dig into the mine of divine truth, guided by the leadings of the Spirit of God ; as you take first the simplest and plainest of his lessons, go for- ward and you will find that “ God is light, and in him is no darkness at all.” You will find that his decrees, even the most secret of them, are all such as to inspire your soul with confidence—to humble it under a sense of its own nothingness and sinfulness, and to open and expand the affections of the immortal spirit, till they embrace Jehovah and all created beings, with deep, and earnest, and Christ-like love. 



CHAPTER VII. 
PREDESTINATION AND GOD’S PURPOSE 

IN JESUS. 
The passage to which I request your atten- tion in this chapter is found in Paul’s Second Epistle, to Timothy, chap. i. 9 “ Who hath saved us, and called us with an holy calling, not according to our works, but according to his own purpose and grace, which was given us, in Christ Jesus, before the world began.” This is a passage of great interest, inasmuch as, in its connection, it shows the universal bearing of the purpose of God in regard to Jesus. I shall not enter into all the subjects presented to the mind in the passage, but principally confine your attention to the purpose and grace said to be 
given, in Christ Jesus, before the world began. The consideration of this will afford 
a blessed opportunity of studying the glorious gospel in one of its aspects of universal love. 

I.—What purpose and grace are here SPOKEN OF? 
The answer to this question forms the key lo the full understanding of the whole passage. We cannot, therefore, feel too 
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grateful for the the kindness of our God, seeing that he has made it an open purpose, and that from the time when he gave it ; and also, that he has given us, in this connection, the most clear indication of the nature of the purpose to which he refers. 1. Observe that the purpose and grace here alluded to are no longer secret. The Apostle 
says that they were given at a former time, but he also says that now they are “ manifest,” v. 10:—“ But is now made manifest.” Such is the plain declaration of Paul regarding this purpose and grace. You see, then, that these can no longer be regarded as secret, and that to understand this passage as referring to a secret purpose, is clearly to misunder- stand this portion of God’s Word. 2. Ob save that the purpose and grace here 
spoken of are not made manifest by the conver- sion of men. That this purpose is made manifest by conversion is a too common idea. 
As an objection to what I have already said, it may be urged that it is true the purpose was no longer a secret, so far as Paul and Timothy were concerned; for it was made manifest in their conversion. By their holy lives 
it was made manifest that God had eternally decreed their salvation. Now, mark that Paul had no idea of this kind before his mind ; for, instead of saying that the purpose was made manifest by their conversion, he declares 
that it was made manifest before either of them had shown any signs of conversion. 
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It was “ made manifest by the appearing of our Lord Jesus Christ." This is Paul’s declaration. Now, what was Paul and what was Timothy when Jesus appeared ? Was it manifest then that they were the elect of God ? Every one knows that the very opposite was manifest. They were then “ the children of wrath, even as others.” How clearly, then, does it appear that they are wrong who suppose that the purpose here spoken of is that of election ? 3. Observe that the “ purpose ” and its actual accomplishment must agree. The pur- pose was the purpose of that which is now accomplished ; and hence both are the same thing viewed in different stages. What, then, was it, the accomplishment of which made manifest, in this case, the purpose of God ? If a man has a purpose in his mind, and keeps it a secret until the accomplishment of his purpose makes it evident what that purpose was, we at once declare the purpose to have been his determination to do that which he has done. Now, before us, we have a case exactly similar. God’s purpose, it is true, was not secret, but it was obscure to many minds, until it was made manifest by the doing of that which he had purposed. What, then, was accomplished? Jesus ap- peared—he abolished death—he brought life and immortality to light through the gospel of his death and resurrection. (See verse 10.) This was the work done, and this, the 
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Apostle declares, made the purpose manifest. Is it not clear, then, that the purpose was 
God’s purpose spoken of, to send Jesus that he might abolish death, and bring life and immortality to light through the gospel ? 4. There can be no doubt, then, that the purpose here spoken of is God's purpose of the atonement of Jesus. It is impossible for any man to imagine any other meaning that the passage can have if he reads it in connection : —“ His own purpose and grace which was given us in Christ Jesus before the world began, but is now made manifest by the appearing of Jesus Christ.” How can you understand these words? To what purpose can they possibly refer ? On what conceiv- 
able principle of perversion can you make them apply to a purpose that, even suppose it had existed as you imagine, could not possibly be made manifest by the appearing of Jesus ? And yet men icill hold that this is God’s purpose of converting certain individuals of the human race ! 5. Observe that the purpose here spoken of was “given before the times of the ages.” This is the literal rendering of the Apostle’s words : “ Before the times of the ages; ” that is, before the dispensations, or at the com- mencement of the history of the world. In order to see the time alluded to, attend first to the fact that the purpose was “given.” Now, on what principle can we understand a secret purpose as a purpose given to men ? 



GOD’S PURPOSE IN JESUS. 
When one man gives a purpose to another, does he not state his determination ? How else can he be said to give his neighbour his purpose? The whole idea, therefore, of a secret purpose, vanishes from this portion of the Bible. It is a given purpose, and a given purpose cannot be a secret one. In order to the full confirmation of this truth, and also to the understanding of the phrase, “the times of the ages,” it is only necessary to look to the Epistle to Titus, chap, i., ver. 2. There the Apostle is referring to the same object to which he is directing the mind of Timothy in the passage now before us, and he says : “ In hope of eternal life, which God, that cannot lie, promised before the world began,” or, “before the times of the ages.” And he adds: “ but hath in due time manifested his word through preaching, which is committed to me,” &c. Now, the “ purpose and grace ” that are 
spoken of to Timothy, are here set before us as promised before “ the times of the ages ” ; and if we ask, when was life in Jesus pro- mised to men ? we cannot go back into eternity for the answer. All idea of eternity, and secret decrees, are thus dismissed from the subject. A promise given is a purpose given, or revealed ; and the promise here referred to, as fulfilled by the appearing of Jesus, was a grace indeed, and a grace pro- mised to men. The same subject is spoken of in Rom. xvi. 25. There it is said to have 
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been “kept secret” since, or rather “/>/” the times of the ages. The words of the 
Apostle bear that the proclamation was silent -, that is, when compared with what it was to be in gospel days. The whole of these allusions of the apostle to “ the times of the ages,” show us that he looks to the time when the purpose of God to abolish death, by the death of his Son, was given to mankind in the promise of Jehovah. This leads us at once back to the time when this purpose of the atonement of Jesus was given at the commencement of the dispensations in the garden of Eden, when God said that the seed of the woman should bruise the head of the serpent. This was God’s purpose, and it was his grace too, and it was these given to men; and, though not proclaimed as fully as in gospel days, yet it was no longer kept any secret in his own breast. See, then, my reader, how clearly the Scriptures expound themselves, when you are prepared to take their own exposition, and how gloriously they cast off, as with almighty energy, the load of predestination and partial purposes 

by which they have been burdened by man. 
II.—Let us now consider the bearing 

OF THIS PURPOSE AND GRACE UPON MEN UNIVERSALLY. 
It is not my intention to enter upon the subject of the 11 call” here spoken of, and regarded by many as an “ effectual call,” 
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which God purposed from all eternity to give to a certain number of men. It is clear, from what we have already seen, that this call is according to the atonement of Jesus, and not an eternal and partial choice, taking some and leaving others; and this call, if under- stood as an invitation, must be God’s invita- tion to his love, given on the ground of Jesus’ death. The great truth now before us is the extent of “ the purpose and grace ” here spoken of. To whom were they given “ before the times of the ages ? ” Were they given to some men or to all ? i. The purpose as first given, embraced, from its very nature, all men. The declara- tion, on God’s part, that it was his purpose to destroy, or to bruise, the head of the tempter, embraced all men. It cannot possibly be regarded as of less extent, without absurdity ; for how could the head be bruised for one, and yet remain whole for another? Satan, by the sin of man, had gained a deadly power over them, for he had brought down upon them the force of Divine justice itself; and, if this deadly power was to be taken from him, it could not be so for one, without being so for all. It is most clear, then, that 
no man was excluded from that most gracious purpose given to men “ before the times of the ages.” It was the rnagna charta —the great and gracious title-deed of the whole guilty and condemned race of man, given to all. O, it is like the heart of Him 
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who gave it! My reader, your name is in that blessed deed—you were embraced in that glorious purpose—you were an object of 
that mighty grace. Yes, you may not believe it—you may not regard it—you may “ netjled so great salvation,” — you may count the purpose and its accomplishment a trifle and a dream—that does not alter the purpose, or change the nature, or contract the wide embrace of its glorious accomplishment. 2. The predictions that revived in men's minds the purpose and grace given them, have the same extensive hearing. “ All we like sheep have gone astray; we have turned every one unto his own way; and the Lord hath laid on him the iniquity of us all.”—Isa. liii. 6. This was the purpose bursting forth, as it were, into maturity before the time. It was the anticipation of its manifestation in the spirit of liveliest prophecy. How beauti- fully it accords with the purpose and grace given at first! There is no narrowing of the 
embrace of the love and perfection of the atonement : “ The iniquity of us all.” O my reader ! do you not see your part in this most blessed purpose ? Do you not see how, by laying your iniquities upon Jesus, the Lord has so effectually removed them from you, that you are' as welcome to return his love as if you had never sinned ? 3. The announcement of the appearing of Jesus has the same universal hearing. “ Behold,” said the angel that announced 
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his birth, “ I bring you good tidings of great joy, which shall be to all people.” The 
tidings were concerning the manifestation of God’s “ purpose and grace ” spoken of in the passage before us. “ Unto you is born a Saviour.” These were the tidings. They were glad tidings to all people. They were the tidings of the accomplish- ment so far of the purposes of God. He had now become the seed of the woman, and was prepared to go forward as the sacrifice to bruise the head of the serpent. Are you not, then, my reader, among the “ all people ?’ 4. John the Baptist’s ever-memorable sen- tence has the same force. “ Behold the Lamb of God bearing the sins of the world !” This was a still more mature manifestation of the “purpose and grace given us in Christ Jesus before the times of the ages.” See, then, the blessed fulness of that purpose. See especially, my reader, how it embraces you —“The sins of the world.” Are not you a part of “ the world ?” Your sins, then, were borne by Jesus. O, it is impossible you can think too earnestly or deeply of that truth. 5. I will close this chain of evidence, which might be much extended, by stating the accom- plishment of Jehm'aHs put pose in the words of Paul:—“ There is one God and one Mediator between God and men, the man Christ Jesus, who gave himself a ransom for all.” Surely this shows sufficiently that the purpose is no limited one. The ransom is 
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given, and that for all men. The difference between this doctrine of the Spirit of God, 
and that which teaches that the purpose and grace are limited to a few, is sufficiently manifest. Here, then, we have a truth that cannot permit the doctrine of a limited and contracted purpose to live with it in the same intelligent faith. You must reject either the one or the other; and surely it is not difficult to choose between them. It is choosing between the barren notion of a contracted theology and the sacrifice of Jesus for the world’s sins. Would you, then, my reader, be “ called according to the purpose and grace which was given us in Christ Jesus before the world began,” you see now how you must be called. You must be so accord- ing to the atonement of Jesus. You must become the child of God through faith in the Saviour’s perfect propitiation. It was thus that Paul and Timothy were called, and thus alone can any man approach the Lord of hosts. “ Not according to our works ”—were we to ask him to accept of us according to these, our acceptance must be rejection—but according to the atonement of our Lord and Saviour, the guiltiest are welcome to take their place in the family of God, and, looking 
up in confidence and love, to cry, “ Abba! Father!” 



CHAPTER VIII. 
PREDESTINATION AND THE WICKED- 

NESS OF MEN. 
The passage which I wish to introduce to your mind, under this head, is Prov. xvi. 4. In our authorised translation it stands thus : —“ The Lord made all things for himself: yea, even the wicked for the day of evil.” As will be seen by the following quotation, 
already noticed, this passage is supposed to teach the foreordination of the sin and the doom of the reprobate with great certainty :— “ Observe, all things being at God’s disposal, and the decision of life and death belonging to him, he orders all things by his counsel and decree in such a manner, that some men are born from the womb to certain death, that his name may be glorified in their destruction.”* 

I.—Consider the connection in which THIS TEXT OCCURS. 
You are aware, my reader, that the inten- tion of a writer is to be known especially by the current of thought found in all that he 

•Calvin’s Inst, b. iii., xxiii. 
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says on a particular topic ; and although this text occurs in a list of “ proverbs,” it has a 
remarkable connection with what goes before and with what follows it. r. Mark the verse that (joes before: — “ Commit thy works unto the Lord, and thy thoughts shall be established.” When is it that a man has greatest need of committing his works unto the Lord ? Is it not when he is surrounded by the wicked ? Oftentimes the child of God is so beset by the cunning and malice of the ungodly, that he sees no way of escaping from the snare in which, to all appearance, he is fatally involved. As an example, we may take the case of a man 
against whom an injurious report has been circulated. It may be that the lie has been so artfully constructed that it has gained extensive credit, and he has no evidence whatever to prove to others that it is false. For a time, “ the wicked ” seem to have 
triumphed, and even the power and wisdom of God seem to have been over-reached. 
Then, in these trying circumstances, the man of uprightness is told to commit “ his works unto the Lord,” with the assurance that his “thought shall be established.” So much, then, for the exhortation that precedes this passage. 2. Observe the verse that comes immediately after the one chiefly before us :—“ Every one that is proud in heart is an abomination to the Lord : though hand join in hand, he shall 
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not be unpunished.” There are two leading truths in this verse—the wicked pride of man is an abomination to Jehovah. How, then, 
we may well ask, could he decree and fore- ordain that which is an abomination to his own mind ? But the passage also brings in -the idea of the certainty of punishment for those who, after all, are only fulfilling the decrees of God ! Mark the connection. The man who is beset by the wicked, and ap- parently overpowered by them, is not only told that he is to commit his works unto the Lord that his thoughts may be established, but he is told that those who appear to have the victory are an abomination to Jehovah, and will be assuredly punished. This is fitted to uphold him who has been surrounded and overpowered by a wicked enemy. But there is more light still. I have shown you the previous verse, and also the following one : there is a needful link between them. The man may be apt to say, or to think if he do not say, that the wicked have risen above God. It is to meet this thought that the 
words of Wisdom are used regarding the wicked. 

II.—Consider, then, the meaning of THE VERSE MORE ESPECIALLY BEFORE US. 
In order to see this clearly, it may be as well to point out some things which it does not say, as well as some that it does. i. It does not say that God made men 
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wicked. Unless this were the declaration in the text, it is of no use to prove the predestination of sin. It is an undoubted 
truth that God made men who make them- selves wicked : God made these men that are now wicked, just as he made those who are now righteous. But surely it is the most unjustifiable perversion of words to say, that because the Scriptures declare that God made wicked men—men who are now wicked— 
that the Bible traces the fact of their wicked- ness to God. The Bible does ascribe their creation to him who is the Creator of all, but never can trace their wickedness to him who 
is most holy. 2. The passage before us does not say that God made the wicked for the day of evil. It is only the translators who say this ; and they do so because their minds were previously imbued with the idea that God had created some men for destruction. “ The day of 
evil ” is properly the day of ruin or of des- truction. It is that awful day on which the wicked shall find all their opportunities of change gone, and their doom fixed. The particle translated “for," and which, in the 
text before us, makes the idea appear of God making men for evil, or for ruin, means pro- perly “ until."* For this rendering we have 
not only the highest authority, as may be seen from the note below, but also clear in- 

* G.senius says of this proposition “ 5.—Spoken of time, it denotes the point of time to or until >\hich something is 
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stances from the Scriptures themselves. Amos iv., 7—“ When there were yet three months to (or until) harvest.” Here the use of the particle in question is quite clear and decisive. We have another similar instance in Deut. xvi. 4—“ Remain until morning.” Here the particle is translated by the word “until.” So far, then, as we have gone, the truth is clear. The Lord made all things— he made even the wicked—and he made the wicked so that they occupy a certain position until the day of destruction. 3. Let us now ascertain the meaning of the words translated “ for himself." This we will do most satisfactorily by looking to those 
instances in which the same phrase occurs which is here translated. The examination conducted on this principle will not be tedious, as the word to be understood occurs in only seven other instances in the Bible. In every one of these it is rendered differently from the way in which it is given here. This is remarkable ; but our object is to find its true meaning. Job xxxii. 3—“ They found no answer.” The word here rendered “ answer" is that which occurs in the verse before us and which is not given in the translation at all. It evidently means, in Job, that which was expected to be spoken, or the words which were expected to be heard. The same is its meaning in the 5th verse of the same chapter—“ When Elihu saw that there was no answer ”—when he perceived that 
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nothing was said. Here, again, the word clearly means something that is spoken., Prov. xv. i — A soft answer turneth away wrath.” Here again the word clearly signifies that which is spoken. In the same chapter, verse 23, it is said, “ A man has joy by the answer of his mouth.” Here, again, it must, clearly mean the things that are spoken. Then, in Prov. xvi. 1, it occurs, “The pre- parations of the heart in man, and the answer of the tongue, is from the Lord.” Clearly, here again, the word signifies that which is spoken by the tongue. Prov. xxix. 19 : 
“ Though he understand, he will not answer.” Here, again, the word signifies that which is spoken; and the clearest instance to our purpose comes last in order. Micah iii. 7 : “ Then shall the seers be ashamed, and the diviners confounded r yea, they shall all cover their lips ; for there is no answer of God.” Here the word clearly signifies the spoken word or oracle of God. Now, take the only remaining instance in which the word occurs, and translate it according to this, its now evident meaning, and how will it stand ?—“ The Lord hath made all things according to his oracle—yea, even the wicked until the day of destruction.” Such is, un- questionably, the meaning of the Spirit of God ; and, instead of sending us away to a hidden decree, that we may satisfy ourselves with mysterious ignorance as our consolation, it bids us look to the word of God and see his 



THE WICKEDNESS OF MEN. 97 
ways, and take that courage with which every part of that word aims to inspire the children ofJehovah. 

We are now prepared to see the reason why the sacred writer says “ until” or “ previous to the day of destruction.” The grand difficulty of the mind, in regard to the wicked, does not respect that position at or after that final day, but previous to it. It is during this period of trial that they often seem to occupy a position inconsistent with the supremacy of justice in the universe. We are therefore informed, that even now the position they occupy, previous to that day, is described by the oracle of God, and the description is such as to remove all fear 
from him who attends to it, as to the power of the wicked. The Psalmist teaches us the value of this truth. Ps. Ixxiii. 12-17 :— “ Behold, these are the ungodly, who prosper in the world ; they increase in riches. Verily I have cleansed my heart in vain, and washed my hands in innocency. For all the day long have I been plagued, and chastened every morning. If I say, I will speak thus ; behold I should offend against the genera- tion of thy children. When I thought to know this, it was too painful for me : Until I went into the sanctuary of God ; then understood I their end.” Here you are told what his temptation was, and how he was freed from its power. He thought, at first, that it was vain to be righteous, for the 
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wicked were the prosperous. But he went into the sanctuary, and there consulting the word of the Lord, he saw how the wicked had been made and situated by their Creator, and his mind was at rest. The temptation of the Psalmist has been that of millions. Not one who has consulted the word of God as to the real nature of Jehovah’s works, even in his creation of the wicked, have failed to have the temptation at once deprived of its power. They have been made to see by that word that, even previous to the day of final trial, the position of the wicked, from the 
nature which God gave them, and the laws under which he has placed them by their creation, is in clear and perfect accordance with both justice and love. Observe then, my reader, if your mind is stumbled by the state of the wicked among men, as their state now appears to your mind previous to the day of their final reckoning, your full 
relief is found where the Psalmist found his mind set at rest—that is, in the oracles of God. 

III.—Let us now see how God has 
MADE ALL THINGS ; YEA, EVEN THE WICKED. 

The text with which we are especially concerned tells us that God has made all 
things according to his word—not according to any secret decree, but according to his mind revealed in his testimony to those he inspired to speak to mankind. 
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1. We are informed in the word of God, that he made alt things “ very good.” His 

work of creation was such, that his own holy eye rested upon it with infinite delight. 2. We are informed by the Bible that “ the Lord made man upright.” This is the reverse of his making any man wicked. It is like the glorious heart and hand of the self-existent One to make a pure and holy being, such as man was when he sprung from the hand of 
his Creator. 3. We are further informed by the Bible tltat God made man in his own image. Jehovah created the immortal spirit of man, so that the creature should bear the likeness of the Creator. One chief feature of Jehovah’s character is his liberty—his will, which just 
signifies his freedom—his true liberty. Man was made, then, with this freedom, as real, though in a limited degree, as that of God himself. It is the highest or essential attri- bute of man to be free, as it is essential to every other thing in which he can be said to bear the likeness of God. It is in this, too, that Jehovah is vindicated from all share in the sins of men. He made us so that we ourselves are the real originators of our own actions. His so making us was essential to the design of his love to make us like himself; but in making us capable of being the free causes of our own conduct, he necessarily made us capable of causing that which is wrong—of being wicked. The capability of 
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free holiness is used, in every sin, to create a curse instead of a blessing. Thus, according to the word of God, he made man—and, consequently, every wicked man—/w. This however, would be no consolation to him who requires to commit his works to the Lord that his thoughts may be established, further than as it frees, in his mind, Jehovah from all share in the causing of the wicked- ness. It is so far a blessed thought—a: heart-relieving thought, to those who have been taught to think that God predestinated even the wickedness of the wicked. It is the lifting of an immense burden from the soul, to see that Jehovah created man for holiness, and in uprightness, though they have them- selves “sought out many inventions.” Still even under this thought, the mind is not 
fully satisfied; there is a felt want of some- thing more. We cannot be at ease, even though we see that God has no part, directly 
or indirectly, in the wickedness by which we may be injured and oppressed. We must feel that, free as man is, and clear as God is from all share in his sin, there is an omnipotent control limiting the extent of his freedom, so that it shall not pass beyond certain bounds. 4. IVe are, then, informed by the Bible, that Jrehm>ah created man under his (nun control. 
He gave him a law, with a penalty that marked the boundary of his liberty. He thus surrounded him with the circle of his 
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own omnipotence, so that, whilst perfectly free within that circle, he could not possibly pass beyond it. Whilst Jehovah made man like himself, he did not (according to the 
word) set him above himself, or beyond his own Almighty reach. All the statements of the book of God bring out both these ideas, that man is truly free, and that his range is 
limited by the supreme control of his great Creator. 5. The Bible inform# u#, therefore, that 
“ all tinny* are made to work totjether for good to those, that love God ; ” and that even “ the wrath of man ” is made “ to praise him.” This is the truth that leads a man to commit his works to the Lord—it is the fact, that not one wicked deed will be permitted by the 
great Creator, beyond the line within which they are all overruled for good. “ The remainder ” of wrath Jehovah restrains. The glory of God is seen in this, that while he has created man capable of free action— capable of doing wrong as well as right—he has so created him that he shall do no more wrong than he can turn to good account. 
Especially is this the case in regard to the wrong which one man does to another—the 
oppressor to the oppressed. Man may, and does, eternally ruin himself, but he cannot do that which it is beyond the skill and power of God to make a blessing in the end to those who may suffer from it seveiely now. We 
might bring out many other points of truth 
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from the “ oracle ” of God regarding his 
creation of all things, even of the wicked until the final day. This is manifestly the truth in hand in the verse before us ; and to this, therefore, I direct all your attention. In conclusion, then, and in order to illus- 
trate this point more fully, let us suppose the sovereign of a free and happy country—let us suppose that a band of subjects of that sovereign became traitors—is this for his honour ? Were it supposed that he secretly 
decreed this treason, in order that he might have an opportunity of condemning it, and executing the men who had become guilty, would not everlasting infamy cleave to his name? But suppose that he has no such decree, and that his most secret heart is set upon the good of all his subjects •—these traitors introduce their iniquity purely of their own accord, and against every feeling and design of the sovereign ;—suppose that he is so wise and so mighty, that he is perfectly able to bring a vast amount of good out of this evil : this is truly glorifying to him. Such is the case with God : he has created all things —all men—those who are wicked as well as those who are righteous—with a view to the universal good; and so that even those who dishonour him, and bring in treason into the universe, shall not go beyond him, but shall be made, in defiance of their transgression and malice, to contribute indi- 
vidually to the great aim—“ until the day of 
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destruction.” This is the very truth required by those who are called upon to commit their works to the Lord, with the assurance that their thoughts shall be established. O my reader, it may be that you have been surrounded by the wicked—you may be in difficulty because of the oppressor—you may be surrounded, as by a wall of iron, by the efforts of malice—you may be ready to feel 
as if the wicked had outdone Jehovah—it may be impossible for you to see how you can have confidence, seeing the guilty triumph. Here, then, is your rest—even the wicked are so formed that they are within the circle drawn by him whose heart is love. Peacefully commit your course to him ; be assured that he will bring your feet out of the 
net. 



CHAPTER IX. 
PREDESTINATION AND THE STUMBLING 

OF MEN. 
The text to which I now turn your attention is i Peter ii. 8, where Jesus is said to be “ a stone of stumbling, and a rock of offence, even to them which stumble at the word, being disobedient: whereunto also they were 
appointed.” One of the mildest and best of authors has the following comment on the words : “ ‘ Whereunto also they were ap- pointed.’ This, the Apostle adds,” he says, “ for the further satisfaction of believers on this point, how it is that so many reject Christ and stumble at him ; telling them plainly that the secret purpose of God is accomplished in this: God having determined to glorify his justice on impenitent sinners, as he shows his 
mercy in them that believe.” It is not without some reason that this honest writer immediately adds: “ Here it were easier to lead you into a deep, than to lead you forth again.”* 

I.—Consider some objections that may BE URGED AGAINST THE DOCTRINE JUST QUOTED. 
By the calm consideration of these the 

‘Leighton on Peter's Epistles. 
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mind may be led more earnestly to inquire into the real meaning of the text. 1. To suppose that the unbeliever rejects Christ as the result of God's secret purpose is contrary to the condemnation of unbelief by Peter himself. He is describing, in one part of his epistle, the judgment, or dreadful calamity that was coming on the generation in which he lived; and he says : —“ For the time is come that judgment must begin at the house of God; and if it first begin at us, what shall the end be of them that obey not the gospel of God ?” 2. The idea of the rejection of Christ being appointed of God, is contrary to all Gods ex- pressions in regard to sin. His true character is given in these words :—“ Thou art of purer eyes than to behold evil, and can’st not look upon sin.” But the rejection of Christ is the most deadly of all sins; and the doctrine before us is, that God could not only look upon this, but that he could see in it the accomplishment of his own secret purpose 1 3. The idea before us is directly opposed to the Bible doctrine, that sin is not an honour, but a dishonour to God. “ Through breaking the law dishonourest thou God.” This is Paul’s doctrine. And while it is true that God vindicates his character in punishing sin, it is not true that sin or unbelief con- tributes to his honour as an appointment of his. All the honour that could be conceived 
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of, as arising from his punishment of sin, 
would be extinguished the moment it is admitted that he is only punishing that which he had appointed himself. 4. Such an exposition is entirely uncalled for by the text before us. There is no reason why the word “ appointed ” should apply to the “ disobedience ” spoken of; and if a man were not under the influence of very strong 
prejudice indeed, he would never dream that they were appointed to disobey ! All that is 
needed to show that, instead of the dis- obedience of the Jews being of God’s 
appointment, it was against his appointment, is to direct the “ appointed ” to their doom 
instead of referring it to their own crowning iniquity. 

II.—Let us now consider the bible TRUTH THAT IS TAUGHT IN THIS PASSAGE. 
It is a blessed thing not only to remove the error, but also to evolve the truth—not only to pull down, but also to build up. 1. What is “the word” here spoken oft This question is important, not only from the light in which it sets the whole subject, but also from the manner in which the answer is found in this epistle itself. In the first chapter, from the 23rd to the 25th verse, we have a description of this word : “ Being born again, not of corruptible seed, but of incorruptible, by the word of God, which liveth and abideth for ever. For all flesh is 
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as grass, and all the glory of man as the flower of grass. The grass withereth, and the flower thereof falleth away ; but the word of the Lord endureth for ever. And this is the word which, by the gospel, is preached unto you.” Here there can be no room for doubt as to what “the word” is to which Peter refers. It was the gospel—the very gospel by which the believers had been born again—the glad tidings that Jesus had died for their sins. 2. Consider the nature of the “ stumbling" 
spoken of here. A great deal depends on our rightly understanding the words, “ they which stumble." They express the fearful doom of the unbeliever,—that doom to which all un- believers are appointed, and to which they continue to be appointed until they believe. To stumble here signifies to fall by means of Jesus—to perish by him by whom the believer lives. The word signifies literally, “ to dash against," and so “ to fall over ” an object, and “ to perish ” by falling over it. The appointment of God is that every finally impenitent unbeliever should thus perish. 3. Keeping this in view, attend to the following translation of the passage:—“ Unto you, therefore, who believe, he is precious : but unto those who disbelieve, the stone which the builders disallowed has become the head of the corner, and a stone of stumbling, and a rock of offence. They, disbelieving the word, stumble (that is fall or perish), 
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whereunto also they were appointed.” This version requires only a different pointing of the passage—a pointing adopted by many of the best judges of the sacred text* The connection most clearly requires it. Peter is contrasting those “ who believe" with “those who disbelieve.” To the former, Jesus is a rock on which to build, to the latter he is a rock against which they dash and perish. 4. Consider especially the appointment spoken of. The word translated “ appointed ” can- 
not with any just reason be referred to an eternal fore-appointment or secret decree. It means literally the setting, or laying, or placing oi an object in a particular position. It never refers to the determination or purpose to place. It must, moreover, be observed, that it is as actual unbelievers that men are appointed to perish by him who has been given to be the life of the world. Before they can be said to be unbelievers, the appoint- ment does not exist for them ; the moment any man ceases from unbelief, the appoint- 
ment ceases to exist for him. 

‘Horne says“ Hence it is evident that the meaning of 1 Peter ii. 8, is not that God ordained them to disobedience (for in that case their obedience would have been impossible, and their disobedience no sin); but that God, the righteous judge of all the earth, hail appointed or decreed that destruction and eternal perdition should be the punishment of such disbeliev- ing persons who wilfully rejected all the evidences that Jesus Christ was the Messiah, the Saviour of the world. The mode of pointing above adopted is that proposed by Drs John Taylor, Doddridge, and MacKnight, and recognised by Greis- bach in his critical edition of the New Testament, and is manifestly required by the context."—Horne’s Introduction, vol. iv., p. 398, ed. 18116. 
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5. No secret appointment of sin can be charged to Jehovah. The passage teaches his condemnation of sin in the most awful terms. What greater penalty could he assign than that the unbeliever should perish by that very Saviour whom he has rejected? 6. No appointment of punishment previous to 

the existence of the sinner or of t/ie sin can here be ascribed to God. The appointment spoken of is such as can have no reference to a man before he is an unbeliever; it is simply Jehovah’s sentence against him as such. Even if you take the passage as it is in our authorised version, there is no ground for regarding the appointment as having been from all eternity. “ They were appointed.” When ? Hou< ? Where is the authority for saying, “ They were so appointed secretly and from eternity ? ” 7. The very sentence is simply, that he who despises the Saiiour should perish. What can be more necessary than such a sentence ? 
Would it be kind to carry unbelief into heaven ? It would convert it into another hell. 8. What, then, my leader, is your position t 
Is it that of the believer resting on the Rock, or is it that of the unbeliever dashing against it, and perishing ? You must either live or perish by Jesus. O now, if an unbeliever, and under this appointment, let me beseech you to flee from your fearful situation, and rest upon an atoning Saviour ! Believe him 
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to be'what he'is, and he will!!be “’precious” to your soul. O let the spirit which God has ransomed, by the offering of his Son, be not only filled with the riches of his grace, but 
let it be the means of promoting widely the enjoyment of these by your fellowmen, who all around you are perishing for lack Of 
knowledge. 



CHAPTER X. 
PREDESTINATION AND THE INFATUA- 

TION OF THE REPROBATE. 
There are a considerable number of passages in which it is supposed that God teaches the doctrine of his binding and stupifying men. These are chiefly, however, quotations or allusions belonging to that text found in Isaiah vi. 9-12; and we shall consider the greater part of them in this chapter, under that passage of the prophet. It is as follows : — “And he said, Go, and tell this people, Hear ye indeed, but understand not; and see ye indeed, but perceive not. Make the heart of this people fat, and make their ears heavy, and shut their eyes; lest they see with their eyes, and hear with their ears, and 
understand with their heart, and convert, and be healed. Then said I, Lord, how long ? And he answered, Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate, and the Lord have removed men far away, and there be a great forsaking in the midst of the land.” Such is the translation given of the words of Jehovah to the “ evangelical prophetand the utmost use has been made of 
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these to deepen, if possible, the darkest shades 
of the doctrine of reprobation. The great Calvin speaks of them as follows :—“ But the mission of Isaiah furnishes a still stronger confirmation ; for this is his mission from the 
Lord—‘ Go, and tell this people, Hear ye indeed,’ ” &c. “ Observe,” says Calvin, “ he directs his voice to them, but it is that they may become more deaf; he kindles a light, but it is that they may be more blind; he publishes his doctrine, but it is that they may be more besotted ; he applies a remedy, but it is that they may not be healed.” This is a part of the proof of a statement given a little before, where he says:—“ It is a fact, not to be doubted, that God sends his word to many, whose blindness he determines shall be increased.” Such, then, is the melancholy picture of Jehovah’s character, which is derived from this passage of his word; and surely no duty can be much more binding upon us, than to search most diligently the foundations of such a doctrine, lest we be found guilty of libelling our great Creator, by misunderstanding and misinterpreting his 
word. 

I.—Consider some manifest objections 
THAT LIE AGAINST THE DOCTRINE NOW STATED. 

The mind will appreciate the right inter- pretation of the passage in proportion as it 
realises the real nature of that doctrine which is given in the words of Calvin. 



THE INFATUATION OF THE REPROBATE. 113 
1. The doctrine in question is contrary to Bible views of God's hatred of sin. The blindness, which is said to be increased by the determination of God, is sinful blindness. So= is the stupidity and obduracy of heart said 

to be increased by the same determination. These are not only sin, but, as we have already said, of taking offence at the word, sin of the deepest dye—‘confessedly the fruitful parent of all other sin. Now, seeing that.Jehovah is a God “of purer eyes than to 
behold evil, and that he cannot look upon sin,” is it not something strange, and fearfully contradictory, when we are told that he sends a-prophet to a people for the very purpose of increasing that, sin which he so much abhors? 2, The doctrine in question is contra?y to every scriptural idea of the striving of the 
Spirit of God. Let us see what truth Stephen teaches on this subject. Acts vii. 51,52 :—“ Ye stiff-necked and uncircumcised in heart and ears, ye do always resist the Holy Ghost: as your fathers did, so do ye. Which of the prophets have not your fathers persecuted ? and they have slain them which showed before of the coming of the Just One ; of whom ye have been now the betrayers and murderers.” Here we see the true position of the Spirit of God and his prophets ; and, likewise, that of the inveterate depravity of the Jews. That depravity is on one side— God is on the other. The wicked hardness of men is urging one wayGod, by his 
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prophets, is striving to turn this accursed tide. This is the true position of God, and of the blindness and obduracy of men. How, then, does this agree with the doctrine that God sent his prophet, and determined that by his mission the obduracy and besotted stupidity of the Jews should be increased? 3. The doctrine before us ascribes the work 
of the devil to God. Hear Paul’s account of the work of Satan. 2 Cor. iv. 3, 4:—“But 
if our Gospel be hid, it is hid to them that are lost: in whom the god of this world hath blinded the minds of them which believe not, 
lest the light of the glorious gospel of Christ, who is the image of God, should shine unto them.” Here, then, most clearly, is the work Of Satan. It is to blind the minds of un- believers, lest they should see the gospel. But this is the very work ascribed to God by 
the doctrine before us ! Are we, then, to understand that God and Satan have the same work, and that both are determined to increase the blindness and hardness of the eternally reprobated sinner ? 

II.—Consider, then, some objections THAT LIE AGAINST THE TRANSLATION BEFORE US, SIMPLY CONSIDERED AS A TRANSLATION. 
All that has yet been said, cannot warrant us to reject the translation in question. The objections considered do warrant us in sus- pecting the rendering, but not in rejecting it. Let us be glad, then, that the God of Pro- 
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vidence has taken care that we should not want full and convincing evidence that the word of the prophet, and of God, has been fearfully misrepresented. i. The original Hebrew itself does not require the translation given. The Hebrew 
of the Bible was originally written without “ the vowel points.” These are small signs, added to the original language, intended to guide in the pronunciation of the words, and though not affecting the sense in many cases, they do materially affect it in others. Take these points away, and the language of the prophet is capable of two renderings—either an imperative, or an indicative rendering. Their simple meaning, rendered in the indicative mood, instead of the imperative (and read literally), is, “ Hear ye to hear, and ye shall not understand ; and see ye to see, and ye shall not perceive. This people have made fat their heart; and they have made heavy their ears, and they have covered their eyes, that they may not see with their eyes, and hear with their ears, and understand with their heart, and turn, and be cured.” So far as the bare words of the prophet are concerned, we are left to choose between these two renderings, the imperative or the indicative, and the connec- tion is more than sufficient to determine which we should take. You see, then, the true position of the passage, as it came from the hand of the prophet. There is no such 



THE CLOUD DISPELLED. 1\6 
fearful doctrine as that we are considering at all contained in it, when it is allowed to speak in its connection, without the aid of 
the points, which are but a human invention, and that of a date many centuries later than the words of the prophet.* 2. What is generally called the Septuagint version is against the translation before us. Although great weight is not to be attached 
to the Septuagint in some parts, we shall yet see that the greatest is to be given to it in this. It is a translation of a date at least three centuries earlier than that of the “ points,” which give the meaning, now under consideration, to the words of the prophet. Had these “ points” been in use, and recog- nised as of any authority, we cannot conceive of the translator of Isaiah into Greek giving 
the rendering that has been given. I mention this fact, in order to show the reader the very slender character upon which Calvin rests that most fearful doctrine we 
have quoted. The prophet’s own words do not require it; and the earliest translation which we know to have been made of them rejects it, and ascribes to the people themselves that which Calvin ascribes to God. 3. The Saviour himself quotes the words of 

‘Gesenius says—"Of the date of this invention (of the points) we have no account; but a comparison of historical facts warrants the conclusion, that the vowel system was not completed till after the seventh century of the Christian era.” 
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Isaiah in a way that for ever sets aside the translation before us. We have his words in Matthew’s gospel, xiii. 14, 15:—“And in them is fulfilled the prophecy of Esaias, which saith, By hearing ye shall hear, and shall not understand ; and seeing ye shall see, and shall not perceive : for this people’s heart is waxed gross, and their ears are dull of hearing, and their eyes they have closed ; lest at any time they should see with their eyes, and hear with their ears, and should understand with their heart, and should be converted, and I should heal them.” The whole weight of the authority of Jesus is, therefore, brought against the translation upon which the doctrine now before us rests. The Septuagint translation of Isaiah is not, in many things, to be depended on ; but as if to meet this most important deficiency in the testimony, the Lord of Glory adds his own word of eternal truth to it, and thus confirms that translation. 4. But we have yet further authority against the men on whose false gloss the translation in question depends. Paul quotes the Septuagint version of Isaiah, and thus confirms it by the authority of his inspiration. Acts xxviii. 25-27 :—“ And when they agreed not among themselves, they departed, after that Paul had spoken one word, Well spake the Holy Ghost by Esaias the prophet unto our fathers, saying, Go unto this people, and say, Hearing ye shall hear, and shall not understand; and 
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seeing ye shall see, and not perceive; for the heart of this people is waxed gross, and their ears are dull of hearing, and their eyes have they closed ; lest they should see with 
their eyes, and hear with their ears, and understand with their heart, and should be converted, and I should heal them.” Here, once more, the blinding and hardening of the soul are ascribed to man himself, and not to God or the prophet, as in the translation before us. Let the reader, then, calmly con- sider this part of the subject, and then try how much place the translation before us 
can have in his mind. You may not be able to read the Hebrew words of Isaiah, or the Greek words of the Septuagint—you are able to read the quotations of them by Jesus and by Paul, and with these you are more than furnished for weighing the rendering under consideration, and finding it fearfully wanting. 5. Where, then, rests this said undoubted, and not to be disputed, fact “ that God sends his word to those whose blindness he determines shall be increased?” We answer, upon the slender and condemned authority of those who pointed the Hebrew language. Horne, in his invaluable Introduction to the Critical Study of the Scriptures, sets this authority in the clearest light. He says, in a note on this text as quoted in Matt. xiii. 14, 15 :—“This quotation is taken almost verbatim from the Septuagint. ... In the Hebrew the 
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sense is obscured by false pointing.. If, instead of reading it in the imperative mood, we read it in the indicative mood, the sense will be, ‘ Ye shall hear but ?iot understand: 
and ye shall see but not perceive. This people hath made their heart fat, and hath made their ears heavy, and shut their eyes,’ &c., which agrees in sense with the Evangelist and with the Septuagint, as well as with the Syriac and Arabic versions, but not with the Latin Vulgate. We have the same quotation, word for word, in Acts xxviii. 26. Mark and Luke refer to the same prophecy, but quote it only in part.” Horne gives this as a quotation from Dr Randolph, and thus sets the whole subject distinctly before us. Of the false points he says, in another place, when setting the arguments for and against their antiquity before the reader, “ The weight of evidence, we apprehend, will be found to determine against them.” Such, then, is the slender, and, I should say, wretched ground, on which is rested one of the 
most fearful doctrines that ever polluted the mind of man or hid the glories of the God of love. Such is the ground upon which Calvin declares this doctrine to be a fact not to be doubted; for although he refers to several other instances, he holds this to be the strongest confirmation of this said “fact.” My reader, is it not time that we were think- ing for ourselves in matters that affect our souls and the honour of our God? 
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III. Consider now some of these pass- ages THAT CONSIST OF QUOTATIONS OF THIS WHICH HAS BEEN CHIEFLY UNDER NOTICE IN THIS'CHAPTER. 
By the view which we are now enabled to 

take of the parent stem of the several partial quotations, or allusions, that occur in the New Testament connected with Isaiah vi. 9, 10, we shall be much more easily able to understand all the branches. We shall, therefore, turn our minds to the other passages connected with the main subject before us. 
1. Let us look to the words- of Jesus, as 

recorded, in Luke viii. 10 :—“ And he said, unto you it is given to know the mysteries of the kingdom of God: but to others in parables; that seeing they might not see, and hearing they might not understand.” This was the reason which Jesus gave his disciples for speaking to the general multitude in a parable. So far as it is a quotation of Isaiah, it is most important to mark that it is a quo- tation of the fact of their hearing without understanding, and not of the cause assigned 
for that fact. The Saviour declares that he spake to the multitude, and the result was, that hearing they did not understand; but Luke does not give the history so full as Matthew, and thus we have to recur to the statement in the former gospel for the full truth in that before us. Why, then, did 
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Jesus require to speak, “ so that ” the great mass of his hearers did not understand ? Because they had made their heart insensible, and their ears heavy, and had shut their eyes determinedly against the light. They burned with thirst for the blood of Jesus, and of his 
disciples, when he brought out the truth without any covering of parable. He took the best possible method of instructing them so as to awaken their consciences without rousing their deadly prejudice. He spake to them so that every right heart there would understand him—so that those who took time and care to reflect on what he said would be moved and benefited, and yet the prejudices of no one would be unnecessarily wounded. But why did he require this great precaution ? Because of the state in which the people kept their own minds. Take the two parts of the truth together, and you will see that, instead of Jesus speaking vrith the desitjn of stupifyinr/ his hearers, he was com- pelled to speak in the very way he adopted, because they themselves had made their souls unfit for plainer teaching. How different is this from the monstrous notion that is ex- pressed in the following words :—“ Nor can it be disputed, that to such persons as God determines not to enlighten he delivers his doctrine in an enigmatical obscurity, that its only effect may be to increase their stupidity. For Christ testifies that he confined to his 
disciples the explanation of the parables in 
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which he addressed the multitude.”* O my reader, well may we be glad and rejoice and give praise, that the God of the Bible is not the God who is set forth in the doctrines of universal predestination—well may we prize the Bible that enables us to reject that fearful misrepresentation of Jehovah. 2. Let us consider the account given by John 
of another fulfilment of Isaiah. It is found in John xii. 37-41 :—“ But though he had 
done so many miracles before them, yet they believed not on him : that the saying of Esaias the prophet might be fulfilled, which he spake, Lord, who hath believed our report? and to whom hath the arm of the Lord been revealed ? Therefore they could not believe, because that Esaias said again, He hath blinded their eyes, and hardened their heart; that they should not see with their eyes, nor understand with their heart, 
and be converted, and I should heal them. These things said Esaias, when he saw his glory, and spake of him.” Calvin says of this passage:—“John, citing this prophecy (of Isaiah), declares that the Jews could not believe because this curse of God was upon them.” Mark, then, my reader, that John 
quotes a different portion of Isaiah’s words from that recorded by Luke. John speaks of the reason why the Jews could not believe ; and gives the state of their hearts as that reason. Luke speaks of the effect which this 
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state of heart had upon the Saviour’s teach- ing. In both cases, however, it is the state of mind in which the Jews were that is said and seen to be at the foundation of all the evil. In this case, the translation perverts 
the original. In the passage, from which this is a partial quotation, the agent blinding is not “he” or “Jesus,” but 11 this people." “ They could not believe, because, as Isaiah said, This people have blinded their eyes and 
hardened their hearts.” Here, again, Jehovah is cleared ; and the root and maintenance of iniquity are found in man alone. What a fearful idea that all the miracles of Jesus were wrought to harden one set of men and save another ! “ To-day, if ye will hear his voice, harden not your hearts.” This is all “ like God," and when Scripture is permitted thus to explain Scripture, it is like star to star in the firmament, adding their mutual rays, and swelling the general glory of the testi- mony of God. 3. Let us, then, consider one of the most ap[>arenthj difficult passa(/es in that class now especially before us. Mark iv. 10-12 :— 
“ And when he was alone, they that were about him with the twelve asked of him the parable. And he said unto them, Unto you it is given to know the mystery of the king- dom of God : but unto them that are without all these things are done in parables : That seeing they may see, and not perceive ; and hearing they may hear, and not understand ; 
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lest at any time they should be converted, and their sins should be forgiven them.” This, as it appears at first sight, is the 
strongest statement that could be conceived in favour of the doctrine that God blinds the 
minds of men. It also states that he does blind them, “ lest ” they should be converted and forgiven. It favours, nay appears to demonstrate the doctrine, that his desire is to prevent the reprobate from enjoying his mercy. The light in which it sets the doctrine is only too stromj. It forces us to suspect 
that something must be wrong in the manner in which it is stated, or in which the state- 
ment of it is understood. In order to understand it correctly, two things must be especially kept in view. (x) Mark is only giving the Saviour’s words in part. This is most manifest when we compare his statement with that of Matthew. Mark is giving (as Luke and John do) simply the substance of what the Saviour said ; hence he leaves out the reason why those who were “ without ” did not know and understand that which was stated 
to them in parables. That reason, as given by Matthew, was, that they had shut their eyes, and ears, and heart, lest they should be converted. There cannot be any room to doubt that this reason was in the mind of Mark, as he wrote the verse ; but he consid- ered the sentiment expressed fully enough without its formal statement. 
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(2.) Mark must have regarded Jewish blindness as voluntary blindness. He could not but do this ; for he had heard Jesus say, that they had dosed their eyes, lest they should see and be turned. They were declared by Jesus to be wilfully blind, and to be willing their own blindness, lest he should succeed in their conversion. This points out to us a most important matter in the passage under consideration, and one on which the right understanding of it greatly turns. That is, to what does the “ lest ” belong ? Is it that Jesus so taught them lest they should be converted and forgiven ; or is it that they shut their eyes, and would not see, lest they should be converted and forgiven ? That is just the question : Was it Jesus or themselves that strove against their conversion ? As the passage stands, at first sight it would appear as if Jesus opposed their conversion ; but when you take into account the truly voluntary nature of their blindness and obduracy, and the fact that they required, as it were, to squeeze their eyes together to keep out the light of truth, the passage represents them as blind lest they should be converted. No man, therefore, can use this passage as a proof that Jesus sought to prevent the conversion of men, without setting one part of the Bible against another, and that without the slightest warrant. Because, when to take into account what was involved in their seeing without knowing, and hearing without 
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understanding, viz., the will that refused to 
know and understand, this text speaks the very same truth as those do that give a more full statement of the occurrence which is here only partially recorded. We have thus fully considered this most important subject of the blinding and stupe- faction of those who are supposed to be predestinated from eternity to be destroyed. We have seen the great testimony of God himself on the subject; and all that comes out of that testimony is, that men harden their hearts, stop their ears, and shut their eyes, lest his gracious desire for their con- version should be gratified. “ God is love,” is once more clearly expounded and illustrated ; and as love, he is once more seen in love’s position striving to win souls. 



CHAPTER XL 
PREDESTINATION AND THE HARDEN- 

ING OF HEARTS. 
The subject which comes under our notice, more especially, in this chapter, is the dealing of God with the Egyptians. The history of these has long been regarded as undeniable proof that God has reprobated from eternity a certain part of mankind, and that he carries out his reprobating decree, by making his providence prove “the savour of death unto death ” to such, while it is “ the savour of life unto life” unto others. I shall follow out the examination of this part of our subject in connection with Psalm cv. 25 “ He turned their heart to hate his people, to deal subtilly with his servants; ” and also, in view of the whole narrative of Jehovah’s dealings with the Pharaohs and their subjects, contained in the commencing chapters of the book of Exodus, and alluded to in the ninth chapter of the epistle to the Romans. At the outset, as in other chapters, it may be well that I should state the opinions that have been entertained of those scriptures, in the words of men who have published the doctrine of universal predestination as founded on them. The following quotation 
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sets the doctrine before us as clearly and fully as could be desired :—“ With respect to his secret influences, the declaration of Solomon concerning the heart of a king, that 
it is inclined hither or thither, according to the divine will, certainly extends to the whole human race, as though he had said, that whatever conceptions we form in our minds, 
they are directed by the secret inspiration of God. And certainly if he did not operate internally on the human mind, there would 
be no propriety in asserting that ‘ he causeth the wisdom of the wise to perish, and the understanding of the prudent to be hid ; that he poureth contempt upon princes, and causeth them to wander in the wilderness, 
where there is no way.’ And to this he alludes, what we frequently read, that men are timorous, as their hearts are possessed with this fear. Thus David departed from the camp of Saul, without the knowledge of 
any one; because a deep sleep from the Lord was fallen upon them all. But nothing can be desired more explicit than his frequent declarations, that he blinds the minds of men, strikes them with giddiness, inebriates them with the spirit of slumber, fills them with infatuation, and hardens their hearts. These passages, also, many refer to permission, as though, in abandoning the reprobate, God permitted them to be blinded by Satan. But that solution is too fri volous, as the Holy Spirit expressly declares that their 



THE HARDENING OF HEARTS. 129 
blindness and infatuation are inflicted by the righteous judgment of God. He is said to have caused the obduracy of Pharaoh’s heart, and also to have aggravated and confirmed it. Some elude the force of these expressions with a foolish cavil; that since Pharaoh him- self is elsewhere said to have hardened his own heart, his own will is stated as the cause of his obduracy. As though these two things were at all incompatible with each other, that man should be actuated by God, and yet at the same time be active himself. But I retort on them their own-objection; for if hardening denotes a bare permission, Pharaoh cannot properly be charged with being the cause of his own obstinacy. Now how weak and insipid would be such an interpretation, as though Pharaoh only permitted himself to be hardened. Besides, the Scripture cuts off all occasion for such cavils. God says—‘ I will harden his heart.’ So also Moses says con- cerning the inhabitants of Canaan, that they marched forth to battle because the Lord had hardened their hearts; which is likewise repeated by another prophet—‘ He turned their hearts to hate his people.’ ” * Here, then, the doctrine of the secret influencing of the heart of the reprobate, in order to carry out the reprobating decree by means of their obduracy, is clearly taught. The same doctrine is repeated by a much more modern author, as follows:—“ Now we maintain, 

* Calvin’s Inst., b. i., ch. xviii. 
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that for God to settle everything, is the only right, as well as the only blessed, condition in which our world can be. But let us ask, what better would it make matters were God not to settle everything beforehand? This appears to us unspeakably worse.” * In proof of this universal settlement, or pre- destination, the author quotes, among other passages already considered, Rom. ix. 17 :— “ The scripture saith unto Pharaoh, even for this same purpose have I raised thee up, that I might show my 'power in thee, and that my name might be declared throughout all the earth.” Such, then, are ideas derived from those passages which it is our duty now to consider. Everything— even the hardening and destruction of those who become in- veterately wicked, and are eternally lost— everything is “ settled ” from eternity, and, 
as settled in eternity, is carried out by the “ secret influences” of God turning the heart to hatred, or to love, as suits his purpose ! We have thus the doctrine clearly before us; and as by isolated texts it appears very strongly supported, we shall examine those texts as carefully as possible. But,— 

I.—Let us consider some of the very OBVIOUS OBJECTIONS THAT BEAR AGAINST 
THE DOCTRINE BEFORE US. 

Here I might repeat those general objections that have been urged against the doctrine in 
* Truth and Error, pp. 46, 47. 
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other chapters, and in connection with other passages ; but it will be more useful to take up those that are illustrated and confirmed by the history to which we require to refer. It is important, however, that the reader should bear these general objections in mind. 

i. The doctrine which we have quoted represents Jehovah as fighting with himself. Nothing can more clearly lie upon the very surface of the statements, taken in connection with the history, than this most fatal idea. Mark, my reader, the first thing that God is 
represented as doing, is turning the hearts of the Egyptians to hate his people, and to deal deceitfully with them.— Ps. cv. 25. The immediate and necessary consequence of this is, that his people are oppressed. But what has given rise to this oppression ? The doctrine before us answers, the Lord has given rise to it, in turning the hearts of the Egyptians against the Hebrews ! But this serious oppression of the Hebrews is said in the history to have ascended as a “ cry ” to the ears of Jehovah, and he comes forth for the purpose of delivering his people. Well, the Tied thing that God is represented by this 
doctrine as secretly doing, is the hardening of the heart of Pharaoh ; and the necessary consequence of this is, that the king so hardened will not let the people be delivered. But the question arises again—Why does Pharaoh refuse to let the people go ? The doctrine replies—Because God has hardened 
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his heart! Here, then, Jehovah is the cause of this refusal. But the history tells us that this refusal called for the display of mighty power on the part of God, that Pharaoh might 
be led at last to send the people away. Well, externally, Jehovah puts forth this mighty power, and performs wonders that make even 
the magicians of Egypt quail and confess that it is God who strives with the king ; but, internally, Jehovah still increases the obdu- racy of Pharaoh, so that he remains proof to all that is done ! Is it not as clear as noon- day that, were this doctrine true, God would be internally holding and extern ally driving— that is, striving against himself. 2. The doctrine in question represents God as cruel in an infinite degree. Let rt not be forgotten that a whole nation of men are represented as held on the one hand, and on the oth£r driven even to death, in this struggle of Jehovah with himself. To turn the heart of any one to hate another is an act of incomprehensible cruelty. To increase that hatred until it is ripened into deadly malice, is an act for the description of which no words can be found in the language of men. To continue to increase that obdurate malig- nity after it has become so strong as to brave even death itself, or what was worse than death, 
the loss of the first-born, is beyond conception infamous. But all this is only a fraction of the cruelty deliberately ascribed to God by the doctrine with which we have now to do. You 
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must add all the plagues of Egypt, and the drowning of their host in the Red Sea, and if 
you would take in the doctrine before us, you must ascribe the whole to God, and declare it the perfection of things, that thus he should settle everything! The difficulty is to compre- hend how such a thought could be conceived, and, after it flashed upon the astounded mind, how it could be tolerated for a moment. 3. The doctrine which holds that God, by a secret inward influence, hardened, the hearts of 
the Egyptians, represents God as deliberately deceiving them. It is most clear that they 
were not aware of the power of God harden- ing their hearts ; and it is further evident that the message with which Moses was repeatedly commissioned to address Pharaoh implied the contrary. Hear what he says—“ Thus saith the Lord God of the Hebrews, Let my people go, that they may serve me. For if thou refuse to let them go, and wilt hold them still, behold, the hand of the Lord is upon thy cattle which is in the field, upon the horses, upon the asses, upon the camels, upon the oxen, and upon the sheep : there shall be a very grievous murrain.”— Exodus ix. 1-3. And again—“As yet exaltest thou thyself against my people, that thou wilt not let them go?”—Exodus ix. 17. Can any man suppose that this would convey the idea to the mind of Pharaoh that all the while it was God who was secretly hardening his already obdurate heart ? There cannot be the slightest doubt 
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that the language would and must have pro- duced the impression upon Pharaoh’s mind, that his heart was hardened entirely against the whole heart of the God of the Hebrews. It must have led him to believe the inmost desire of that God to be, that he should yield ; and there is not room for a doubt, that if Jehovah was secretly hardening Pharaoh’s heart, he was also openly deceiving that king. Moreover, if Moses understood God, as expositors have understood him, Moses was sent to address Pharaoh in the distinct under- standing that God was secretly preventing that on which he was openly and most mightily insisting. So, then, we must either believe that Moses understood nothing of the kind, or that he was sent to act the part of an infamous deceiver and hypocrite. It may be thought that I am using strong language. How can I do otherwise ? How can you desig- nate the most infamous hypocrisy but in calling it by its own name? Place rjourself, my reader, in Pharaoh’s place. Suppose you had been dealt with as this doctrine represents him as treated, how would you have thought of the work of God and of Moses then ? 

II.—Let us now endeavour to ascer- tain THE REAL MEANING OF THE PASSAGES FROM WHICH THIS DOCTRINE IS DERIVED. 
The course pursued by the man who is opposed to the divine authority of the Bible 

is, to insist that the passages do contain this 



doctrine, and so to throw from him both the Book and the ideas thus derived from it. The course pursued by others is to demand, with proud and domineering indignation, the acceptance of the doctrine in its most horrid form, because they say it is that of God. The course I prefer is, to show by irresistible evidence, derived from the Bible itself, that it contains no such monstrosities—to reject the doctrine, and cling to the word of life and love. There are three classes of passages to be examined in pursuing this latter course. i. Consider those passages in which the translation alone contains the semblance of the doctrine. Ps. cv. 25 : “ He turned their hearts to hate his people? &c. There is no word for “ he ” in the language of the Psalmist. It is the creation of the translator. The simple and most evident meaning of this verse is, “ Their heart was turned to hate his people, and to deal deceitfully with his servants.” This is in perfect harmony with the context, and also with the history alluded to. Why should we have a dark and soul-blinding doctrine rested upon the creation of a mistaken translator ? * 
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Exodus vii. 12 — “ And he hardened 

Pharaoh's heart." Here the connexion is such as with the present translation to ascribe 
the hardening of Pharaoh’s heart to Aaron ! He is the person named immediately before. But here again we have only the very awkward blunder of the translator on which to rest so serious a charge against Aaron. There is no word for “ he ” in the original, and the simple meaning is that—“ the heart 
of Pharaoh was hardened.” To adduce the authority of the translators themselves, you have only to turn to the ninth chapter and the thirty-fifth verse. Here the very same words that occur in the thirteenth are ren- dered, “ And the heart of Pharaoh was hardened.” Such, then, are two of the in- stances upon which we have seen considerable stress laid by the advocates of reprobation, and they are, most undeniably, the mere errors of the translator. 2. Let us consider those passages in which 
the real objects by which the heart is hardened are described. By the careful consideration of these we shall be prepared at once to see the meaning of the third class of texts in 
signal goodness of God to the posterity of Jacob, in multiply- ing them so exceedingly, was a means to provoke the Egypt- ians’ jealousy, and from fear they turned soon to hatred and mischievous machinations against them, giving orders first for the oppressing them by burdens and hard labour (Ex. i. 11); and when they did not prevail to the lessening but increasing of them (v. 12), then enhancing the rigour of their servitude (v. 13,14), and at length appointing all their male children to be killed as soon as they were born.’’—Note by Professor Morison, D.D. 
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which the hardening of the heart appears to be directly ascribed to God himself. By this consideration also we shall be enabled to set aside the idea that the hearts of the Egyptians were hardened by “ secret influences,” exerted for that purpose. In Ex. i. 7-12, we have most clearly stated the motives that actuated the Egyptians in turning their hearts against the Hebrews, and the occurrences by which these motives were supplied. The words of the historian are these—“ And the children of Israel were fruitful, and increased abundantly, and multiplied, and waxed exceedingly mighty; and the land was filled with them. Now there arose up a new king over Egypt, which knew not Joseph. And he said unto his people, ‘ Behold, the people of the chil- dren of Israel are more and mightier than we : Come on, let us deal wisely with them ; lest they multiply, and it come to pass, that, when there falleth out any war, they join also unto our enemies, and fight against us, and so get them up out of the land.’ Therefore they did set over them task masters to afflict them with their burdens. And they built for Pharaoh treasure cities, Pithom and Raamses. But the more they afflicted them, the more they multiplied and grew. And they were grieved because of the children of Israel.” Here there is no possible room for “secret influence.” The Hebrews were made to prosper by Jehovah. This prosperity excited the envy of their foes and oppressors, and led 
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them to deal deceitfully and murderously with the people of God. Jehovah gave the 
prosperity and increased it, and his doing so roused the worst feelings in the hearts of the vile oppressors under whose iron yoke the 
children of Jacob were already bound. He did not need to use any secret influence 
whatever to turn the hearts of the Egyptians to hate his people, and to deal subtilly with 
his servants: he only gave his people pro- 
sperity, and this turned their hearts to a 
murderous hatred against them. It displays sad ignorance of human nature, and sad 
neglect of the passage before us, to hold that It was “secret influences” that hardened the heart of Pharaoh. It was open influence—it was the influence of prospering the Hebrews. This is distinctly and unhesitatingly stated by the inspired historian, and it is absurd to dispute it. Mark, still further, the progress of events. Exodus ii. 23-25 : “ And it came to pass in process of time, that the king of Egypt died : and the children of Israel sighed by reason of the bondage, and they cried, and their cry came up unto God, by reason of the bondage. And God heard their groaning, and God remembered his covenant with Abraham, with Isaac, and with Jacob. And God 

looked upon the children of Israel, and God had respect unto them.” The prosperity with which Jehovah had blessed his people, through whom he had determined to bring 
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about the salvation of men by the incarnation and death of Jesus, had roused the wicked envy and deadly hate of Egypt; and now these had risen to such a degree as to cry loud to Heaven for interference on behalf of the oppressed. Well, Jehovah did interfere. He prepared Moses, and sent him to be the deliverer of the Hebrews from the bondage of Egypt. Moses and Aaron at last, by the command of their God, stood before Pharaoh, to make a very reasonable demand on behalf of the Israelites. What effect did this message of God produce? Read, and you will see that there was no need for secret hardening. Exodus v. 1-9 :—“ And after- wards Moses and Aaron went in, and told Pharaoh, Thus saith the Lord God of Israel, 
Let my people go, that they may hold a feast unto me in the wilderness. And Pharaoh said, Who is the Lord, that I should obey his voice to let Israel go ? I know not the Lord, neither will I let Israel go. And they said, the God of the Hebrews hath met with us: let us go, we pray thee, three days’ journey into the desert, and sacrifice unto the Lord our God; lest he fall upon us with pestilence, or with the sword. And the king of Egypt said unto them, Wherefore do ye, Moses and Aaron, let the people from their works? Get you unto your burdens. And Pharaoh said, Behold, the people of the land now are many, and ye make them rest from their burdens. And Pharaoh commanded 
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the same day the taskmasters of the people, and their officers, saying, Ye shall no more give the people straw to make brick, as here- 
tofore: let them go and gather straw for themselves. And the tale of the bricks, which they did make heretofore, ye shall lay upon them; ye shall not diminish ought thereof: for they be idle; therefore they cry, saying, Let us go and sacrifice to our God. 
Let there more work be laid upon the men, that they may labour therein; and let them not regard vain words.” The demand for a small acknowledgment of freedom was more than sufficient “ influence ” to rouse the oppressor. It was like the note of “ abolition ” upon the ear of an American slaveholder. It needed no secret or other influence what- ever. The Hebrews themselves understood the principle which we are now evolving. Exodus v. 20, 2i :—“And they met Moses and Aaron, who stood in the way, as they came forth from Pharaoh: And they said unto them, The Lord look upon you, and judge; because ye have made our savour to be abhorred in the eyes of Pharaoh, and in the eyes of his servants, to put a sword in their hand to slay us.” This was the true state of the case. This was the hardening of Pharaoh’s heart But Jehovah was not to yield though Pharaoh raged and foamed and murdered. No. There was one course open for infinite love and faithfulness, and this was to be pursued at all hazards, and in defiance 
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of all consequences. The pursuing of this course was hardening Pharaoh’s heart; and this was no reason why God should cease from it and cast off the cause of his people. But the way in which Pharaoh’s heart was hardened, and more especially the way in which that heart was increased in its ob- duracy, is clearly pointed out in Exodus vii. 10-12:—“And Moses and Aaron went in unto Pharaoh, and they did so as the Lord had commanded : and Aaron cast down his rod before Pharaoh, and before his servants, and it became a serpent. Then Pharaoh also called the wise men and the sorcerers : now the magicians of Egypt, they also did in like manner with their enchant- ments. For they cast down every man his rod, and they became serpents ; but Aaron’s rod swallowed up their rods.” And it follows as I have already corrected the translation (v. 13):—And Pharaoh’s heart was hardened.” Was there any need of a secret influence here ? The magicians supplied the place fully ; and Pharaoh called for them in order that they might fortify his mind against the plea of the oppressed. These lying magicians, by imitating the real miracle that had been performed, steeled the mind of the king against it. It is most fearful that any one should ascribe to the “ secret influences ” of God that which is so manifestly the fruit of the basest iniquity. The same thing is still clearer in the 22nd verse of the same chapter. 
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When the water of the river had been turned into blood, “ the magicians did so with their enchantments, and Pharaoh’s heart was hard- 
ened.” Is it not most iniquitous to ascribe this result to God’s “ secret influences,” when it is so manifestly the fruit of Pharaoh’s wish, and of the lies of the magicians ? Still more clear is the instance which we find in Exodus viii. 15—“ But when Pharaoh saw that there was respite, he hardened his heart.” God gave that “ respite,” and in doing so—not in the use of “ secret influences”—he hardened the heart of Pharaoh. Mark, my reader, that the respite is expressly stated as the motive by which Pharaoh’s heart was hardened. In the 19th verse we are told that the magicians were compelled to desist from their lies, and to confess that “ this was the finger of God,” and this—no doubt as a galling disappoint- ment—hardened the heart of the king. It is unnecessary that I should pursue this part of the subject further, under this head. 3. Let us consider now those statements in which it is said that the Lord hardened the heart of Pharaoh. We have already so far indicated the prin- ciple on which these must be understood, but it may be well just to take one or two illustra- tions. We shall take, first, Stephen’s preaching to the Jews. Before he began to declare the truth of God to his audience on the day of his martyrdom, that audience was composed of wicked men, but not of men pre- 
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pared altogether to commit the act of murder. His preaching roused their indignation. He, by that preaching, roused that indignation and malice. He hardened their hearts, and they murdered him as the consequence. Was Stephen wrong ? Was he to blame for 
preaching the truth of God ? The increase of wickedness was the direct result of his preaching—was he to blame ? No man will say so. Did he use “ secret influences ” to 
rouse the malice of the crowd ? Did God do so ? No. There was no secret influence needed. It was only required to preach Jesus in their hearing; and Stephen, in doing so, made their malice rise to its murderous degree. Take another instance. A man of humanity goes into the Southern States of North America. He becomes acquainted with a minister there, and being a minister himself, he is invited to preach. He enters the pulpit, and, after the usual exercises, during which the minds of his audience are calm, and deeply devotional to all appear- ance, and so far as they are conscious. He opens the Bible, and bids them turn for his text to Isa. Iviii. 6, the last part of the verse : “ that ye break every yoke." He preaches from this a faithful anti-slavery sermon to 
slave-holders. What is the effect ? Probably ere he is half-way on with his sermon, he is dragged from the pulpit, and treated with very much greater hard-heartedness than that with which Moses was treated by Pharaoh. Now, 
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who hardened their hearts against him ?—who stirred them with murderous rage ?■—who turned their “ devotional feelings ” into mad- ness and malignity? No one can doubt that it was himself. And was he to blame for this? Would it have been better that he should be dumb in the place where, above all others, he was required to speak out? Just so was it with Jehovah in the case of Pharaoh. It was anti-slavery efforts that hardened Pharaoh’s heart, and these alone. But it may be well to take up the passages particularly. 

Exodus iv. 21 :—“ And the Lord said unto Moses, When thou goest to return into Egypt, see that thou do all those wonders before Pharaoh, which I have put in thine hand : but I will harden his heart, that he shall not let the people go.” Here most distinctly the intimation of God is in perfect accordance with the principle we have explained: The intimation was intended to prevent the 
consequences of disappointment in Moses. The command given to him was in substance this : “ Desist not from the course pointed out, though you will see that it is hardening the heart of Pharaoh, and increasing his determination not to part with the enslaved.” This was a most important and most necessary warning to Moses. Had it not been for this warning, like many another poor advocate of the oppressed, he would have been silent with confusion when he saw that he was 
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rousing the malignity instead of gaining the heart of the king. O how many have needed this very intimation ! They have turned out useless in every good work, because they neglected to count on the worst. When they saw that God, by their means, was hardening hearts, they gave up God’s way and took to their own. Moses was warned against this. He was commanded to be sure to carry out his commission, though he should see that this was its effect. This truth is confirmed by the declaration of God in chap, iii ig. There he says to Moses : —“ I am sure that the king of Egypt will not let you go, but* by a mighty hand.” He takes the greatest care to fortify the mind of the emancipator against the sure disappointment which he knew he would at first encounter. His great object was to ensure his perseverance in the cause of freedom, in the face of all possible obstacles. Exodus vii. 3, 4: —“ And I will harden Pharaoh’s heart, and multiply my signs and my wonders in the land of Egypt. But Pharaoh shall not hearken unto you, that I may lay my hand upon Egypt, and bring forth mine armies, and my people the chil- dren of Israel, out of the land of Egypt, by great judgments.” This passage is already explained by the application of the same principle that is applied above, only there is one base mistranslation without the shadow of 

•This iiig. lie marginal 
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a warrant in the original. Jehovah says literally, “ and I will lay my hand upon Egypt,” not “ that I may lay my hand upon Egypt.” His whole words to Moses are these, verse 2 : —“ Thou shalt speak all that I command thee: and Aaron thy brother shall speak unto Pharaoh, that he send the children of Israel out of his land ; but ” (and here is introduced again the warning to prevent disappointment in Moses), “ I will harden Pharaoh’s heart, and multiply my 
signs and wonders in the land of Egypt \ and Pharaoh will not hearken unto you ; and I will lay my hand upon Egypt.” There is no idea here that Pharaoh’s deafness was in- tended by God to give him an opportunity of laying his hand upon Egypt. Exodus ix. 11, 12 :—“And the magicians could not stand before Moses because of the boils; for the boil was upon the magicians, and upon all the Egyptians. And the Lord hardened the heart of Pharaoh, and he hearkened not unto them ; as the Lord had spoken unto Moses.” Here the meaning is manifest from the connection. The magicians were discomfited, and compelled to flee from the face of Moses ; and even this hardened Pharaoh’s heart. The facts that ought to have laid him in the dust only enraged him the more. Exodus x. 1 :—“ And the Lord God said unto Moses, Go in unto Pharaoh ; for I have hardened his heart, and the heart of his 
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servants, that I might show these my signs before him.” This verse is partly explained on the same principles with that of the others. Jehovah had only hardened the heart of Pharaoh, by doing that which it was right and most necessary for him to do—and by doing that which was fitted in itself to produce the very opposite result. This versj is made much more clear, however, by reading 
it, according to the connection, with a paren- thesis. “ Go in unto Pharaoh (for I have hardened his heart), that I may show these signs before him, and that thou mayest tell in the ears of thy son, and of thy son’s son, what things I have wrought in Egypt.” This is in most strict accordance with the letter, as well as with the spirit of the original, and shows, not that God had made Pharaoh 
wicked that he might show wonders, but that Moses was to go in unto Pharaoh, that the wonders might appear, and that he was to go in because all that had been yet done had only hardened the heart of the king. It is impossible to bring a valid objection against this interpretation ; and you cannot take the one opposed to it without representing God and Moses as leagued to effect the most fearful deception ; for, read the 3rd and 4th verses:—“ And Moses and Aaron came in unto Pharaoh, and said unto him, Thus saith the Lord God of the Hebrews, How long wilt 
thou refuse to humble thyself before me? let my people go, that they may serve me. Else, if 
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thou refuse to let my people go, behold, to- morrow will I bring the locusts into thy coast.” I cannot, in the face of these, take a different 
view of the passage from that given ; and I must believe that every reader, who looks at all to the connection of the passage, will feel himself s/iu/ up to the same. Thus we still see, even in these passages, the glorious truth 
that “ God is love ”—ay, we shall yet see, “ love ” even to Pharaoh. The 20th verse 
of this chapter is explained on the same principle, “ and the Lord hardened Pharaoh’s 
heart.” After all that he did, this was the only result. The same principle applies also 
to the nth chapter and 10th verse, also to the words occurring in xiv. 4, also 8th and 17th. By the slightest care it will be seen, to the very last, that the hardening of the hearts of the Egyptians was the effect of that which it was absolutely necessary for God to do, in order to deliver his oppressed people. The truth of these remarks may be confirmed by particular attention to the hardening of the Egyptians by which they 
were led into the sea and drowned. Exodus xiv. 16, 17 :—“ But lift thou up thy rod, and stretch out thine hand over the sea, and divide it: and the children of Israel shall 
go on dry ground through the midst of the sea. And I, behold, I will harden the hearts of the Egyptians, and they shall follow them: and I will get me honour upon Pharaoh, and upon all his host, upon his chariots, and 
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upon his horsemen.” Here it is perfectly clear that the opening of the sea determined the Egyptians to pursue their former slaves into the midst of it, and this desperate wicked- ness called aloud for that judgment by which the waves of the ocean completed their ruin. It is impossible thus to trace the history of these events, and to see their effects, accord- ing to the laws which we see in operation every day around us, and not to abhor the error by which Jehovah is made to appear as secretly and intentionally preventing the repentance of the Egyptians. It would be every whit as just to ascribe the murderous rage with which an American slaveholder pursues his slave to the secret instigation of God. It is the escape of the slave, and it may be some striking interposition of God in his behalf, 
that maddens the malignity of his oppressor. 

I have thus at large, and particularly, reviewed the case of the Egyptians, as re- corded in Exodus, and it remains to consider the words of Paul very briefly, as I have done this at large elsewhere.* Rom. ix. 17, 18 :— “ For the scripture saith unto Pharaoh, Even for this same purpose have I raised thee up, that I might show my power in thee, and that my name might be declared throughout 
*1 have omitted the consideration of several texts that would otherwise have fallen under notice in this discussion, because they are fully treate.l in my other treatise, entitled Light out of Darkness.'’ The reader will permit me to refer to that for a full consideration of this passage of the Epistle to the Romans. 
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all the earth. Therefore hath he mercy on whom he will have mercy, and whom he will he hardeneth.” The explanation which 
we have already had, shows how God is neither unrighteous nor unkind when he hardens whom he will. It was the object of Paul to show this, in vindication of God, as hardening the hearts of the Jews by the mission and proclamation of Jesus. He shows that he was hardening them just as 
he had hardened the Egyptians, by carrying out before them the great deliverance; and though he proceeded with this till their obstinacy had become desperate, he was perfectly righteous. He could not turn from a right course to please or soothe them. He could not but proclaim a crucified Saviour, though this should rouse them to the 
most fearful and self-destroying frenzy. It was thus alone that he willed to harden. But this passage is made much more clear when we remember that the “ raising up ” of Pharaoh was his recovery from a deadly illness. 
It was after the plague of the boils that Jehovah addressed him as quoted by Paul, and thus, instead of God saying that he had created or exalted Pharaoh to the throne to 
show his power in destroying him, he was telling him that he had raised him from the bed of death in order that still further he might show him his power and goodness for his repentance. By reading the account in Exodus, this most clearly appears. Having 
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thus lengthened out this chapter, I must close with only a few remarks. Let it not be forgotten that the most gracious dealings of God have two opposite effects upon men — they harden as well as melt the soul. Nor let it be forgotten that Jehovah will not turn from a right course because he knows that he is hardening the impenitent sinner; and O my reader, especially beware lest you occupy the position of him whom Jehovah’s dealings harden. Depend on this, the theory of a “ secret influence ” will not stand in the great day of the Lord. You will see then that all on God’s part was open and full of love, and if all has only hardened you, it will be a fearful thing to remember what has been done for you, and see the effect produced. Open your mind to the melting power of the love of God:—“ The Holy Spirit saith, O that to day ye would hear his voice, harden not your hearts.” 



CHAPTER XII. 
PREDESTINATION AND THE DEATH OF 

THE REPROBATE. 
The passages to which I request attention in 
this chapter are two. In the first, we have an account of the death of the sons of Eli ; 
and in that account the following words occur :—i Sam. ii. 25, “ If one man sin against another, the judge shall judge him, but if a man sin against the Lord, who shall entreat for him ?” These are the solemn words of warning which Eli addressed to his wicked sons ; and it is added :—“ Notwith- standing they hearkened not unto the voice of their father, because the Lord would slay them.” The second passage to which I call attention is that in which we have an account of the death of Ahab, king of Israel. In the account of that occurrence, we have the following words, 1 Kings xxii. 20-22:— “ And the Lord said, Who shall persuade Ahab, that he may go up and fall at Ramoth-gilead ? And one said on this manner, and another said on that manner. And there came forth a spirit, and stood before the Lord, and said, I will persuade 
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him. And the Lord said unto him, Where- with ? And he said, I will go forth, and I will be a lying spirit in the mouth of all his prophets. And he said, Thou shalt per- suade him, and prevail also : go forth and do so.” The doctrine which is founded upon these and kindred passages, so far as founda- tion is sought for it in the Bible, is that God predetermines the miserable death of certain men, and that not in the way of permitting it, but in the way of securing it and preventing their repentance, in order that this ruin which he has predestined for them may not be averted. The doctrine, however, will be best stated in the words of its own great advocate. These are as follow:—“ It often occurs in the sacred history, that whatever comes to pass proceeds from the Lord, as the defection of the ten tribes, the death of the sons of Eli, and many events of a similar kind.” Again, “ God intends the deception of that perfidious king Ahab ; the devil offers his service for that purpose; he is sent, by a positive com- mission, to be a lying spirit in the mouth of all the prophets. If the blinding and infatu- ation of Ahab be a divine judgment, the pretence of bare permission disappears, for it would be ridiculous for a judge merely to permit, without decreeing what should be done, and commanding his officers to do it.” These portions of sacred history now before us are given in defence of the following strong statement:—“ The modesty of those 
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who are alarmed at the appearance of absurdity, might perhaps be excusable, if they did not attempt to vindicate the divine 
justice from all accusation by a pretence utterly destitute of any foundation in truth ! They consider it absurd that a man should 
be blinded by the will and command of God, and afterwards be punished for his blindness. They therefore evade the difficulty, by alleg- ing that it happens only by permission, and 
not by the will of God ; but God himself, by the most unequivocal declarations, rejects this subterfuge. That man, however, can effect nothing but by the secret will of God, and even deliberate on nothing, but what he had previously decreed and determined by his secret direction, is proved by express and innumerable testimonies.”* The passages before us are part of these express and innumerable testimonies; and as it is most unnecessary to quote farther, we must pro- 
ceed directly to the removal of that fearful load which the doctrine of universal predesti- nation has thus cast upon the word and character of our God. 

I.—Let us consider some of the objec- tions THAT BEAR VERY MANIFESTLY AGAINST THE DOCTRINE NOW BEFORE US. 
It is right and proper to state objections when we feel their force upon our own minds ; but it is our bounden duty to do so when we 

* Cal\ in's Institute-!, book i., chap, xvii- 
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proceed to alter and reject the opinions of others; and it may not be out of place to observe likewise that those objections which we are about to state are such that, in view of them, every man is bound to seek at least some interpretation of the passages in hand different from that which is given to the doctrines just quoted. x. The doctrine before us represents God as preferring the death of these three men to their repentance. This lies upon the very surface of the doctrine. He is made to appear in want of some one to accomplish the destruc- tion of Ahab, and as withholding light and blinding the minds of the sons of Eli, because his secret desire was that neither of these parties should repent, but that they should die. Now, it is unnecessary again to remind my reader that this is contrary to the very oath of God himself. It is the very reverse of the declaration that he makes on oath, “ As I live, saith the Lord God, I have no pleasure in the death of the wicked; but rather that the wicked turn from his way and live.” This declaration is fatal to the doctrine before us. Jehovah’s preference is seen here to be for the life, and not for the death of the wicked. “ The Lord is not slack concerning his promise, as some men count slackness, but is long-suffering to usward, not willing that any should perish, but that all should come to repentance.” What, then, is God’s preference ? Is it the 
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death of the wicked ? So says the doctrine before us; and, in doing so, it runs against the omnipotent declaration of God himself. 2. The doctrine before us represents God as 
purposely aggravating the doom of the wicked. We cannot, if we accept this doctrine, stop short by believing that God prefers the death of the wicked to their penitence ; we are forced on to the idea that he prefers that their death should be of the most horrid kind. He could have slain the sons of Eli before they rejected the solemn counsel of their father as well as after it. But it is held that the cup of their iniquity was not then full. Their punish- ment would have been less then, but, as appears from this doctrine, God desired that it should be greater. So with Ahab. He 
was predestinated to death; he had far less sin before he went to Ramoth-gilead than after; and if it had been simply his death that was desired, he might have been slain then; but, as appears from the doctrine before us, it was an aggravated death that God desired for Ahab ! Alas ! men may cry out “ mystery ” when such an opinion is assailed. It is a wretched defence. Sub- jected to the light of the glory of God as it shines in the face of Christ Jesus, and glistens in the tears with which that face was bedewed, because of the death of the wicked in Jerusalem, that error must die. It is in 
mystery alone and in darkness the doctrine can live. 
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3. The doctrine in question represents God as a deceiver. These are the express words already quoted : “ God intends the deception of that perfidious king Ahab.” We shall see that the passage of sacred history from which this notion is derived, not only gives it no countenance, but carries its contradiction upon 

the very face of it. In the meantime it is most important to feel the full force of the objections applied to the doctrine itself. The Spirit says, “God cannot be tempted with evil, neither tempteth he any man. How does this agree with the doctrine before us ? How does the alleged deception of Ahab agree with this declaration of God himself? Can you, my reader, reconcile them ? 4. The doctrine in question is contradicted upon the very face of one of the passages under consideration. Only read and reflect upon the whole account of Ahab’s death, and then ask yourself the question, “Could God in- tend to deceive him ? ” Mark the words of Micaiah, the only true man of God present among the prophets that prophesied to Ahab, 1 Kings xxii. 14: “And Micaiah said, As the Lord liveth, what the Lord saith unto me, that will I speak.” Here, then, was a man, and he the only one who had the word of God to communicate, and hear what the Lord directs him to say. Is it such as could deceive Ahab ? It is most clear, as we shall see, that the whole testimony of the prophet of God went to undeceive Ahab, and also, that 
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the king felt undeceived by that testimony ; yet Micaiah’s was the only testimony that came from the Lord. We shall find occasion, however, to pursue this subject farther after- wards. What I insist on now is, that these four objections which I have stated are more than sufficient to convince any man that, if he has taken the view of those passages which is given in the doctrine we have quoted, he has not understood them aright. 

II.—Let us examine the passages be- fore US THAT WE MAY SEE THEIR TRUE 
MEANING. 

As in all other parts of the Bible, when studied aright, we shall find in these the opening heart and outflowing goodness and mercy of our God. i. Let us turn our attention to r Samuel ii. 25. In our “authorised version” the meaning 
of this text is, that the sons of Eli did not hearken to the counsel of their father, “ because the Lord would slay them.” This rendering makes it appear that the wish of God to slay them was the cause of their not listening to their father; and it implies that had the Lord wished them to live, they would have heark- ened and obeyed. It will appear at once, however, that the whole of this idea rests upon the word “ because.” Let that be altered, and this prop of the horrid doctrine already quoted is removed. Now we may hold, with the most perfect safety, the truth, 
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that unless that word “ because ” be the necessary and inevitable translation of the original, as used by the historian, we ought, under the force of the objections already stated, to understand and translate it other- wise. We can scarcely be wrong in suppos- ing that every right mind, on reading the 
passage as it now stands, will be led to ask— “ Is it impossible for that particle to be trans- lated otherwise ?” We shall see immediately that it is neither impossible nor very difficult to prove that it may be rendered differently, 
(i.) Mark the force of Eli's words. They are literally as follows :•—“ If a man sin against a man, God will condemn him ; and if a man sin against Jehovah, who shall etitreat for him l" This was the strongest mode in which he could state the certainty of the doom of those who persisted in sinning as his sons had done—directly against the Lord. By the unanswerable question he affirms, in the strongest manner, that the Lord would put them to death. The sons of Eli stood in the place of mediators between the people and God; and thus had more directly to do with him than the rest of their countrymen ; and the declaration of their father was, that if God was pleased to devote to death those who simply sinned against their fellow-men, and stood at a greater distance as it were from God, how much more would he assured- ly devote them to the same doom. His 
“ voice ” then was “ that the. Lord would slay 
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them.” This was the solemn warning of Eli 
to his sons, and it was this they would not hear. The passage properly translated runs 
thus: “Yet they would not hear the voice of their father — that the Lord would slay them. ” That is, they would not listen to the 
fact that Jehovah would certainly put them to death. The temptation of Satan was in their hearts as a loved principle—“ Ye shall not surely die.” It will be seen that this rendering of the historian’s words completely removes all difficulty from the passage, and it remains only for me to prove that the translation is unquestionably true. (2.) Mark, then, that the particle ('3) rendered “ because ” in the authorised version has very commonly the meaning of “ that ” in the connection I have noted. In order to make this matter of no doubt to the mind of the reader, I shall notice a few of the instances, in multitudes of which it occurs in this sense. Gen. xiv. 14 : “ And when Abraham heard that ('S) his brother was taken.” Gen. xxx. 33 : “Because” 
(’3) the Lord hath heard that ('s) I was hated.” Here the particle occurs in both uses, and cannot be rendered in only one. Gen. xxxix. 15 : “ And it came to pass when he heard that ('3) I lifted up my voice.” Gen. xlii. 2 : “ And he said, Behold I have heard that ('3) there is corn in Egypt.” Gen. xliii. 25 : “ For ('3) they heard that ('3) they should eat bread there.” Here again the particle occurs in both uses. Numb. xiv. 
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i4 : “ For they have heard that (13) thou Lord art among this people, that understood) thou Lord art seen face to face, 
and that (13 understood again) thy cloud standeth over them, and that thou goest before them,” &c. It is unnecessary to multi- ply instances, as this must be admitted by all who know anything of the uses of the word at all to be an undoubted and most common use of it. The particle thus used simply points out that which has been seen, or known, or heard, or remembered, according to the remark of Gesenius, which I give in the note below.* The plain meaning of the passage then is, that the sons of Eli would not hear that the Lord was prepared to put them to death. Unlike the Ninevites, who turned from their wickedness when such a declaration was made to them, these base men discredited altogether the warning voice. Thus is the dreary error of God keeping their eyes shut, that he might kill them, thrown off like an unhallowed load from this portion of the word of God.f 
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2. Let us now direct our attention to i Kings xxii. There are several points of the narra- tive here given which it is important to keep specially in view. (i.) Ahab was a king of habitual wicked- ness. So much was this the case, that Micaiah, the prophet of God, never spoke good of him. The very opening of this chapter shows that even three years of peace was too much for him, and he must have 
(2.) This king had about four hundred prophets, on whose favourable word he could depend. What must have been the character of these prophets ? They could prophecy to please a wicked king. That they were habitually animated by the spirit of falsehood there can be no doubt. They are called Ahab’s prophets — not prophets of God. Such were the men called together by Ahab when he wished to go to war upon Ramoth- gilead. (3.) It is manifest that Jehoshaphat had no confidence in these prophets of Ahab. 
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He did not say so directly, as this would have given grievous offence; but he said, “ Is there not a prophet of Jehovah besides, that we might inquire of him ?” It is most clear that the king of Judah regarded the parasitical prophets of Ahab as no authority in a case of need. He could not be deceived by them. Nor did Ahab much value their testimony; for instead of resenting the very plain condemnation of his prophets im- plied in the question of Jehoshaphat, he answered that there was a prophet of the Lord at whom they might inquire. Now, if God had intended to deceive Ahab, as Calvin says, would he have woven so thin a web of deception as this ? Even thus far the truth is evident, that God had provided a light sufficient to undeceive Ahab in the person of his own prophet. How can any man, with the facts of the case before him, think that it was God’s intention to deceive Ahab so as to accomplish his ruin ? (4.) The messenger sent for Micaiah shows that the whole matter of the prophecy of the four hundred was a hypocritical farce, and known to be such. How otherwise could he have exhorted the prophet of God to speak as the others had done ? Micaiah gave an answer that placed him at once infinitely above the suspicion of hypocrisy, and made his word, as it had been in time past, the only word of weight that the king of Israel was to 
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then prepared to let him know the truth, and 
he did at the hazard of his life speak that truth. (5.) Mark the manner in which Micaiah 
spake when brought before the king. His first words are, “ Go and prosper: for the Lord shall deliver it into the hand of the king.” How did he utter these words? Did he speak so as to deceive the king, or so as to undeceive him ? The question is answered at once in the reply of Ahab. “ And the king said unto him, How many times shall I adjure thee that thou tell me nothing but 
that which is true in the name of the Lord?” Why should Ahab speak thus ? If Micaiah had not by his manner clearly indicated that he was speaking ironically, could Ahab have felt any ground for this question? Had the God of this prophet intended to deceive Ahab, would he not have led him to speak so solemnly as to put away all ground for such a question ? (6.) Mark the reply of Micaiah when com- manded to speak the truth, and after he had assumed a solemn aspect: '• I saw all Israel scattered upon the hills, as sheep that have 
not a shepherd : And the Lord said, These have no master: let them return every man to his house in peace.” Now, my reader, how does the statement look that “ God intended to deceive that perfidious king 
Ahab ? ” How could it ever enter the mind of man, reading the actual history, that there 
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was on the part of God an intention to deceive that king ? Was the king deceived 1 No; he rushed in the face ^the warning of God to meet his ruin. (7.) Mark the skill of the parable by which Micaiah seeks to undeceive the mind of Ahab. The learned Horne, in his Introduc- tion to the Critical Study of the Scriptures, has the following remark :—“ The address of Micaiah to the two confederated kings in verses 19-23 is not a real representation of anything done in the heavenly world, as if the Almighty were at a loss for expedients, or had any hand in the sins of his creatures ; but it is a mere parable, and only tells, in figurative language, what was in the womb of Providence, the events that were shortly to take place, and the permission, on the part of God, for these agents to act. Micaiah did not choose to tell the angry and imperious Ahab, that all his prophets were liars ; but he represents the whole by this parable, and says the same truths in language equally forcible, but less offensive.”* The parable is as follows (verses 19-23 :—“ And he said, Hear thou therefore the word of the Lord : I saw the Lord sitting on his throne, and all the host of heaven standing by him on his right hand and on his left. And the Lord said, Who shall persuade Ahab, that he may go up and fall at Ramoth-gilead ? And one said on this manner, and another said on 

• ‘Home's Intro., part ii., b. ii., cl), xiii., § v. 16. 
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that manner. And there came forth a spirit, and stood before the Lord, and said, I will 
persuade him. And the Lord said unto him, Wherewith ? And he said, I will go forth, and I will be a lying spirit in the mouth of all his prophets. And he said, Thou shall 
persuade him, and prevail also; go forth, and do so. Now, therefore, behold, the Lord hath put a lying spirit in the mouth of all these thy prophets, and the Lord hath 
spoken evil concerning thee.” Can any one read that parable, and remember that it was 
stated to Ahab by the prophet of God, and then take in the idea that the Lord intended to deceive that king ? 

III.—Let us learn a few practical and IMPORTANT LESSONS FROM THIS SUBJECT. 
It is too important that we should lay it aside by merely understanding its meaning. r. We learn the amazing forbearance of Jehovah, even unto the basest of sinners. We have an account of the guilt of Eli’s sons, from which the soul turns away with loathing; and yet God did not yield to deliver them to death, until they had resisted his Spirit in the last solemn warning that could be tendered them. It was only after mercy itself called for removal from the earth, that they might not continue as a pestilence among the people, that the Lord yielded them to the sword of the enemy. The same is most clear in the case of Ahab. He is said to have 
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“ sold himself to commit iniquity and yet the Lord did not leave him. Instead of leaving him, he continued to warn him to the very last, and even then Ahab went to his death in the face of the clearest light. O, my reader, can you read these narratives, 
and see the wondrous forbearance of your God, and not pant for the promotion of the knowledge of his love ? Above all, can you doubt the fulness and the freeness of his mercy to you, when you see its vast extent to those most wicked of men ? How much must his delight be to receive the returning sinner, when he strives so long and so powerfully with those who are determined never to return. 2. We learn from this subject the fearful influence of the doctrine of universal predesti- nation. Only try to conceive of the immense forbearance and love of God to these wicked men, being converted into an eternal deter- mination to destroy them ! Can you grasp the fearful magnitude of that transformation ? Yet such is the transformation effected by the doctrine in question. From the very highest and most glorious eminence ot heavenly light, shining in that compassion that feels for even Ahab, the name of God is cast down into that impenetrable darkness in which he is supposed to employ Satan to deceive still further the doomed monarch, in order to make his end more fearful than it would otherwise have been ! Surely that doctrine that leads to the conversion of the light of 
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eternal love into the gloom of eternal hatred, must yet become detested by every soul in which the last spark of reverence for God has 
not been utterly extinguished. 3. We learn from this subject how deeply needf ul it is for us to search the Bible for our- selves. Many have cast off Christianity because they have allowed others to search the Bible for them. They have been, by this means, cheated out of an eternal inherit- ance. They have rightly concluded that God cannot join hands with Satan in deceiving any one ; but they have taken the idea at second hand, that the Bible teaches such a fearful thought; and hence they have cast off the Bible. Without even a star in the black night of their infidelity, they have launched their eternal spirits upon a dreaded uncertainty, to sink in everlasting darkness ; and all this simply for want of searching the Scriptures for themselves. O, my dear reader, let me assure you, from experience, that the search- ing of the Bible is a work of rich reward. 



CHAPTER XIII. 
PREDESTINATION AND A FORE- 

ORDAINED JUDGMENT. 
The passage of Scripture to which your atten- tion is required under this head, is that found in the Epistle of Jude, at the fourth verse :— “ For there are certain men crept in unawares, who were before of old ordained to this condemnation.” These words have for many generations, and by thousands of men, been regarded as teaching the doctrine of reproba- tion from eternity. As proof of this fact, we have only to turn to the acknowledged standard which constitutes the confession of the vast majority of professing Christians in this land of Bibles. The verse before us is quoted as a proof of the statement, that “ the rest of mankind ” (that is, besides the eternally chosen) “ God was pleased, accord- ing to the unsearchable counsel of his own will, whereby he extendeth or withholdeth mercy as he pleaseth, for the glory of his sovereign power over his creatures, to pass by, and to ordain them to dishonour and wrath for their sin, to the praise of his glorious jus- tice.” Such, then, is the doctrine that is believed to he taught by Jude in the text before us. 
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I.—Let us consider some scriptural 

OBJECTIONS TO SUCH AN INTERPRETATION OF THE PASSAGE. 
The doctrine is, that the final condemnation of those who perish eternally has been a matter of eternal foreordination, so that they may be said to have been condemned from 

eternity to eternity. 
i. Consider the doctrine as compared with the words of God in Jeremiah xviii., 1-12. The words of the prophet there are the words of God. He writes as follows :—The word which came to Jeremiah from the Lord, saying, Arise, 

and go down to the potter’s house, and there I will cause thee to hear my words. Then I went down to the potter’s house, and, behold, he wrought a work on the wheels. And the vessel that he made of clay was marred in the hand of the potter ; so he made it again another vessel, as seemed good to the potter to make it. Then the word of the Lord came to me, saying, O House of Israel, cannot I do with you as this potter ? saith the Lord. 
Behold, as the clay is in the potter’s hand, so are ye in mine hand, O House of Israel. At what instant I shall speak concerning a nation, and concerning a kingdom, to pluck up, and to pull down, and to destroy it ; if that nation, against whom I have pronounced, turn from their evil, I will repent of the evil that I thought to do unto them. And at what instant I shall speak concerning a nation, and 
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concerning a kingdom, to build and to plant it ; if it do evil in my sight, that it obey not my voice, then I will repent of the good wherewith I said I would benefit them. Now therefore go to, speak to the men of Judah, and to the inhabitants of Jerusalem, saying, Thus saith the Lord, Behold I frame evil against you, and devise a device against you; return ye now every one from his evil way, and make your ways and your doings good. And they said, There is no hope : but we will walk after our own devices, and we will every one do the imagination of his evil heart.” It is most clear that the principle of this passage is perfectly irreconcilable with the doctrine that the condemnation of the lost is fixed from all eternity. Only hear Jehovah as he puts the people upon the wheel of trial, as the potter does with the clay. Mark his words, as he speaks concerning a nation, “ to pluck up, and to pull down, and to destroy it.” Does he speak as if the matter of con- demnation were fixed irrevocably from eternity ? Who can possibly admit such a fixing in the face of these words of God ? Only think of its being known as he used this remarkable parable, that every instance of condemnation that could take place had been fixed from eternity. How would the parable have looked then ? 2. Consider the doctrine before us along with the word of God in Ezekiel xviii., 19-32—“ Yet 
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say ye, Why, doth not the son bear the 
iniquity of the father ? When the son hath done that which is lawful and right and hath kept all my statutes, and hath done them, he shall surely live. The soul that sinneth, it shall die. The son shall not bear the iniquity of the father, neither shall the father bear the iniquity of the son : the righteousness of the righteous shall be upon him, and the wicked- ness of the wicked shall be upon him. But if the wicked will turn from all the sins that he hath committed, and keep all my statutes, and do that which is lawful and right, he shall surely live, he shall not die. All his 
transgressions that he hath committed, they shall not be mentioned unto him : in his righteousness that he hath done he shall live. Have I any pleasure at all that the wicked should die ? saith the Lord God ; and not that he should return from his ways and live ? But when the righteous turneth away from his righteousness, and committeth iniquity, and doeth according to all the abominations that the wicked man doeth, shall he live ? All his righteousness that he hath done shall not be mentioned ; in his trespass that he hath trespassed, and in his sin that he hath sinned, in them shall he die. Yet ye say, the way of the Lord is not equal. Hear now, O House of Israel ; Is not my way equal ? Are not your ways unequal ? When a righteous man turneth away from his righteousness, and committeth iniquity and 
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dieth in them ; for his iniquity that he hath done shall he die. Again when the wicked man turneth away from his wickedness that he hath committed, and doeth that which is lawful and right, he shall save his soul alive. Because he considereth, and turneth away from all his transgressions that he hath com- mitted, he shall surely live, he shall not die. Yet saith the House of Israel, The way of the Lord is not equal. O House of Israel, are not my ways equal ? are not your ways unequal ? Therefore, I will judge you, O House of Israel, every one according to his ways, saith the Lord God. Repent, and turn yourselves from all your transgressions ; so iniquity shall not be your ruin. Cast away from you all your transgressions, whereby you have transgressed ; and make you a new heart and a new spirit ; for why will ye die, O House of Israel ? For I have no pleasure in the death of him that dieth, saith the Lord God : wherefore turn yourselves, and live ye.” Now, surely, if the idea of an eternal fixing of the death of the wicked were a truth, we may well ask, how can you imagine the force of sincerity as existing in that most solemn appeal of God? Only let us sup- pose the case of a man who should possess a thousand slaves, and he professes to govern them on principles of strictest equity. Well, he writes down the names of three hundred of them in a book, and writes over these his own unalterable decree that they 
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shall live; and he writes down the seven hundred in another book, determining un- alterably that they shall die. And having done so, he goes forth among his slaves, and gives utterance to such an appeal as that before us—What would you think of such a master ? 3. Consider the doctiine before us in con- nection with the appeal of God in Ezekiel xxxiii. 1-20 : “ Again the word of the Lord came unto me, saying, Son of man, speak to the children of thy people, and say unto them, When I bring the sword upon a land, 
if the people of the land take a man of their coasts, and set him for their watchman': if when he seeth the sword come upon the land, he blow the trumpet, and warn the people; then whosoever heareth the sound of the trumpet, and taketh not warning, if the sword come, and take him away, his blood shall be upon his own head. He heard the sound of the trumpet, and took not warning ; his blood shall be upon him. But he that taketh warning shall deliver his soul. But if the watchman see the sword come, and blow not the trumpet, and the people be not warned; if the sword come, and take any person from among them, he is taken away in his iniquity ; but his blood will I require 
at the watchman’s hand. So thou, O Son of man, I have set thee a watchman unto the House of Israel; therefore thou shalt hear the word at my mouth, and warn them from 
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me. When I say unto the wicked, O wicked man, thou shall surely die; if thou dost not speak to warn the wicked from his way, that wicked man shall die in his iniquity; but his blood will I require at thine hand. Never- theless, if thou warn the wicked of his way to turn from it; if he do not turn from his way, he shall die in his iniquity; but thou hast delivered thy soul. Therefore, O thou son of man, speak unto the House of Israel; Thus ye speak, saying, If our transgressions and our sins be upon us, and we pine away in them, how should we then live ? Say unto them, As I live, saith the Lord God, I have no pleasure in the death of the wicked ; but that the wicked turn from his way and live : turn ye, turn ye from your evil ways ; for why will ye die, O House of Israel? Therefore, thou son of man, say unto the children of thy people, The righteousness of the righteous shall not deliver him in the day of his trans- gression : as for the wickedness of the wicked, he shall not fall thereby in the day that he turneth from his wickedness ; neither shall the righteous be able to live for his righteous- ness in the day that he sinneth. When I shall say to the righteous, that he shall surely 
live ; if he trust to his own righteousness, and commit iniquity, all his righteousness shall not be remembered ; but for his iniquity that he hath committed, he shall die for it. Again, when I say unto the wicked, Thou shall surely die ; if he turn from his sin, and 
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do that which is lawful and right; if the wicked restore the pledge, give again that he had robbed, walk in the statutes of life, without committing iniquity ; he shall surely live, he shall not die. None of his sins that he hath committed shall be mentioned unto him : he hath done that which is lawful and right; he shall surely live. Yet the children of thy people say, The way of the Lord is not equal: but as for them, their way is not equal. When the righteous turneth from his righteousness, and committeth iniquity, he 
shall even die thereby. But if the wicked turn from his wickedness, and do that which is lawful and right, he shall live thereby. Yet ye say, The way of the Lord is not equal. O ye House of Israel, I will judge you every one after his ways.” There are several points of immense moment in this passage. observe the appointment of the watchman. For what purpose is he appointed ? Is it not to vcnt the death of those who are exposed to the sword ? Is it, then, to prevent the fulfil- ment of a divine decree that he is placed on the watch-tower? If the watchman fail to give warning, and the people of his charge perish—What is his crime ? Is it that of not doing his utmost to prevent the accomplish- ment of an unalterable decree of God ? If the doctrine before us be true, this is his crime. But passing from the watchman to his God — On what principle are we to 
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understand his most solemn protestation, that he has “ no pleasure in the death of the wicked ? ” Are we to hold that the accom- plishment of that which he was pleased to ordain, is no pleasure to him ? How can you compare the doctrine of the Confession and that of this passage without seeing that they are perfect contradictions. To say that black is white is not more palpably a contradiction than to say that God pleased to ordain the death of the wicked, and that he has no pleasure in that death ! To pretend that there is “ mystery ” in such a case is just equivalent to the conduct of the man who should say that night is day ; and when con- tradicted, he should shield himself by the wretched pretence that his words contained a 
mystery. He that should be imposed on by such a subterfuge would be simple indeed. The only way in which I have seen it attempted to get rid of this difficulty other- wise, is by holding that the “ wicked ” here are not to be taken for any but the elect wicked. Calvin says regarding Ezekiel xxxiii. 11 : “If this be extended to all man- kind, why does he not urge many to repentance, whose minds are more flexible to obedience than others who grow more and more callous to his daily invitations?”* And hence he goes deliberately to work to show that it is only the elect wicked in whose death Jehovah has no pleasure ! But 
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such an attempt at evasion only renders 
matters worse, inasmuch as the whole force of the passage is directed to those who shall be judged according to their own ways. The Lord is speaking of those who shall 
“die in their iniquity,” and hence cannot be speaking of the elect. Before proceeding to the text, it may be well to notice, in passing, a difficulty that arises in the mind in reading the passages I have now quoted. It is that of the destiny of the sinner apparently depending upon his works, and not upon the atonement. To obviate this difficulty, the reader has only to remember that the God who speaks in these passages is a propitiated judge, and thus he speaks upon the understanding of the atone- ment. The sacrifice was continually before the minds of those to whom he addressed himself; and it could not fail to be seen by them that the pardon of the sinner, on his turning from sin, was upon the ground and understanding of this atonement. 

II.— Let us now examine the real 
MEANING OF THE TEXT CHIEFLY BEFORE US. 

In order clearly to ascertain the real mean- ing and intention of the Apostle in this verse, it is only necessary to examine its connection with those that follow it. i. What is the condemnation spoken of 7 
Jude says that the persons of whom he speaks “ were before of old ordained to this condem- 
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nation ” It is most important that we under- stand the real bearing of these words. It is not difficult for the reader to glance over the whole epistle, and see the only condemnation mentioned in it. You will see that it is the execution of judgment which God, as a Judge, inflicts upon the finally impenitent. In the fifth verse he speaks of the destruction of those in Egypt, “ who believed not.” In the sixth verse he speaks of the punishment of the angels who kept not their first estate. In the seventh verse he mentions the ruin of the people of Sodom and Gomorrah as the vengeance of eternal fire. And in the fifteenth verse he describes the last judgment. All these verses lead us to one thing, and that is the final and eternal condemnation of the soul. Expositors 
are perfectly right in saying that this passage speaks of everlasting condemnation, and if it were correctly expounded in its other parts as it is in this, their doctrine would have founda- tion. 2. What is the nature of the foreordination here spoken oft This leads us to the most important part of all; and I shall endeavour to answer the question, first by showing the real meaning of the word used by Jude, and then by attending to his description of the fore- ordination of which he speaks. I remark, then, that the word here translated “ before ordained ” cannot be applied to a secret decree. It has the meaning of a public pro- 
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clamation, as one of its essential features. In 
proof of this I may quote some of those instances in which it occurs in the New Testament. Romans xv. 4 : “ For whatso- ever things were written aforetime, were written for our learning.” This phrase, “ written aforetime,” is the translation of the 
word in the text before us, rendered “ before ordained.” Now try to form the idea of the things written for universal learning being secret. Again, Gal. iii. 1 :—“ Before whose eyes, Jesus Christ hath been evidently set forth crucified among you.” The words, “ hath been evidently set forth,” are the trans- lation of the word translated in Jude, “ before ordained.” We may now ask if the connection at all permits such a wide departure from the ordinary usage of language as to render the word which usually signifies a public pro- clamation by “ a secret decree ? ” This leads 
us to apply to the epistle, in order that we may see whether there is any public proscription mentioned. You find it in the fourteenth and fifteenth verses. “And Enoch also, the seventh from Adam, prophesied of them, saying, Behold the Lord cometh with ten thousand 
of his saints, to execute judgment upon all, and to convince all that are ungodly among them of all their ungodly deeds,” &c. Now, here is a proscription, a public proclamation consigning all that are ungodly to condem- nation. This is manifestly the proscription 
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which was given of old, and to which the Apostle refers. It is the proscription of a class bearing a certain specified character; and it is manifestly given for the purpose of warning all to leave that class ere the day of final retribution comes. This is just as different from a secret decree fixing the con- demnation of a certain portion of men from eternity as infinite love is from the most inex- plicable tyranny. And it is truly relieving to the soul to see that the Bible is most eminently consistent with itself. Let us take an illustra- tion of the diversity between these two ideas : —Let us suppose a king whose power is absolute, and he has millions of subjects. He takes two immense rolls, and, in secret, he writes down one portion of his people in one, and another portion in the other roll. There, then, are the names of the people in two enormous lists. Over the one list he writes “ life,” and over the other, “ death ; ” and fixes the destinies ot each individual according to his pleasure? Well, suppose another king who has as many subjects, and he issues a very simple proclamation de- claring the portion that he has provided for those who follow the will of their king, and another proclamation declaring the doom of those who persist in rebellion. He proscribes every rebel, but he does so publicly; that all may flee from the ranks of rebellion. Is there not immense distance between the conduct of these two kings ? 
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Such is the distance between the usual view of the decree of God and that really given by Jude. Even as early as Enoch a public 
proclamation existed declaring the doom of the ungodly. It was made most public, and hence the perfect inexcusableness of those who still continued to be ungodly; because the moment they ceased to be ungodly persons, that moment they ceased to be pro- scribed persons. 

III.—Consider particularly the scrip- ture TRUTH TAUGHT IN THIS PASSAGE. 
That truth is of incalculable importance to those that are still without God. i. How remarkable the warning that wicked men have got! Jude says that they were pro- scribed to condemnation long ago—aye, even so far back as the days of Enoch the condemnation of the ungodly was publicly proclaimed to the world. Every succeeding age has not only had the opportunity of reading this proscription, but has also had 

its own particular proscription of the ungodly. Thus has Jehovah been keeping the warning truth before the eyes of men in a manner more powerful than if he had written it on the sky ; and thus has he shown his own deep desire that they should flee from the ranks of the condemned. O, my reader, if you are still ungodly, do not forget that you are so in the very face of Jehovah’s public proclama- tion that the wages of sin is death. 
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2. How inexcusable the continued ungodli- ness of those who live at the present time ! They have the experience of the world, and the teaching and warning of God during all generations coming upon them in combined energy, and yet they go on to the fatal hour of judgment in the face of all. It was folly to resist the truth even when Enoch spake ; how much more so now? Innumerable souls have perished since then ; innumerable instances have demonstrated the certainty of the ruin to the ungodly; and all these are before the eyes of those who are ungodly now ! O how will the soul that passes unpre- pared to the judgment from this age be able to look up at all ? How will any one be able to answer the fearful question, How could you remain ungodly in defiance of the voice of so many ages, and that but the descending echo of the voice of God ? 



CHAPTER XIV. 
PREDESTINATION AND THE BOOK 

OF LIFE. 
The words of Scripture which we are called 
to consider in this chapter, are found in Rev. xvii. 8 :—“ And they that dwell on the 
earth shall wonder, whose names were not written in the book of life from the foundation of the world.” This is a prediction having reference to a great coming delusion ; and the declaration is, that those whose names were not written in the book of life from the foundation of the world shall be carried away with the delusion, and shall “ worship” (chap, 
xiii. 8) the great deceiver of men. It is not our business at present to say what particular delusion this is ; but to take up the descrip- tion given of those who are to be led off by the deceiver. The doctrine of “preterition” as it is called, or of God’s “ passing by ” 
millions of men and leaving them out of his decree of life, is supposed to be contained here; and it is with that aspect of the doctrine of reprobation that we have to do in considering this passage. The nature of the 
doctrine itself is stated thus :—God, by an eternal and immutable decree, out of his mere love, for the praise of his glorious grace to be 
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manifested in due time, hath elected some angels to glory ; and in Christ hath chosen some men to life, and the means thereof; and also, according to his sovereign power, and the unsearchable counsel of his own will 
(whereby he extendeth or withholdeth favour as he pleaseth), hath passed by and fore- 
ordained the rest to dishonour and wrath, to be for their sin inflicted, to the praise of his glorious justice.”* In explaining this doctrine, an author of the most extensive and still 
mighty influence in Scotland says of the reprobate, that God “ did not write their names in the book of life, or mark them out for his sheep, people, and subjects, and objects, and vessels of mercy ; and, in conse- quence hereof, determined to withhold from them the undeserved favour of redemption and reconciliation through Christ, and of effectual calling, justification, adoption, faith, and holiness.”t Such, then, is the sentiment supposed to be the doctrine of the passage before us, for it is quoted as a proof, by this same author, that God has from eternity written the names of the smaller number “ of men in the book of life.” The idea is clearly this ; that there is a book of life—that certain names have been written there from eternity —that certain others have been left out from eternity—that the list has been thus eternally complete—none can be added to it, and none taken away. ♦Larger Catechism, Q. 15th. fBrown’a Diet., Decree. 
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I.—Let us consider some scriptural OBJECTIONS TO THIS DOCTRINE. 
By these we shall be enabled to perceive the real meaning of the passage much more 

definitely than otherwise. 
i. The doctrine in question is utterly incon- 

sistent with the threatening of God to blot the name of the sinner out of the book of life. It is indeed the very foundation of the doctrine, that blotting out of that book is absolutely impossible ; just as the insertion of any name not now in it is also impossible. How then does this agree with the following passages of Scripture. Exodus xxxii. 3I-3-3 :—“ And Moses returned unto the Lord, and said, Oh, this people have sinned a great sin, and have made them gods of gold. Yet now, if thou 
wilt forgive their sin—; and if not, blot me, I pray thee, out of thy book which thou hast written. And the Lord said unto Moses, Whosoever hath sinned against me, him will 
I blot out of my book? Is it possible to believe that the names were written in the book here spoken of by an unalterable decree ? God 
says, “ I will blot out of my book? Who shall reply to God, “ It is impossible l” Who shall declare that to be unalterable which he says is alterable, and which he declares he will alter? But we have a statement of still greater effect in Rev. iii. 5. Here Jesus says, “He that overcometh, the same shall be clothed in white raiment; and 7 will not 
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blot out his name out of the book of life, but I will confess his name before my Father, and before his angels.” Now Jesus must have been here speaking of a real bles- sing, not of an imaginary one; and if it were true, that no name could possibly be blotted out of the book of life, what is the real force of his words ? Simply that he would not do that which is impossible. If the names in the book of life are the names 
of those predestinated by an unalterable de- cree to stand there, it is impossible either to understand the threatening to Moses, or the promise here given, as of any force whatever. To make this fully clear, suppose that you have six servants, and that you write down three of their names in a book, with the unalterable determination of keeping these three, and dismissing the rest; will you ever think of threatening, or promising anything, as to blotting out, or not blotting out of these names ? If you do, it cannot be in sincerity ; simply because it cannot be according to truth. The threatening to blot out, involves and conveys to those that hear it the alterable- ness of the list; and if the list is unalterable the threatening is virtually a falsehood. I insist, therefore, that it is impossible to believe the doctrine before us, and also to recognise the sincerity of God in the passages referred to. But these are not all. Rev. xxii. 19, is fully as much to the point as either of those 
quoted. There John says—“ And if any 
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man shall take away from the words of the 
book of this prophecy, God shall take away his part out of the book of life, and out of the holy city, and from the things which are 
written in this book.” Surely we must regard this as a real threatening. Or are we to 
regard it in the light of the universal demon- stration of love spoken of by a popular preacher, and already quoted? Must we have recourse to the notion that it is a threatening, “ names and numbers being suppressed,” but that it ceases to be so the moment the names are revealed 1 We take our stand upon the very first principles of 
truth and reason, and Scripture too, when we say that there can be no such threatenings 
with God. 2. The doctrine that all the names written in the book of life were there from eternity, and by fehovah's pleasure and decree, is utterly 
inconsistent with the punishment assigned for the crime of not being found there. It is surely impossible for any one to suppose that God will punish a man eternally for not having 
his name in his eternal decree of salvation. In Rev. xx. 14, 15, we have the following words :—“ And death and hell were cast into the lake of fire. This is the second death. 
And whosoever 7vas not found written in the book of life was cast into the lake of fire.” Here, then, we are told that the reason why men are at last cast into eternal fire is, that their names are not written in the book of 
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life. The one only crime mentioned, as fitting them for eternal death, is this—their names are not in this book. This is the sum of all their guilt, and the cause of their perishing for ever. Now are you, my reader, prepared to believe that Jehovah will cast men into eternal fire because their names are not found where they never were, and where it was no more possible for them to have them placed than it is possible for man to reverse the decrees of God ? 3. It is entirely an assumed matter that this hook of life existed before men existed. You will observe that it is not said from before the foun- dation of the world. It is only from the foundation of the world. There is no ground here for supposing that there was a book of life for men before men lived. We have yet to see what the book of life is, and whenXhe. list in it began to be filled up, and purged of those requiring to be blotted out of it 5 but it is most important to observe, and to 7-cflect upon the observation, that the whole fabric of the doctrine of an eternal book of life, rests upon a perfectly gratuitous assumption. Try, my reader, to find out one word, in the text now before us, to warrant the idea of the existence of this list of names before men existed, and your utmost effort will not furnish you with one. Now it is too bad to found a doctrine, and, in defence of it, to ask men to accept, on pain of perdition itself, the most gross 
inconsistencies, when all the ground upon 
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which you lay the foundation-stone is simply —NOTHING. 

II.—Let us, now consider the real MEANING OF THIS PASSAGE REGARDING THE BOOK OF LIFE. 
Having endeavoured to remove the rubbish we are better prepared to see the beauty of truth, and to feel its warning and cheering power. i. The book of life is the list of the living. 

What other idea can we form from the words before us in the text, than just that of a list of those who now are, in the highest sense, living, and distinguished from those who are, in the most solemn sense, dead. There are two lists—the one of the living, the other of the dead, and the book before us is the list of the living. It is the list of those who are not, while in that list, as yet consigned to death. This idea of the book of life, or of the scroll of the living, is the only definite idea that we can form in accordance with those passages of Scripture which we have been called to notice. This idea agrees with the words of God to Moses, when he said, “ Him that hath sinned against me will I blot out of my book.” He manifestly uttered the same sentiment as that which he uttered when he said—“ The soul that sinneth, it shall die.” The soul is regarded as living, and as yet among the living, and its name in the list of the living; but the threatening is, that sinning, 
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it shall die, and thus be blotted from the list of those that live. In the sixty-ninth Psalm, we have an idea exactly the same as that before us, and such as shows us the mean- ing of the book of life, v. 25 :—“ Let them be blotted out of the book of the living, and not be written with the righteous.” Here it is manifest that the Psalmist regards the book of the living as simply the number of those who are not consigned to death, but who, because of their fearful guilt, would yet be so. He has no notion of an unchangeable list, from which no one can be subtracted and to which none can be added. Far less could he have the idea of two lists, one consisting of those doomed to death before they were born, and another of those predestinated to life. The book of life here stands before us in the persons of living men, not yet consigned to death by the God who made them. 2. It must be plain that this has been a list ever since man was created. Ever since there were living beings, there was a list of the living—a scroll of life, from which it was possible that names might be blotted out by the sentence of a righteous God. The 
Psalmist leads us by a two-fold expression to see whose names were allowed to stand on this book, and whose were struck out. He says : “ Written with the righteous! These were the class whose names remained in the book of life—“ the wicked ” were struck from it. But this leads us to a much more clear 
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idea still, inasmuch as it leads us to the question—Who are “ righteous ” in the sight of God ? The answer is, those only who 
have not sinned, and those who appear in the robe of righteousness of Jesus. No human being can stand as the living, or on the list of life, in the sight of God, who is not standing on the ground of the Saviour’s sacrifice. Hence this book of life is expressly called the book of life of the slain Lamb. (Rev. xiii. 8.) Those written in this book, therefore, are those who stand in a position of safety and life, through the death of Jesus. They are the list of the living who/m? because he diedfor them. Those that are blotted out from this list, are those who reject the atonement of Jesus, and choose to meet Jehovah on the ground of their own works, or to bid him defiance by their continued sin. The figure, therefore, of a scroll of names, and of the blotting out of names from this list of the living, is one of great force, and such as sends home its warning power to every heart. 3. Let us now consider whose names have been at least once in the book of life. The usual idea of a certain number being written here from all eternity by the decree of God, and of the rest being left out, is, we have seen, wrong. And we shall see, from many considerations, that every man’s name has been at least once in this book of life. It will now be generally granted that those dying in infancy are saved—that all such are saved— 
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that so far as the sin of the first Adam affects them for evil, the atonement of the second Adam proves their remedy, and hence, as those who have never had it in their power to reject the Saviour, they live for ever through him.* This may be disputed, but it cannot be overturned. Now, seeing that an infant dying in infancy is safe, and rises from the grave because of the resurrection of Jesus, just as it died in consequence of the sin of Adam ; must not that infant have been bom to stand upon the list of the living, and that the list too of the slain Lamb ? But if we apply, as we must, this principle to those infants that die, on what ground can we with- hold it from those that live ? They are born in every respect on the same footing ; and the idea that God, who is no respecter of persons, will bring an infant into the world decreed to live for ever, and another decreed to die for ever, is simply, as we have already fully seen, an infamous libel on his holy charac- ter. Here, then, we have it clear before us, that all men are born upon the list of life of the Lamb slain. Yes, my reader, you were once an infant; and, had you died then, you would have opened your immortal eyes in glory; and your first sight would have been Jesus your Saviour and best Friend. Then you stood in the list of the saved and living—your name was upon the book of life. Where is it now? 4. Consider what it is that takes a man's 

*Dr Russell on Infant Salvation. 
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name from the book of life. “ He that be- lieveth hath everlasting life ; ” and, conse- quently, his name must stand on the list of the living, and that the list of the slain Lamb. “ He that believeth not is condemned already? and can his name be on that list ? It is impossible. The condemned man is struck from the book of the living by the sentence of death being passed upon him. Think, then, my reader, of being “ condemned already? and see if it be possible to conceive of the name of him who is condemned already standing upon the list of those who have eternal life. But when does his name cease to be among the living ? He is condemned already, “ because he has not believed on the only-begotten Son of God.” It is the refusal to credit the gospel, and the rejection of Jesus, that strike the name from the list of the living. The moment you become capable 
of receiving Jesus as the ground of acceptance with God, and in the sight of Jehovah refuse him, and take your stand upon other ground, you are condemned. Your name, that in infancy stood on the book of life, ceases to be there any longer. You are numbered with transgressors. You are condemned. You are “dead” by the sentence of your God. The name of an unbeliever is not found in the book of life. It would be absurdity to say to any there, they are “ condemned,” or that “the wrath of God abideth on them.” We see, then, clearly, what it is that 
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takes a name from the Lamb’s book of life. 5. Consider, then, what class of men are before us in the passage chiefly under notice. It is most manifestly as a class of character that they are named—it is as those who, having refused to believe on Jesus, are exposed to the power of the deceiver. The 
difficulty connected with the text is the same as that connected with a passage which we have already considered. It is the difficulty arising from looking to the persons spoken of as individuals and not as a class:—“ Who were before of old ordained to this condem- nation.” This at once leads the mind to fancy that the individuals immediately before us were proscribed before they were born; whereas, when we read the proscription itself, as written by Enoch, we see that it was the class, and not particular individuals, that was proscribed, and that as soon as an individual ceased to belong to the class, he ceased to be affected by the proscription, or to be alluded to in the mention of it; and so soon as an individual entered the class, the proscription then affected and included him. So is it in the case before us. Rejectors of Jesus, as a class, have not been found in the book of life since the foundation of the world. This applies to no man unless as an unbeliever. The moment he ceases from re- jecting Jesus, he ceases to be alluded to in the statement. It has no application to infants. These have been written in that book ever 
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since it was in existence and they together. But the moment a human being passes from this class, without believing in Jesus and in Jehovah as a propitiated God, he passes from 
the class whose names are in the book of life ; and the moment that he ceases to belong to the condemned class, by receiving Jesus as the ground of his acceptance with God, the declara- tion of the text ceases from including him. 6. IVe see now, in conclusion, who they are that “ wonder ” at, a?id “ worship ” delusion. They are not some poor unfortunates whose names were left out of the purpose of God in eternity, and who could no more help this than they could have created the world before they had existence ; but they are those who have rejected the slain Lamb, and who, in rejecting him, have taken their names and their part from the book of life. It is the absence of Jesus from the mind that ever exposes it to delusion. It is the want of the anchor of the soul that leaves it to be tossed upon every passing wave, and driven before every passing wind. Most powerfully then does this argue the necessity of believing in Jesus. Most clearly does it show that all are welcome to enter among the saved. All are welcome to believe in Jesus. O my reader, try this, as not only peace to the soul, but as an effectual bar to every error that can enter your mind ; you will find that the soul that is safe in the possession of the Lamb slain is safe indeed. 



CHAPTER XV. 
PREDESTINATION AS FOUND IN 

THE BIBLE. 
In this chapter our attention will be directed chiefly to Ephesians i. 5 :—“ Having pre- destinated us unto the adoption of children by Jesus Christ to himself, according to the good pleasure of his will.” We shall also consider in connection with this, the only other passages in which predestination is mentioned in the Bible, as applicable to men themselves. Rom. viii. 29, 30, and Eph. i. n. The examination of these passages together, will enable us to see the whole Scripture doctrine of the predestination of men. Before proceeding to examine the real meaning of these passages, however, it may be well to remove the vail that has been cast upon them by those who have borrowed Bible words to designate a doctrine the very opposite of Bible truth. The following is the plain broad statement of the doctrine of predestination supposed by Calvin to be taught in these and kindred passages :—- “ Predestination,” he says, “ we call the eternal decree of God, by which he hath 
determined in himself what he would have to 
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become of every individual of mankind. For they are not all created with a similar destiny, but eternal life is foreordained for some, and eternal damnation for others. Every man, 
therefore, being created for one or other of these ends, we say, he is predestinated either to life or to death.”* 

I.—Let us consider some reasons for 
REFUSING TO REGARD THIS DOCTRINE AS THAT TAUGHT IN THE PASSAGES BEFORE US. 

These reasons will be found to be such as to render it impossible to regard the doctrine of those passages and that which we have 
quoted as the same. 1. The persons spoken of in Romans viii. 29. 30, are those who love God. This is seen most undeniably from the 28th verse :—“And we know that all things work together for good to them that love God, to them who are called according to his purpose.” This is the character given of those who are said to be predestinated. Now, how can we apply tliis character to those who are yet without God, and lying in wickedness ? According to the doctrine in question, those now in an ungodly state, who shall be saved at some future time, are predestinated. How can this be inferred from the predestination of those who love God ? 2. Further, those who are spoken of as pre- destinated by Paul are declared to be justified. 

* Calvin’s Institutes, book Hi., c. xxiv. 
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“ Who shall lay anything to the charge of 
God’s elect ? It is God that justifieth; who is he that condemneth ? ” Such is the state 
of those whom Paul says are predestinated. Is this the state of all that shall be saved ? Are they all justified ? Are we to believe in the monster absurdity of eternal justification ? Can no one lay anything to the charge of those who are “ the children of wrath even as others,” and on whom “ the wrath of God ” is said to abide? No one can doubt that many will yet believe who are now unbe- lievers, and thus many who are condemned now will yet be justified; but are we to believe that all such are justified ? Most assuredly not. Since, then, Paul declares regarding those that are elect and predestinated, that they are justified, does he not contradict the doctrine in question out and out? 3. Those of whom Paul is speaking as pre- destinated, in his Epistle to the Ephesians, are “ saints and faithful in Christ Jesus." Now, the important question is, How can you infer the predestination of those who are yet “ lying in wickedness ” from the statement that those are predestinated who are “ saints and believers in Jesus?” It is quite true that these holy believers are predestinated, but does this imply either that they always were so, or that others, who are under the wrath of God, as rebels still, are now so? The believers were justified when Paul wrote to them. Can we infer from this, either 
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that they were always so, or that others yet in unbelief are justified ? 4. Still further, those said to be predestinated are also said to be “ accepted in the beloved." Are we, then, to hold that they were always accepted in the beloved? They were the “children of wrath”—were they then “ac- cepted in the beloved?” Now, if we must not think, because they are now accepted, that they were always so, how are we to believe that they were always predestinated, because Paul says they were so when he wrote? Is it not as clear as truth can be that these passages do not teach an eternal predestination of these persons, far less do 
they teach the eternal predestination of others who are yet without God and without hope in the world ? This line of argument might be length- ened out to any extent: for anything imagin- able is just as really said in these passages as that these persons were always predesti- nated, or that others yet in sin are predesti- nated along with them. If, therefore, any man will hold that these persons were always predestinated, and that others, still in un- belief when Paul wrote, were then predesti- nated to “ the adoption ”—we ask him kindly, but very firmly, to show us his authority from the Word of God. If he will have us to swallow that hideous idea, of beings created in a state of predestination to death, he is bound to give us the strongest ground for 
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his demand ; and if he does not furnish such ground, we charge him at once with ground- lessly calumniating his God ; and we demand, in the name of that God, that he retract the calumny, and do his utmost to undo the evil which he has effected by giving it the cur- rency he has given it. O let it not be thought a light matter to trifle with the name of the Lord. 

II.—Let us now endeavour to see the REAL MEANING AND INTENTION OF THE PAS- SAGES BEFORE US. 
Our question now is, what predestination do they teach ? i. What are we to understand by “ the adoption" spoken oft The answer to this question is of the very greatest moment. The idea usually is that men are predesti- nated to undergo regeneration. Now, in not one of the texts under consideration is such an idea taught. They are believed to be predestinated to the enjoyment of “ a special influence” on the one hand, and to be left without such influence on the other. No such idea is alluded to in these texts. The saints and faithful in Christ Jesus are, in the passage more especially under notice, said to be predestinated to “ the adoption." And when we ask, What adoption ? we have the undoubted words of Paul himself in reply, Rom. viii. 23 :—“ Even we ourselves groan within ourselves, waiting for the adoption, 
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to Wit, THE REDEMPTION OF OUR BODY.” Now, the word here rendered “ the adoption ” is the very same expanded into “the adop- tion of children ” in Eph. i. 5. The blessing is manifestly the same, and it is explained in 
these words, “ the redemptio7i of our body." No answer can be more direct and scriptural than this, and it is confirmed by the expres- sion, “predestinated to be conformed to the image of his Son,” and by the whole connec- tion of both passages. The truth taught, then, is, that those “saints and faithful in 
Christ Jesus” were predestinated to “the adoption, to wit, the redemption of their bodies,” and so to be conformed to the glori- ous image of the glorified Jesus. This is the only predestination taught in these pas- sages ; and the task of making them teach the predestination of uncounted millions, partly to heaven and partly to hell, or the 
predestination of some men to be converted, is most hopeless indeed. 2. We may notice shortly who are the per- sons predestinated to this glorious resurrection. This we have, in a great measure, antici- pated. Still it is important to give line upon line where, above all, error is apt to force itself in. Now, it is impossible to point out the line or word in these passages, by which 
countenance is given to the idea of those being predestinated to “ the adoption ” who are yet in their sins. Try again, my reader, to [find that line in which this notion has 
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countenance. If you do hold that such are predestinated, then the burden of proof lies with you. Prove it. We do see that those who love God are predestinated to <!‘the adoption;” but does this argue that those who hate him are so ? Above all, does this argue that others are predestinated to death ? No. The persons who are predestinated to the glory of the resurrection are those who are “ in Christ? and those alone—those who 
are “ accepted in the beloved,” and those alone. In this very connection, it is declared that “if any man have not the Spirit of Christ, he is none of his." The predestination of the Bible, then, is the predestination of those already actually accepted of God through Jesus, and of such alone, to the glory of the resurrection. 3. When does this predestination take place l This question is virtually answered by what has been already said. Seeing that only believers and those who love God are “ predestinated to the adoption,” 
it is most clear that this act of pre- destination cannot be regarded as having taken place until they believe and bear this character. Nor is there any more difficulty in believing this than there is in believing that their justification cannot take place until they believe. The one is the act of God as really as the other; and if we can regard him as justifying in time, so can we regard him as predestinating to glory. The 
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reason why the mind is misled on this point is, that the predestination of the persons spoken of is supposed to have been fulfilled in their conversion, whereas it is only to be fulfilled in “ the redemption of their bodies:’ If any one should say that this predestina- 
tion has been from eternity, let him quote his authority : and if he cannot do this, let him show how a holy God can predestinate an unbelieving soul to glory ; and if he cannot do either, then let him acknowledge that he has derived his views of this doctrine from a teacher differing in his views from the Book of God. There is greater importance in this view, 
of a predestination taking place in time, than may at first sight appear. How else, my reader, can you intelligently believe that you may be predestinated to the glory of the resurrection ? How, if still unbelieving, can you see your way into the lists of the pre- destinated ? 4. Let us notice the cause of this predestina- tion of the believer to glory. It is said to be “ the good pleasure of his will.” What is this but his benevolence ? Benevolence is just good-willing — pleasing to do good. This is the characteristic of a benevolent heart. The cause, then, of any sinner being predestinated to glory is just the free sovereign grace or love of God. Some cannot see that we ascribe predestination to the sovereign grace of God unless we make 
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it eternal, and hence they call the horrid doctrine of reprobation itself “ a doctrine of grace.” But how is it that justification is of sovereign grace, and yet that it is not eternal ? Surely if the one may be of free sovereign grace, and yet take place in time, sq may the other. Now, the question is clearly settled that the predestination spoken of in the Bible, like the justification spoken of there, does take place in time, and that both are of pure sovereign grace—both according to the good pleasure of Jehovah’s will. For a full view of the love that is manifested in predestination, we must look back into eternity, for it has been “ ever- lasting love"—just as one must look forward 
to eternity, for it shall be “ everlasting love but we have just the same thing to do in taking a full view of the love that justifies and pardons or accepts the guilty sinner on his believing in Jesus. There can be no greater difficulty in regarding predestination in time as according to the good pleasure of the will of God, than there is in regarding justification or pardon in time as from the same source. To pass, then, from the con- troversial aspect of this truth, look to it in its own loveliness. Here is a rebel—a traitor— a child of wrath, and an heir of hell : he does not seek God, but God seeks him, and follows him, step by step of his mad career, in the exercise of a forbearance which none 
but God could show. At length he gains 
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the ear of the guilty wretch, and the sinful soul is arrested, convicted and self-con- 
demned. But the ransom has been paid, and the God of love “ takes of the things which are Christ’s,” and shows them to the sinner. God assures the rebel that, though his sins are as scarlet, they shall be as white as snow; and when the unworthy and self- ejected outcast perceives his Father’s love still full and free to him, and consents to be his restored child, then Jehovah not only pardons, justifies, and accepts, but also pre- destinates that man to “ the adoption, to wit, the redemption of the body,” and conse- 
quent glory of Jesus. All this must be from “ the good pleasure of his will,” for there is no other existing cause to account for it. 
O my fellow-sinner, do not forget, if you are still refusing God, that according to “the good pleasure of his will,” he is still following you as the most loving of fathers follows a prodigal. 5. We may notice now on whose account men are predestinated to be conformed to the image of Jesus. It is said in the passage before us, that it is “ through,” or, literally, “ on account of” Jesus Christ. It is remarkable that they are not said to be pre- destinated to Jesus—or, in order to be given to him in due time—or, to be converted to his truth in due season;—they are predes- tinated on his account to “ the adoption, to wit, the redemption of the body,” and so to 
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all the glories of eternal heaven. Here, then, the predestination of the believer is spoken of just as any other blessing given to him on believing. He is justified on account of Jesus ; he has peace with God on the same account; and has been predestinated to future glory on the same account also. All this is simple and plain, aye, and mightily attractive to the soul of the outcast, who is assured of being now welcome to all this inestimable 
blessing and glory, “on account of Jesus Christ.” He has no “account” of his own. He cannot say, “accept of me, and pre- destinate me to glory, and put it to my account.” He is not only “ without money and without a price ” to give, but he has no credit with God. Blessed, then, be He who has welcomed us to “ come, buy wine and milk,” and have our names enrolled as the 
predestinated to glory “ on his account.” Surely, my unconverted, and, it may be, desponding reader, there is grace enough here, and room enough in that grace for you. Can you present the plea of Jesus’ death and finished work in vain ? Will God refuse to acknowledge his own Son’s ransom, when you, though the vilest of the vile, present it as all your reason why you should be justified in his sight and predestinated to eternal glory ? Most assuredly not. Come, then, near to your Father. Do not think that any bar exists to your meeting him in peace. Take up the guilty’s only argument 
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—the ransom—the ransom paid, and on account of Jesus be predestinated to ever- lasting joy. 6. JVe may notice, in closing, the object which God had in view in predestinating the believers of whom Paul spoke. This appears in the phrase “ to himself,” or “ for his own sake.” His grand object in this predestina- tion of his restored prodigals is to give demonstration to the whole universe of his own faithfulness and honour. It also appears in the further statement:—“ To the praise of his glorious grace.” This leads us forward to the time when Jesus and a company “ which no man can number ” shall stand forth before the universe clothed in unfading and eternal glory. Throughout the intelligent hosts of Jehovah’s creation this will constitute a theme of holy joy and deepest adoration. Truly it will be to the praise of his glorious grace when “ the adoption ” has thus come, and 
the wonderful work of salvation has reached its consummation. O, my reader, are you yet predestinated to this blessed end? Do not say that you “ cannot know ” whether you are or not. Jehovah’s predestination is no such secret or inscrutable thing as to be beyond your reach in your own case. You know if you are at peace with him through our Lord Jesus Christ. You know if you stand before him as your judge and king on the ground that Jesus died for you. It is impossible to be in 
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any difficulty as to this. And hence it is impossible to be in any great difficulty in determining what is your real situation in his sight. It is most clearly stated in the passage before us that the predestination “ is on account of Jesus Christ.” Are you, then, dealing with God on account of Jesus ? Is he all your plea ? If not, why may he not become so now ? He died for you. His death is accepted as a sufficient answer for all your sins. Jehovah is ready to justify you. O then, agree with him ! Be one of his children now according to his own earnest request, and thus be predestinated to glory with all those who believe. 



CHAPTER XVI. 
PREDESTINATION AND THE SECURITY' 

OF BELIEVERS. 
The text to which we direct attention in this chapter is i Thes. v. 9 :—“For God hath not appointed us to wrath, but to obtain salvation by our Lord Jesus Christ.” This passage is supposed to teach that the feeling of security which the believer enjoys arises from the knowledge of his being from eter- nity predestinated to life, while others have been appointed to wrath. It is quoted as proof of the doctrine of eternal pre-appoint- ment to faith both by the Westminster Con- fession, and also by Brown in his Dictionary of the Bible. 

I.—Let us consider the meaning of THE APOSTLE IN THIS VERSE. 
He is supposed to teach the eternal ap- pointment of one portion of men to an •eternal heaven, and the rest to an eternal woe. 1. The word here translated “appointed" ■never means pre-appointment. It is most im- portant to mark this, though I have already noticed it in the course of these chapters. The word signifies literally “placed? or “ set? 
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and never “pre-appointed" in any one instance in which it occurs. It will make this more clear to the mind to take up those instances in which it has been translated 11 appoint" or 
“ordained" in the New Testament. Matt, xxiv. 48-51 :—“But and if that evil servant shall say in his heart, My Lord delayeth his coming ; and shall begin to smite his fellow- servants, and to eat and drink with the drunken ; the lord of that servant shall come in a day when he looketh not for him, and in an hour that he is not aware of, and shall cut him asunder, and appoint him his portion with the hypocrites : there shall be weeping and gnashing of teeth.” Here you observe that the appointment is after the cutting asunder, and it is the appointment of the portion, not of the man. The idea is most clearly that of placing a portion for him on the same table where that of the hypocrites is set. It is impossible to construe it into a pre-appointment at all. The word preserves most clearly its primary meaning, and points out the placing or setting of the portion for the man. The same remarks apply to Luke x. 46, in which the same subject is spoken of. In John xv. 16, this same word is translated 
“ ordained" as follows :—“ Ye have not chosen me, but I have chosen you, and ordained you, that ye should go and bring forth fruit, and that your fruit should remain ; that whatso- ever ye shall ask of the Father in my name, 
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often quoted in proof of eternal choice ; but 
reflection upon it for a moment will show, that Jesus is speaking of the choice which he made of his disciples for the purpose of the apostleship. If any doubt of this is still entertained, it will be dismissed by attention to what Jesus says himself. John vi. 70, 71 : — “Jesus answered them, Have not I chosen you twelve, and one of you is a devil ? He spake of Judas Iscariot the son of Simon : for he it was that should betray him, being 
one of the twelve.” Here Jesus says that he had chosen Judas as well as the rest, and to understand this of eternal choice to life is absurd. He did choose him, as he chose the rest, to that office in which he actually placed them. He is not then speaking of fore- ordination in the passage before us, nor of pre-appointment, but of his actually placing his disciples in that situation in which they were to go forth to the world and bear fruit in the salvation of men. In 1 Tim. ii. 7, Paul speaks of his being “ ordained a preacher? and he uses this word to signify his ordination—that is, his being actually placed in his office. He uses the same word in the same sense in 1 Tim. i. 12, where it is ren- dered l'putting me into the ministry,” and in 2 Tim. i. 11. It has manifestly the same meaning in Heb. i. 2. The word is rendered “appointed,” in regard to Jesus, to signify his actual possession of all things, as it is said in another place that God the Father 
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“hath delivered all things into his hands.” These, then, are the only instances in which this word occurs, in which even our transla- tors have given it the slightest shade of the meaning of an appointment beforehand ; and in not one of these has it this meaning in the evident mind of the sacred writer. This will be still more evident, however, to the mind of the reader by looking at a few of those instances in which the word is rendered according to its proper meaning. Matt. v. 15 : “And put it under a bushel;” xii. 18 : “I will put my Spirit upon him;” xiv. 3 : “ and put him in prison ; ” xvii. 60 : “ and laid it in his own new tomb ; ” Mark v. 56 : “ they/az'd? the sick in the streets;” xi. 16 : “ he took them up in his arms, put his hands upon them, and blessed them ;” xv. 47 : “ beheld where he was laid;” xvi. 6: “be- hold the place where they laid him ;” Luke v. 18 : “ and to lay him before them ; ” vi. 48 : “ and laid the foundation .on a rock ; ” viii. 16: “or putteth it under a bed.” It is unnecessary that I should further multiply instances. The mind of the reader cannot but be convinced from these (in which I have marked the occurrence of the word in question in italics), that it signifies not a pre-appointment, or foreordination, but an actual puttiiuj or placiruj in a particular situation, as I have already said. This will be seen to be most important in rightly 
understanding the passage before us. 
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2. Paul then says, u For God hath not placed us into wrath." He is speaking of their situation as they stood at the time when he wrote : and it will be seen that the line of distinction which he drew, was be- tween the believer and the unbeliever, and 

not between the one portion of mankind and the other, on any different principle of dis- tinction. The grand essential of the doctrine of universal predestination, is the eternal division of men, not into believers and unbe- lievers, or into righteous and wicked, but into the predestinated to life and the pre- destinated unto death. One portion of un- believers are on this principle regarded as already appointed to life, and the other to death. This division of unbelievers is most unscriptural; and it is especially unscriptural 
to include unbelievers in the appointment of life. Nothing can be clearer than this, that the Ephesian Christians before they believed, were placed in wrath—they “ were by nature the children of wrath even as others.” Eph. ii. 3. Nor can anything be more decisive on this subject, than the solemn declaration, “ He that believeth not the Son shall not see life; but the wrath of God abideth on him,” and so “ He that believeth not is condemned already.” The whole unreconciled and unbelieving world are placed in wrath ; and this is just that con- demned condition out of which the sinner is taken when he believes the gospel, and is 
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justified of God. The statement, then, that “ God hath not placed us into wrath,” is the very same as the statement that “ he that believeth on the Son of God is not con- demned,”—he is not placed under the displeasure and condemnation of God. Surely nothing can be more evident than the truth, that he who derives the idea of an eternal appointment of men to wrath from this text, derives that from it which was never in it by the intention of the Apostle or of the Spirit of God. 3. Paul says fwther, “ For God hath placed us into the possession of salvation." Having already pointed out the meaning of the word rendered “ appointed,” the trans- lation will appear clear to the mind of the reader, so far as that word is concerned. You will observe, however, that the word rendered in the text before us, “ to obtain? I have rendered “possession." This is an undoubted meaning of the word, and is seen to be the Apostle’s meaning of it here by its connection with the word which means placing, as I have already shown. It does not appear sense at all to say—“ put into 
the obtaining of salvation or, “ placed into the obtaining of salvationwhereas it is most simple and ordinary language to say— “ put into the possession of salvation.” This is the clear and simple sense of Paul’s words. But it may be well to give one or two instances to prove this. In Eph. i. 14, we 
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have the following translation of the same word : “ Until the redemption of the pur- chased possession." Here the word is rendered “ possession,” and cannot be trans- lated otherwise. In i Peter ii. 9, Christians are called “ a peculiar people,”—in the margin, “ a purchased people,” but most literally, “ a people of possession.” That this, then, is a most undoubted meaning of the word, will not be denied; and the passage before us, taken in connection with other scriptures, is thus most clear: “ For God hath not placed us into wrath, but into the possession of salvation by Jesus Christ.” See how this accords with other scriptures : “ He that believeth on the Son of God hath everlasting life.” Is not this most clearly declaring that he is put in possession of salvation ? Is it not showing the very same •truth as the text before us? Believers are already saved. “ Who hath saved us,” is the language in which they refer to Jehovah as their Lord and Redeemer. The text in hand, therefore, points out that which God did when the Thessalonian Christians be- lieved—he placed them in the possession of salvation, so that whether they should “ wake or sleep,” they should live together with Jesus. 4. Paul says that God placed them in the possession of salvation “ on account of Jesus 
Christ” This shows us the true ground of the salvation of those that believe. That 
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ground is the Lord Jesus. This is a ground very different from that which is found in an eternal predestination. Jesus is “ the Saviour of the world.” He is the “ ransom ” paid “for all.” “He is the propitiation for the sins of the whole world,” and hence there is not a soul possessed of human nature upon the earth, that is not welcome to be placed in possession of salvation on his account. “ Who- soever believeth on him shall not perish.” “ He that believeth on the Son of God hath everlasting lifeand who is not welcome so to believe ? The possession of salvation spoken of in the passage before us, as “through,” or “on account of” Jesus, is 
evidently on account of his death, for it is immediately added, “ Who died for us.” Now, this ground is equally good to all, for Paul shows most unhesitatingly that Jesus did die for all. (2 Cor. v. 14.) O my reader, turn not aside from this glorious truth, as if it concerned others, and did not concern you. Let me entreat you to study this precious passage, and know, and rejoice to know, that Jesus died for you, and that on his account you are as truly welcome to salvation as any soul that ever was saved. 

II.—Let us notice some of the import- ant TRUTHS THAT ARE INVOLVED IN THIS APPOINTMENT OF GOD. 
From what we have already seen, it is clear the appointment is Jehovah’s placing 
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the soul of the believer in a state of safety. 
This is the leading idea of the passage, but it is associated with many other truths. i. JVe are here taught that believers are already saved. They are already in possession of everlasting life. How many there are who look upon the salvation of the soul as an 
event only to take place at death, if it take place at all. Hence they seize upon the words expressed in the verse preceding that with which we are chiefly concerned—“ the hope of salvation ”—and they look upon the “ hope ” that they will yet be saved as all that is required. They are content thus to hang in dark suspense between heaven and hell. They overlook the truth, that “the hope of salvation is the hope that belongs to salvation —the hope which is wrapt up in salvation— the hope which a man possesses when he has been put into possession of salvation. This is clearly the meaning of the Apostle in the passage before us. They had the hope because they were saved. It was not the hope of being saved, but the hope of meeting their Judge in peace and safety, because 
they were already put in possession of salva- tion. To see this, you have only to consult the connection of the Apostle’s words. Hear what he says in verses 1-5: “But of the times and the seasons, brethren, ye have no need that I write unto you. For your- selves know perfectly, that the day of the Lord so cometh as a thief in the night. For 
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when they shall say, Peace and safety, then sudden destruction cometh upon them, as travail upon a woman with child; and they shall not escape. But ye, brethren, are not 
in darkness, that that day should overtake you as a thief. Ye are all the children of light, and the children of the day : we are not of the night, nor of darkness.” Here he tells them that they are “ children of the day,” and speaks to them without the slightest reserve as saved persons. 2. JVe are taught in this passage that believers are put in possession of salvation on account of Jesus Christ. Now, you may have been accustomed to regard this as a settled truth from your earliest - years ; and yet you may never have seen its true extent. You may have been all the time acting and feeling as if sinners were saved on account of their faith, or on account of their holiness. As an evidence of this, observe, that you have no idea that Jesus can ever be better than he is as a ground on which to justify the sinner. You think that you know Jesus as he is, and you wish to be justified and put in possession of safety. But you are not justified. You have no peace, for you have no safety. You think you have Jesus, and that his atonement is sufficient so far as it goes ; but it does not go far enough to save you. And yet you do believe. You do not doubt the truth of the gospel—and still you are not saved. Why is it thus with you ? Because 
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you think your faith is not as it should be, or your love is not as it should be. If these 
were fully rectified, and perfect, then you think you would be saved. O my friend, you are not thinking of being put in posses- sion of safety on account of Christ at all, but on account of your own goodness in faith, or 
love, or holiness. See to it well, for God will place no man in possession of salvation on any other ground, but on that of the 
finished satisfaction for sin given by Jesus on Calvary. 

3. We are informed here of a salvation that is free to every man. Had it been said that God had put them in possession of salva- tion, on account of his eternal decree, by 
which he had separated them from the rest of mankind, then the idea of this salvation 
being free to all would be the very height of 
absurdity. But this is not said. They were not put in possession of salvation on account of an eternal decree of this nature, but on 
account of the death of Jesus. Had it been said that they were put in possession of sal- vation by an influence of the Spirit which was destined from eternity to be used only with a small portion of men, then the idea of the salvation being free to all would be out of the question. Or had it been said that they were put in possession of salvation on 
account of a change produced in them by this specially designed influence, the same 
conclusion would follow. Or, to pass to 
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another barrier, had it been said that they 
were put in possession of salvation because of their own holiness or goodness, then there would have been no access for all to the situation in which they stood. But rejoice, my reader, and seek to make the hearts of others rejoice too, they were put in posses- sion of safety, on account of a great sacrifice 
that was made for you as much as for them, and that has been accepted for you as truly as for them •, and, on the ground of it, you are as welcome to approach God, and to be put in possession of this salvation, as ever they were. Hear his own words: “ Look unto me, and be ye saved, all ye ends of the earth ; for I am God, and beside me there is none else.” 4. We learn from the exposition of this pas- sage how needlessly the mind of the inquiring sinner has been encumbered with the doct?-ine of predestination. That doctrine has been made to stand forth before him wherever, by the utmost stretch of Scripture language, it could be made to find the slightest shadow of support. How many eyes have grown dim with soul-destroying embarrassment in poring over this same passage. The inquir- ing and guilty sinner has thought of the 
immense value and necessity of an appoint- ment to be saved—a decree on his behalf fixing his destiny for heaven. He has also been made to tremble and shudder with inward horror at the idea of his being ap- 
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pointed to wrath by the inexorable deter- mination of God ; and, blinded with this idea, he has sought in vain for rest and refuge in the truth contained in the Bible. How strange that he should have been look- ing upon one of the plainest passages in that 
book, and one speaking as plainly as pos- sible of salvation for him ! For it is most clear that since God put Paul and the Thessalonians in possession of safety on account of Jesus who died for them, the same ground avails for every other sinner for whom Jesus died. 



CHAPTER XVII. 
PREDESTINATION AS A FOUNDATION 

OF HOPE. 
In this, our closing chapter, attention will be chiefly directed to 2 Timothy ii. 19 : “ Never- theless the foundation of the Lord standeth sure, having this seal, The Lord knoweth them that are his. And, Let every one that nameth the name of Christ depart from iniquity.” This text is supposed to teach the doctrine of predestination very strongly. 
It is quoted in the Confession of Faith as one proof of the “ passing by,” or eternal abandonment of those who are not amongst the elect. Cruden says, “ God's decree of election is the firm, immovable foundation upon which the salvation of the elect depends!' This same idea is strong in the minds of many others. The following passages will show this. The one is from an old, the other is from a living author : “ In ascribing the salvation of the remnant of the people to the election of grace, Paul clearly testifies that it is then only known that God saves whom he will of his mere good pleasure, and does not dispense a reward to which there can be no claim. They who shut the gates 
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to prevent any one from presuming to ap- proach and taste this doctrine, do no less injury to man than to God; for nothing else will be sufficient to produce in us suitable 
humility, or to impress us with a due sense of our great obligations to God. Nor is there any other basis for solid confidence, even according to the authority of Christ, who, to deliver us from fear, and render us 
invincible amidst so many dangers, snares, and deadly conflicts, promises to preserve in safety all whom the Father hath committed to his care. Whence we infer, that they who know not themselves to be God’s peculiar people, will be tortured with continual anxiety; and, therefore, that the interest of all the faithful, as well as their own, is very badly consulted by those who, blind to the three advantages we have remarked, would wholly remove the foundation of our salva- tion.” * Nothing can be clearer than that Calvin looked upon this doctrine of predes- tination as the very resting-place of the soul. The following words show that such an idea is not yet extinct: “ And finally, to pass from the present scene of trial to the future world of blessedness and glory, how unmean- ing, on any theory of universal reference in the atonement, does the song of the countless multitudes before the throne become ! Then we see the mighty mystery of God’s will accomplished, even the purpose which he 

* Calvin’s Institutes, b. iii., eh. xxi. 



FOUNDATION OF HOPE. 
hath purposed in himself—‘ that in the dis- pensation of the fulness of times he might gather together in one all things in Christ, both of which are in Heaven, and which are on earth ; even in him.’ Eph. i. 10. One universal family or household is gathered together, out of every kindred, and people, and nation, and tongue; and the note of praise which, as they sing the new song, they all with united voices give forth, is but one continued acknowledgment of special obliga- tion to the Lamb for his death—and for his death as exclusively on their behalf; other- wise, it could not be any special ground of thanksgiving, which they make it, when they salute their Saviour with the adoring hymn : ‘ Thou art worthy ; for thou wast slain, and hast redeemed us to God by thy blood.’ ” * It is most clear, then, that Calvin thought, that if we removed the doctrine of predes- tination, we removed the foundation of hope ; and that Dr Candlish thinks, that if we remove it, we deprive the song of heaven itself of all its glory ! If the saved are not enabled to look upon themselves as the exclusive favourites, all is lost! No wonder, when men think thus of the doctrine of pre- destination, that they cling to it as with the determination of a death grasp. This fact, however, makes it a very important duty in us to search into the truth, both as regards the foundation of hope, and the theme of the 

* Candlish < Atonement, p. 46. 
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heavenly song. It bids us see to it, whether we cannot trust to the Saviour, if all have a place in his heart, and an atonement made for them in his finished work, and whether we shall not be able to sing his praise as having died for us, if it turn to be true that 
he died for all. 

I.—Let us consider the doctrine of PREDESTINATION AS A FOUNDATION OF HOPE 
FOR MAN. 

The doctrine itself is already before the reader; it is, that a certain portion of men are infallibly predestinated to heaven, and the rest “ passed by ” and abandoned to the suffering of eternal woe. Now this doctrine appears deficient in two aspects—first, it is deficient when viewed as a resting-place upon which hopes are already founded ; and, second, it is deficient when viewed as a ground upon which to ask sinners to found their hopes. We shall consider it in both of 
these aspects. i. Consider this doctrine as a foundation already rested on. It is not necessary to look 
to the doctrine itself as the only rest, because those from whom we have quoted make Jesus their rest; but they seem to be unable to rest upon him, unlessthey are permitted to view him in the light of a predestination that includes some and altogether excludes others. It is, therefore, in this light that I desire to view their ground of assurance and peace. 
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(i.) Predestination, as understood by those whose views we are now considering, grievously darkens the love of God. Mark, my reader, many who have been trained as Christians, and have thought themselves of 

the “ elect” have abandoned Christianity altogether; and that not for want of thought, 
but because they did thmk on their system. It is not long since a most thoughtful and intelligent man told me, that he had been led to abandon all the hopes he had formerly entertained of heaven, because when he began to reflect upon the character of the God he had been trusting, he found that to be the character of a capricious tyrant, and not that 
of a Father or of a God. Mark well, my reader, you may yet yourself come to reflect upon the real nature of the 11 grace” you are trusting; and if you find that it is such as to include one and to exclude another, for no reason but because it so pleases him whose grace it is, you may begin to think that this cannot be God. Do not be too confident. If you are trusting to a grace that is thus partial —most unaccountably partial—there is a flaw in the idea upon which your soul is leaning, and you are not beyond the possibility of yet concluding that this idea is a falsehood—an ungodlike falsehood ; and you may yet be exposed to the gulf into which others have plunged before you: when renouncing a partial God they thought they had cast off Jehovah. I do, therefore, press the truth, 
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that the doctrine of predestination, as we have now to do with it—a predestination of some to life and of others to death before they were born—is a flaw in the ground of hope of him who entertains it, instead of being a principle of strength. It is that which makes every one who adopts it take shelter in mystery or doubt, and too often in confirmed scepticism. It is not an easy matter for the soul of a reflecting man to rest 
upon partial love. (2.) But this doctrine is injurious to the ground of hope, because it calls for something additional to the Word of God, that the sinner may have confidence. The doctrine 
itself implies that no man can find his part in Christ Jesus simply by means of the Bible. There he can find that God loves some men —that Jesus atoned for some men—that the Holy Spirit is predestinated for some men ; but according to this doctrine it is not pos- sible that he can find in the Bible alone the truth that this great salvation is for him. If 
he finds this at all, he must find it somewhere else than in the Bible. “ Heaven and earth shall pass away,” but “ the word of the Lord abideth for ever.” This is a glorious truth, 
so far as it shows that there is salvation for some men, but it cannot, on the doctrine in question, show any sinner that there is salva- 
tion for him. He must turn in some other direction, and in millions of instances men do 
turn in some other direction, to find that 
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Jesus died for them. Ask a man who holds this doctrine, if he is one of those for whom Jesus died. It may be he will answer,“ Yes.” Ask him, then, how he knows that Jesus died for him : he cannot answer—“ From the Bible alone.” He does not believe that Jesus died for all, and the Bible does not contain a list of the “elect”—he must go somewhere else for his answer. It is impos- sible, on this doctrine, for any one to believe with Paul (“ He loved me and gave himself for me ”), without going for that faith to some other source than the simple and unchanging record of God’s Word. Hear the following description of assurance: “ Seeing Christ with the new eye which the Spirit purges, grasping him with the new hand which the Spirit strengthens, believing all the Divine testimony with that clear intelligence which belongs to the renewed mind, and that eager consent which the renewed heart hastens to give—I am Christ’s and Christ is mine; I am become a partaker of the divine nature; for as Christ is so am I.”* Now let us ask the person who expresses himself thus, How do you know that Christ is yours ? Where must he go for the reply ? Suppose we ask him, How do you know that Jesus died for you ? Where must he go for a reply ? It is impos- sible he can go to the Bible. That book, according to his doctrines, contains no answer to these questions. What, then, is the ground 
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of his hope and assurance? It cannot be the unfailing Word of God. (3.) This doctrine of the predestination of 
some to life and of others to death, leads the soul to rest upon its own changeable feelings. What, for example, is meant by such expres- sions as these: “ Seeing Christ with a new eye”—“grasping Christ with anew hand” -—“ cleaving to Christ with a new heart.” What facts of human consciousness do they express or represent? Let us not be led away with mere fignres of speech. Whatever these facts be, they are the facts upon which the sinner is expected to ground his con- fidence and the belief that Jesus died for him. Now what are these facts? If you, my reader, are resting in Christ because these facts have taken place with you—if you believe that you are predestinated to glory because you “ see Christ with a new eye,” what do you mean by this “ new eye ” ? It must be something that can bear a plain designation. What, then, is it ? I answer 
for you—It is merely a new feeling of your own mind. It is not, it cannot be, a part of the word of God. You would not call that “ a new eye.” Mark, then, the only answer 
you can give to the question—How do you know that Jesus died for you ?—is, that you have a feeling which you had not before, and which you think the “ reprobate ” cannot possibly have. It just comes to this, then, that your only ground of hope is a feeling of 
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your own mind. Take away this—let the 
“ new eye ” be darkened, and your hope is gone—let the new hand be paralysed, and your hope is gone; and you cannot have 
recourse to the Bible for its renewal, for you did not get it there at first: you must wait for the “ new eye,” or more simply, the “ new feeling,” to arise once more. O it is deeply grievous to think how many are in deep and and Bible-neglecting delusion from this cause. They have long ago come to the conclusion that Jesus died for none but a selected number ; they have left the Bible as a book that cannot possibly give them any assurance of their safety in meeting God, and they are 
sometimes up, sometimes down, as their changeable feelings fluctuate. (4.) This doctrine is injurious to the founda- tion of hope, inasmuch as it contradicts one of the plainest truths of the Bible. How is it possible to express a truth in plainer language than this: “ God so loved the world that he delivered up his only-begotten Son, that whosoever believeth in him should not perish but have everlasting life ” ? So “ there is one God, and one mediator between God and men, the man Christ Jesus, who gave himself a ransom for all ; ” and thus “ He is the propitiation for our sins, and not for ours only, but also for the sins of the whole world.” Here, my dear reader, is ground enough for you to approach the throne of God as a dark, cold, vile, guilty wretch, with the perfect 



232 THE CLOUD DISPELLED. 
assurance that you will be accepted ; and so 
here is ground enough for the Christian to rest on in his darkest hour. But what havoc does the doctrine now before us make of the ground of confidence ! It tells you that the world for whom God surrendered his own Son, is not the whole world of men ; that the “ all ” for whom Jesus gave himself a ransom 
is “ not all men ; ” nay, that “ the whole world ” is not “ the whole world,” but a small portion of it, predestinated to life from all 
eternity, while “ the rest ” are abandoned to perish in their sins ! This takes the firm and solid rock from beneath the feet of the Christian himself, and leaves him to scramble back to his own good experiences, that he may count himself among “ the elect.” Let me beseech you, my reader, to reflect upon your own assurance : see if it does not consist simply in your feelings; see that it has 
the changeless word of God to rely on, or you may find it a sad matter for your soul in the hour of trial. 2. Zei us now consider the doctrine in hand, 
as offering rest to the guilty. I shall do this more briefly, as what I have said will open the way to that which I have now to say. (i.) Consider the character in which man is justified and accepted of God. He “justifieth the ungodly.” It is when looking 
upon himself as “ ungodly,” that the sinner, believing, is justified. Take the case of the publican in the temple. He looked upon 
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himself as ungodly—nothing but a sinner— when he was justified. The Pharisee looked upon himself as godly, and he was con- demned. There is nothing that can exceed the importance of this truth ; and it is just turned upside down by the doctrine I have been opposing. The sinner must find that he has a “new heart,” that is, a godly heart, before he can think that Jesus died for him ; and it is impossible he can be justified before he believes this truth. O my reader, is it not your own idea, that you cannot be justi- fied until you get a new heart ? (2.) Consider the absolute necessity of “ appropriation,” as it is called, in order to the justification of the soul. By appropria- tion is meant the belief of the mind that Jesus atoned for its own sins—that which is expressed in the words, “ He died for me.” On all hands this may be regarded as neces- sary to salvation. It is not difficult to see how the redeemed can rejoice in Jesus, though they see that he was a ransom for others as well as for them ; but it is impossible to read their song without the word 11 us," containing for the individual mind the word 
“me? “who loved me, and gave himself for me.” No man has the faith by which Paul was saved, who is not prepared so to speak of Jesus. Well, here is just the point where the doctrine in question throws up its huge barrier. You may speak of the complete- ness of Jesus’ work in terms of angelic 
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description : if you cannot on God’s authority tell me that this work was undertaken and finished fof me, how is my faith in what you say to lead me to express myself with Paul ? It can do no such thing ; and hence, that 
appropriation to myself being absolutely necessary to my peace, you send me away to my feelings for authority to appropriate ! 

It is important to observe also that this doctrine is most certainly injurious when the mind is fully disposed to reflect honestly and solemnly on the ground of its hope for eternity. In a certain state of mind, a man may swallow the grossest absurdities, simply because he is not at all scrupulous whether he believed truth or error. When a man reflects deeply, this is the state of mind in which he is inevitably stumbled by the doctrine of predestination. To show the vast impor- tance of this truth, it is not long since I spoke with a man who, when young, had been what he believed to be a Christian. He got acquainted with some infidels. He thought it his duty to make an effort to turn them to the truth ; but ere long he found that he had taken for granted the very founda- tions of his own belief, and that these proved contradictions when reflected on, and tested, as he found them tested, by the arguments of his fellow-workmen. He was speedily plunged in infidelity with the rest ; but neither could his inquiring and reflecting mind rest here. Though he felt no ground 
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in his former belief, he found as little in having no belief at all, and it was after years of anxious, and often agonising inquiry, that his mind rested on the truth of the Bible, seen in John iii. 16. This is the state of mind, then, in which a man refuses to trust to his own feelings, and is debarred from trusting in the finished work of Jesus, by the doctrine in question. 

II.—Let us now consider the founda- tion MENTIONED IN THE PASSAGE BEFORE US. 
Having shown the evil efiects of predes- tination, not only as a foundation itself, but in its influence upon the foundation truly laid, it is most important that we now see the real foundation as viewed by the Apostle in the 

text in hand. i. Let us consider the foundation itself. This is mentioned in several other passages of the Bible under this particular figure. Isa. xxviii. 16 : “Therefore thus saith the Lord God, Behold, I lay in Zion for a foundation a stone, a tried stone, a precious corner stone, a sure foundation : he that believeth shall not make haste.” This passage is quoted and distinctly applied to Jesus at length in i Peter ii. 6. The same is very distinctly stated in i Corinthians iii. 10, n : “According to the grace of God which is given unto me, as a wise master-builder, I have laid the founda- tion, and another buildeth thereon. But let every man take heed how he buildeth there- 
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upon. For other foundation can no man lay than that is laid, which is Jesus Christ.”' Jesus Christ, then, is the foundation of God ; and when the Apostle says that he laid the foundation, he refers simply to his proclama- tion of Jesus. What, then, are we to 
understand by Jesus as a foundation? In answering this question, we must remember that minds are built on Jesus. Now, how do minds rest upon a foundation ? By confiding in it. Confidence is just the leaning of the soul, and from this arises the structure of hopes which are raised above the founda- tion on which the confidence is rested. It will be seen immediately that Jesus, as pro- claimed by Paul, is a foundation very different from that which is furnished by predestination ; but it is most important to see clearly that a foundation for the mind is simply that on which the mind may rest with intelligent confidence—that in view of which all fear 
and trembling are dismissed, and are super- seded by the firm unshaken trust of the soul —that by which man is intelligently and most reasonably assured that the bosom of his God is open for him, as the heart of the prodigal’s father was for his returning son — that in view of which the sinner actually goes, to a throne of grace sure of welcome, and hopes to go to a throne of judgment in perfect safety. Jesus Christ is this foundation, so that “ he that believeth in him shall not be confounded.” It is most important, then. 
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to see whether Paul leant upon this foundation as one limited to the accommodation of only some men, or as actually laid for all. This will be infallibly seen from his own words. When, then, he came among the Corinthians and laid this foundation at Corinth first, how did he speak ? He tells us himself. “ Christ died for our sins according to the Scriptures, and was buried and rose again the third day, according to the Scriptures.” This he declares to have been the 11 gospel” which he first of all preached to them. How could any man, of all his hearers, under- stand by this that Jesus died only for some of them ? Only think, my reader, if you had been one of Paul’s audience, and you had heard him at the very first, before there was a single Christian at Corinth besides himself, declaring that Jesus had died for 
“ our ” sins, would you not have understood yourself as included in this “our?” Paul had manifestly no idea of limitation. No ; his soul burned to preach the gospel to “ every creature,” because he knew that it contained a solid ground of confidence and hope for every creature whose ears it could reach. But we are not left even with this. Paul tells us in another place how he believed in Jesus. 2 Cor. v. 14, 15 : “ For the love of Christ constraineth us, because we thus judge.” Now, how did he judge ? Did he decide in his mind that Jesus had only died for some men ? Read his own words : “ We 
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thus judge, that if one died for all, then were all dead ; and that he died for all, that they who live ”—(Who were these ?—“ tfiey who live ”—most assuredly they who are saved from amongst the “ all ” that are dead—that is, believers)—“ might not live unto them- selves, but unto him who died for them and rose again.” “They who live” are mani- 
festly a part only of those for whom Jesus died. How is it possible for any man to fail in perceiving that, when Paul laid the found- ation at Corinth, it was in the all-embracing gospel of the death of Jesus for the life of the world. Here, then, my reader, is the found- ation. Is it not broad enough for you ? Is it not firm enough for you ? There are those who tell you that if it be an atonement for all, it is no ground of confidence for any. Are you of this mind ? Then remember this, you differ essentially from him who declared that Jesus did die for all, and yet gloried in the cross as far more than sufficient for him. Mark especially, that in the foundation thus viewed there is nothing required but Jesus to give you eternal confidence. Since God is satisfied with his work of expiation, and satis- 
fied for you, and ready to receive you on this ground, as a poor, guilty sinner, and as such only, there is no room for you leaving this foundation to build on your possession of a “ new eye,” or on your grasping with a “ new hand,” or your cleaving with a “ new heart.” All as you are, you are atoned for by the 



A FOUNDATION OF HOPE. 
accursed death being suffered in your stead, and you are most heartily welcome to look up and say, Abba, Father, to your God, for his heart and his hand are stretched forth to you in peace and mercy. He stands by the sacrifice—one hand rests upon the Lamb in token of righteous and honourable satisfac- tion with that atonement, and the other is extended to you, while he says, “Come and let us reason together, though your sins be as scarlet, they shall be as white as snow.” O, my reader, if this be not a good ground of confidence, what can be so ? And mark 
well, this is unchangeable ground. This rock is not like the ever-shifting sands of your own feelings and experiences—this is un- changeable as God, for it is just his change- 
less love, and the changeless propitiation on account of which you are called upon to dismiss your fears. It is love to you as a sinner. It is an atonement for your sins. It is welcome to the prodigal before he has got the ring on his hand, or shoes on his feet, for it is after he has been clasped to the bosom of his forgiving father that these are given him. He is accepted, joytully accepted, all as he is, in the wretchedness of a prodigal, on the ground that all his sins are borne by another. 2. Let us notv consider the inscripiioti that is seen on the foundation. This consists of the two sentences—“ The Lord knoweth them that are his,” and “ Let every one that 
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nameth the name of Christ depart from Iniquity.” The word rendered “ seal ” in the passage before us has not only this meaning, but also that of the impression 
made by the seal (see Rev. ix. 4), and that is equivalent to “ inscription ” in this case. Paul, therefore, sets the gospel of Jesus, and thus Jesus himself, before our minds, under the figure of a foundation stone with this inscription. The figure is beautiful and striking. It is that of a stone on which the believer is led to build his all for time and eternity ; and when first he approaches this stone, he cannot but read upon it the legible inscription that stares him in the face. In plain language, he cannot trust in Jesus without knowing these two things. (1.) “ The Lord knoweth them that are his." This is the part of the passage in which the doctrine of a secret and eternal election is supposed to be taught. One thing is fatal to this idea—it involves the notion that a man may be Christ’s before he believes the gospel. It proceeds on the assumption that many of those known by the Lord as “ his,” are yet full of the spirit of the world, and led captive by Satan at his will. This is an inseparable and self-destructive part of the doctrine of predestination or election to faith. It brings 
the doctrine into perpetual collision with the Bible. “ If any man have not the spirit of Christ, he is none of his.” How, in the face of such a declaration can we believe that 
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those are his, and known as his, who are now “ children of wrath,” and “ fulfilling the desires of the flesh ?” Neh. i. 7—“ And he knoweth them that trust in him.” Also, Num. xvi. 5—“ And he spake unto Korah, and to all his company, saying, Even to- morrow, the Lord will show who are his, and who are holy.” This is rendered by the Septuagint — “ The Lord will know (or acknowledge) who are his, and who are holy.” We may clearly learn from these passages the great object of such an inscrip- tion upon the foundation stone of the spiritual temple. In Numb. xvi. the event recorded is a contention between the servants of God and those of Satan, in which the latter claimed to be the true servants of Jehovah. This was just what Paul was engaged with when he wrote to Timothy. Two of the servants of the great deceiver had risen up in the garb of the Christian profession, and they opposed the Apostle, so as to overthrow the faith of some. What was the Apostle’s firm consolation ? “ The Lord knoweth them that are his.” He stood in the very position of Moses with the company of Korah ; and he had the very same confidence, that the Lord knew and would acknowledge those who had his spirit, and stood in reality on his side. The same truth is most strikingly manifested in Nahum i. 7, 8—“ The Lord is good, a stronghold in the day of trouble; and he knoweth them that trust in him. But 
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with an over-running flood he will make an utter end of the place thereof, and darkness shall pursue his enemies.’! 

Here it is most clear that the great end of the truth, which the Apostle says is inscribed on the good foundation, is to convince men that nothing that is false in their professions will stand with God. The combat may appear doubtful. Many may be led away from the truth, and may do as those did 
whose faith was overthrown in the days of Paul. It may seem as if for a time that error has the mastery ; but the Lord knows and will acknowledge them that are his. This is most manifestly the force and aim of Paul’s language, and no one can look at it in its proper light without seeing the im- mense difference between it and the cold and icy fixtures of universal predestination. All are welcome to Jesus, and when truly and honestly yielded to him, every one has the full force of this blessed inscription to bear him up in every trial. (2.) “ Let every one who names the name of Christ depart from iniquity." Such is the remaining portion of the inscription which is seen upon that foundation which is laid in Zion. No one can truly approach the cross without feeling that there is no sympathy between Jesus and sin. No man ever yet truly knew the Saviour and continued in iniquity. “ He that saith, I know him, and keepeth not his commandments, is a liar.” 
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Such is the strong and solemn declaration of the word of God. Most assuredly, there- fore, is it impossible for any one to lean on this tried stone without being separated from iniquity. My dear reader, let me faithfully and kindly ask you to ponder this part of the inscription upon the foundation of human hope. Remember there is no rest in Jesus’ atonement which is consistent with the con- tinuance in what you know to be wrong. If you are in such a course, depend upon it you are not resting upon Jesus, the son of God, the Saviour of the world—you may have rest, hut it is not rest on him. I come, then, to a close, and once more press the great general truth upon the mind of my reader, that you are as free to the love of your God at this moment as the utmost welcome of his heart of love can possibly make you. As God the Father, Jehovah has loved you from eternity, and in spite of all your sins he loves you still. As the son, he hath borne your curse, so that u come" is the language of justice now as well as that of mercy. As the Holy Spirit, he has condescended to plead and strive with you, that he might fix your eye upon the glorious liberty provided for you by the death of Jesus. Not a decree that ever he passed is against your now entering into peace with your kind and propitiated God—all, all is free. All combine to draw you with the cords of love : “ The Spirit and the bride say, 
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Come. And let him that heareth say, Come. And let him that is athirst come. And who- soever will, let him take the water of life 
freely.” 

THE END. 
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